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INTRODUCTION 


(Muhammad Nabeel Musharraf) 


We are highly excited to present the second issue of Australian Journal of Humanities and Islamic 
Studies Research (AJMFR). It has been my pleasure to serve as the chief editor of this journal and 
contribute towards the success of this sincere effort. 

The Australian Journal of Humanities and Islamic Studies is a multi-disciplinary multi-lingual open- 
access publication aiming to promote scholarly study in humanities and Islamic studies related 
research areas. This journal operates in collaboration with Australian Islamic Library, Western 
Australia and Research Gateway Society, Pakistan. 

We are particularly interested in exegesis, hadith studies, history, Arabic language, Islamic 
education, Seerah, comparative religion, contemporary matters and other related areas in line with 
diverse skill-set of our reviewers. The journal places Islam and the Islamic tradition as the central 
focus in the academic inquiry and encourages comprehensive research on its many facets. 

We accept manuscripts written in English, Arabic and Urdu languages. Research papers, book 
reviews, thesis and other scholarly works can be submitted for review throughout the year. Each 
year, AJHISR launches two issues. 

Australian Journal of Humanities and Islamic Studies is a not-for-profit project and 100% of the 
amount collected as publication fee is spent on community projects, charity and educational 
endeavours. In line with our commitment to pay back to the communities we belong to, our not-for- 
profit journal has continued to participate in various charity projects this year. From the publication 
fee collected from articles published in this issue, we have equipment a school in a developing 
country with teaching aids. We have also gathered finances to publish a forthcoming book exploring 
some important aspects from the realm of comparative religion. Thanks for being our partner in 
serving the community. 

We aim to go a step ahead of other journals in terms of our commitment to nurturing the future 
researchers. In order to further this aim, we will be more than pleased to guide, assist and train 
young researchers and help them pave their way into an exciting research career. We are also very 
keen to form partnerships with universities in order to provide them useful research support and 
train their young researchers. 

All works published with AJHISR are licenced under the Creative Commons Attribution, Non- 
commercial 4.0 International License. 





I would like to extend my gratitude to all researchers, reviewers and others who supported 
Australian Research Journals in launching this research journal and presenting the current issue. We 
hope it comes out as a highly beneficial endeavour for the whole engineering and technology 
research community. 


Yours Sincerely, 

Muhammad Nabeel Musharraf 


July 5, 2016 
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Abstract: 

The five daily obligatory prayers are not only an act of worship and submission to God but also a real 
picture of an ideal life. It presents the life that Allah and His Prophet □ have chosen for Muslims. It 
encompasses all the benefits that can be ideal and most suited for the betterment of individuals and 
societies. Science and technology today has proven the outstanding merits of what has long been 
presented in the shape of these five daily prayers. The mild exercise, early rising and keeping teeth 
and body clean, focussing and pondering, being considered compulsory for good health, in most of 
the developed countries nowadays, have remained the part of the Muslim prayer since the time 
they were prescribed for them by Allah SWT through His messenger □. 

Besides, peace, unity, love of wisdom, justice, truthfulness, honesty and being hard-working are 
considered to be the basic elements of an ideal society all over the world. They have always been 
the basic requirements and outcomes of sincere prayer. Additionally, social evils like corruption, 
fraud, injustice, terrorism, violence, inferiority and superiority complexes etc., that are disliked by 
philanthropists and societies world over, have been addressed seriously in the five daily prayers. 

Allah SWT has said in the Quran, that the five obligatory prayers for Muslims desist them from evil 
deeds. It is impossible that a person who offers these prayers five times in their true sense to be 
engaged in evil deeds. Evil deeds and the correctly offered five daily prayers cannot be found 
together. Prayer leads individuals to an ideal and peaceful life. Any person, who does not refrain 
from evil deeds, is sure that his prayers are not meeting the desired standards. Purposely leaving the 
five obligatory prayers without an excuse may account as an act of Kufr 1 . Many verses of Holy Quran 
and saying (Hadiths) of Prophet C have clearly mentioned that five-time prayer cleans the life as 


1 It is to be noted that there are further sub-divisions within Kufr and not all acts that are mentioned 
in sacred texts as 'Kufr' directly take the person outside the fold of Islam. There was a clear 
consensus of salaf on this matter. Misguided groups, such as Khwarij of past and present, incorrectly 
interpret verses which mention about Kufr in their literal meaning and label Muslims as Kafirs. To 
explain this in a brief manner, the story of Najashi can be referred to who had secretly become 
Muslim. Quran 5:44 mentions: "And whoever does not judge by what Allah has revealed - then it is 
those who are the disbelievers". If this verse is taken in literal meaning, it would mean that Najashi 
would have been a disbeliever because he did not rule his people by the book of Allah. But this is not 
the case as upon his death Prophet □ said that a righteous brother has departed and offered his 
funeral prayer in absentia. The reason for this is various levels of Kufr. An simplistic overview of the 
two broad levels is compiled by Mahmood Muraad (2010) 
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water cleans the body. Those who offer them sincerely become pious physically, mentally and 
spiritually. 

Five-time prayer modifies all the aspects of life. The patience, kindness, reliance on Allah (tawakul), 
thankfulness and morality are found in abundance in the character of all the individuals offering the 
five daily prayers with sincerity. These prayers transform Muslims into Momin 2 . The individual not 
only submits but also practices according to the word of Allah and Sunnah of His Prophet □. 

Introduction 

Prayer is a practical way of obeying God. The word Salah (prayer) used in Islam refers to one of the 
obligatory acts of worship. Allah SWT has commanded mankind through His apostles to worship Him 
in a prescribed way and one of the particular ways to worship Allah SWT is known as 'Salah' or 
prayer in Islamic terminology. Sheikh Abdul Nasir Jangda presents following definition for Salah 
(prayer): "To worship Allah by means of certain known and prescribed sayings and actions at 
specified times" (Sheikh Abdul Nasir Jangda, 2009, p. 3) 


2 It is in line with following verse (Quran 49:14) which clarifies that Muslims only become Momin 
when Imaan gets settled in their hearts: 

dal d'jdvi sdti 

THE BEDOUIN say, "We have attained to faith. "(i.e. become momin) 

Say [unto them, O Muhammad]: "You have not [yet] attained to faith; 

IjJjS 

You should [rather] say, 


IiaLujI 

’We have [outwardly] surrendered’ (become Muslim) 

- for [true] faith has not yet entered your hearts. 

ttjUc I auI IjjialaJ ^jlj 

But if you [truly] pay heed unto God and His Apostle, He will not let the least of your deeds go to 
waste: 


aj JjSC AUl (jl 

for, behold, God is much-forgiving, a dispenser of grace." 
(Interpreted Meanings: Asad Al-Qur’an Translation) 
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Originally the word Salah (prayer) is taken from Arabic words Sala, Tasliat, or silat, one of the 
meanings of which is 'to pray' (Cowan, 1976). Another, and more close to reality, meaning is to 
'connect' 3 . 

Linguistically, the word Salah refers to "bowing, homage, worship, prayer." When it comes from 
Allah SWT (e.g. Allah sending Salawat on his Nabi), it comes in the meaning of blessings which is 
another linguistic meanings of this word (Dr. Roohi Baalbaqi, 1995, p. 698; Sheikh Abdul Nasir 
Jangda, 2009, p. 3). 

When it comes from mankind, Salah (prayer) is part of the Ibadah (worship or servant-hood) about 
which Allah SWT says in Quran that "I (Allah) created not the jinn and mankind except that they 
should worship Me (Alone)" (Al-Quran, 51:56). Thus, prayer is the first and foremost response to this 
Divine directive to worship the Creator representing individual's affirmation of servant-hood before 
the Lord. 

Five obligatory prayers are compulsory for all the Muslims all over the world. Salah (Prayer) is one of 
the central elements of Islamic practice and worship and is second of the 5 pillars of Islam. 

Adam (1991) describes that Allah made prayer as a compulsory worship for Muslims on ascension 
night of the Prophet □ and ordered Muslims to offer prayer five times a day. He further elaborates 
that "it is second of the five pillars of Islam" (p. 6). Mababaya (2013) adds that "the performance of 
five compulsory daily prayers is the second pillar of Islam. It constitutes the physical, mental, and 
spiritual submission to Allah which starts by pronouncing Allah's greatness and ends with the 
salutation of peace" (p. 3). All Muslims attaining the age of puberty have to offer five prayers 
regardless of gender, age and area (except for the conditions that mentioned in Quran and Sunnah 
e.g. menstruation cycles etc.). The basic purpose of prayer is the submission of all Muslims to Allah 
SWT for leading a peaceful, united and comfortable life. 

The faith of Islam is built on five pillars and no pillar, after Shahadah, is as important as five daily 
prayers. The Holy Prophet C told us that "The best of all deeds is the Prayer at its earliest time" 
(Tirmidhi, Sahih) 4 . More than seven hundred verses of holy Quran describe the need, importance 
and role of prayer for the Muslims. Allah Commands in holy Quran "Guard strictly your (habit of) 


3 The root word silat is also the root for word 'muwasilat' which means communication. It refutes 
the claims of those who think that 'salah' always means 'prayer'. Salah also means, in line with the 
root explained, 'communication' or 'sending'. And it is this sense, meaning 'sending' of 'barakah' or 
'blessings' in which Allah SWT has mentioned that He and His angle 'Yusalloon' on the Prophet □ (i.e. 
send blessings on him). As referenced previously, it is one of the lexical meanings of this word. 

4 It is also supported by other narrations including the following: 

Abdullah ibn Mas'ud reported: I asked, "O Messenger of Allah □, which deed is best?" 

The Messenger of Allah □, peace and blessings be upon him, said, "Prayer in its proper time." 

I asked, "What is next?" The Prophet □ said, "Righteousness with your parents." 

I said, "What is next?" The Prophet □ said, "Struggling in the cause of Allah." 

I became silent and if I had asked him more, he □ would have told me. 

(Source: Sahih Bukhari 2630, Sahih Muslim 85) 
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prayers" (Al-Quran, 2:238). The holy Prophet □ in a Hadith told that prayers were made obligatory 
on the night of his ascension to heaven. At first, they were fifty in number, but were reduced several 
times until they were five. Then it was proclaimed, 'O Muhammad, these five are (equivalent) to 
fifty'" (Zaman, 2011). In another Hadith Prophet □ told that prayer is a pillar of deen and the 
foundation of Islam. He who upholds prayer has upheld Islam and he who leaves prayer has left 
behind religion (Ibin-lsmail, 2000). 

Five-time prayer changes and modifies the life of Muslims by keeping them clean, healthy, honest, 
trustworthy, dutiful, regular and punctual. After praying five times a day, in a correct and prescribed 
manner with khushoo, Muslims remain mentally and physically pure and pious. Allah Says in Quran 
that "establish regular Prayer: for Prayer restrains from shameful and unjust deeds" (Al-Quran, 29: 
45). Prayers encourage and inspire the followers to be good and do well in their daily life. The 
prayers save the Muslims from doing wrong. Adam (1991) explains that "prayer purifies the soul, 
refines the character and inculcates in man the excellent virtues of truthfulness, honesty and 
modesty" (7). Zarabozo (2013) adds that "Prayer can achieve for a Muslim many valuable spiritual, 
physical and ethical gains" (para. 1). In brief, Allah has kept all the secrets of success and key of 
paradise in prayer. None can achieve the highest dignity without offering sincere prayers. 

Importance of five obligatory prayers: 

Prayer has got so much importance that the person who does not offer prayer may not be 
considered as a Muslim. In this regard, Holy Prophet C said that "if anyone who leaves Salat (prayer) 
intentionally the religion of Islam will depart from him" (Al-Kafi 3/488 as cited in Talafi, 2011). In 
another Hadith, the messenger of Allah said that "The one who takes Salat (prayer) lightly is not 
from us" (Majlisi, 1698) 

Many verses of Quran and Hadith have clearly mentioned the importance of five-time prayer. The 
people who offer prayer are given the assurance of success in life and after death. Whereas those 
who do not offer prayer will remain miserable in this world and after death their abode is hell. Allah 
and His Prophet □ have clearly declared that successful life without prayer is impossible in this world 
and after death. It is the the prayer that shapes an ideal life. Peaceful life with equality, brotherhood, 
honesty, truthfulness and free of prejudices is found in prayer. Prayer eliminates all the evil deeds 
from the society and establishes an ideal society where lord and servant, weak and strong, Arab and 
non-Arab are all equal, stand in the same row feet to feet, sit together and bow before God equally 
and jointly. The arrogance, superiority, inequality, class system and egoistic tendencies have 
completely been eliminated in prayer. The importance of prayer can be observed from the fact that 
Allah has mentioned prayer in Quran more seven hundred times and made it compulsory for all. 

Allah says in Quran that "which of your action has cast you into the fire hell? They shall reply: 
'because we were not from the worshippers" (Al-Quran, 74:42). Hell is the abode of all those who 
deny the prescribed prayers. On the other hand, the people who are careful of their prayers and 
who offer their prayers regularly and punctually will remain in paradise forever. For such people, 
Allah says in Holy Quran that "successful indeed are the believers, those who humble themselves in 
their prayers and who (strictly) guard their prayers. These will be the heirs, who will inherit Paradise. 
They will dwell therein forever" (Al-Quran, 23:9-11). Even before the commandment to perform 5 
obligatory prayers, Muslims used to pray at night. It was narrated from Abu Hurayrah that the 
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Prophet □ (peace and blessings of Allah be upon him) said: “The first thing among their deeds for 
which the people will be brought to account on the Day of Resurrection will be prayer. Our Lord will 
say to His angels, although He knows best, 'Look at My slave's prayer, is it complete or lacking?' If it 
is complete, it will be recorded as complete, but if it is lacking, He will say, 'Look and see whether my 
slave did any voluntary (naafil) prayers.' If he had done voluntary prayers, He will say, 'Complete the 
obligatory prayers of My slave from his voluntary prayers.' Then the rest of his deeds will be 
examined in a similar manner." (Narrated by Abu Dawood, 864; classed as Saheeh by al-Albaani in 
Saheeh Abi Dawood, 770). 

In another Hadith, the beloved Prophet □ said: Jabir ibn Abdullah reported: The Messenger of Allah, 
□ , peace and blessings be upon him, said, "The key to Paradise is prayer, and the key to prayer is 
ablution." (Sunan At-Tirmidhi, 4, Hasan according to As-Suyuti) 

Prayer makes the life perfect. It is a great gift of Allah for Muslims. It is full of countless benefits. It is 
not only beneficial for individuals but also for the whole society. The true flavour of whatever Allah 
and His Prophet C said for the betterment of an individual and society is found in prayer. 

Individual benefits of prayer 

Prayer is very beneficial for all the individuals. It sets the purpose of life clear, builds the character, 
teaches self-discipline, creates a sense of responsibility and brings peace in hearts. Allah says in holy 
Quran that "for without doubt in the remembrance of Allah do hearts find satisfaction" (Al-Quran, 
13:28). Prayer is the best to way remember Allah. In fact, prayer is the meeting between Allah and 
His obedient servant where the servant asks his Lord and his Lord, The Most Merciful, answers his 
request 5 . An individual is required to keep himself physically, mentally and spiritually clean before 
going for this meeting. In this way, prayer modifies and purifies all the dimensions of individual life. 
Umer (2012) identifies that "Praying Namaz 6 requires one to be clean in all respects" (para. 1). The 
body, cloth, mind and spirit of all the individuals is obligatory to be clean before going to offer 
prayer. 


5 "Allah the Exalted said: I have divided prayer between Myself and My servant into two halves, and 
My servant shall have what he has asked for. When the servant says: Praise be to Allah Lord of the 
Worlds, Allah says: My servant has praised Me. And when he says: The Most Gracious, the Most 
Merciful, Allah says: My servant has extolled Me. And when he says: Master of the Day of Judgment, 
Allah says: My servant has glorified Me, - and on one occasion He said: My servant has submitted to 
My power. And when he says: You alone we worship, You alone we ask for help, Allah says: This is 
between Me and My servant, and My servant shall have what he has asked for. And when he says: 
Guide us to the straight path, the path of those whom you have favoured, not those who went 
astray, Allah says: This is for My servant, and My servant shall have what he has asked for." (Sahih 
Muslim 395) 

6 Salah, prayer and Namaz are used interchangeably in this article to convey the same meaning. 
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For offering prayer ablution (wodu) is essential. Without ablution there will be no prayer 7 . Sayeed 
and Prakash (2013) quote the Hadith of Prophet L describe that wodu not only clean the person 
physically but also washes off his sins committed by the washed parts (p. 228) 8 . Wodu cleans the 
mind of the performer along with other areas of life. While doing wodu, an individual has to wash 
some parts of the body 9 and recite certain verses of Quran 10 . This act of washing and reciting verses 
of Quran not only lessen the tension and stress but also relaxes the mind. The act of wudhu would 
also help its doers in the here-after 11 . In doing so five times a day, keeps an individual away from 
worldly anxiety, nervous tension and many other physical and mental diseases. 


7 "No Salat is accepted without Wudu (purification), and no charity (is accepted) that comes from 
Ghulul (Goods pilfered from the spoils of war prior to their authorized distribution)". (Sahih Muslim, 
Book 2, Hadith 2) 

8 It is narrated that: 

"When a Muslim who makes wudu rinses his mouth and nose, the sins committed by his mouth and 
nose are washed away. When he washes his face, his sins are washed away from his face and even 
between his two eyelids. When he wipes his head, his sins are washed away from his head and even 
from his ears. When he washes his feet, the sins committed by his feet are washed away from his 
feet and even between his nails. Thus, that person is purified from his sins and faults." (Ibn Majah, 
Taharah, 6; Muslim, Taharah, 32; Nasai, Taharah, 108) 

9 Ibn 'Abbas performed ablution and washed his face (in the following way): He ladled out a handful 
of water, rinsed his mouth and washed his nose with it by putting in water and then blowing it out. 
He then, took another handful (of water) and did like this (gesturing) joining both hands, and washed 
his face, took another handful of water and washed his right forearm. He again took another handful 
of water and washed his left forearm, and passed wet hands over his head and took another handful 
of water and poured it over his right foot (up to his ankles) and washed it thoroughly and similarly 
took another handful of water and washed thoroughly his left foot (up to the ankles) and said, "I saw 
Allah's Messenger (□) performing ablution in this way." (Sahih Bukhari, Book 4, Hadith 6) 

10 "If a person makes wudu nicely without leaving any dry place on his wudu organs and says, 
'Ashhadu anla ilaha illallah wa ashhadu anna Muhammadan abduhu wa rasuluh (I bear witness that 
there is no god but Allah and I bear witness that Muhammad is His servant and Messenger)', eight 
gates of Paradise are opened for him. He can enter Paradise through whichever gate he 
wishes. "(Nasai, Taharah, 109) 

11 It is narrated from Prophet Muhammad □ that he said: "My brothers who will come after me will 
appear with their foreheads and wudu organs shining on the Day of Judgment. I will wait for them 
next to the pond of Kawthar." (Nasai, Taharah, 110) 

Abu Hurayra (ra) narrated that the Prophet C said, 
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Niyah (intention) is another requirement for prayer 12 . While doing niyah, an individual cuts off 
himself from the world and enters into another world free of hassle, stress and tension. An 
individual forgets the worries of the world while performing prayer with khushoo 13 . 

Moreover, the moderate exercise in the form of Namaz keeps individual fit and active. Besides, the 
modern research has proved that happiness is not hidden under the heaps of the gold or silver, fame 
and worldly gains, rather it is the state of mind, which can only be achieved by attaining the inner 
peace (Musharraf, 2015b) for which Salah is one of the most important sources. Prayer presents a 
clear picture of a happy and virtuous life. It equips believers with independence, the honesty of 
thought, truthfulness, self-control, liberty from worldly ambitions, freedom from envy and worldly 
success, lack of attraction towards wealth and aspiration for high position. 

Benefits of Collective Prayer: 

There are many social or collective benefits associated with prayers. Muslims have been 
commanded to observe their prayers in mosques collectively. In this way, prayer gathers Muslims at 
one place five times a day and sets an ideal society. It has been ordained that more reward is for 
those who offer their prayers collectively in mosques. In this regard, the messenger of Allah said that 
"the prayer in congregation is twenty-seven times superior to the prayer offered by person alone." 


"My Ummah will come with bright faces and bright hands and feet on account of the marks of wudu; 
so, he who can increase the luster of his forehead and that of his hands and legs should do 
so. "(Muslim, Taharah, 246) 

12 I heard Allah's Messenger (□) saying, "The reward of deeds depends upon the intentions and 
every person will get the reward according to what he has intended". (Sahih Bukhari, 1) 

13 Allah says (interpretation of the meaning): "Successful indeed are the believers, those who offer 
their Salah (prayers) with all solemnity and full submissiveness." [al-Mu'minoon 23:1-2] - i.e., fearing 
Allah and in a calm manner. Khushoo' means calmness, serenity, tranquillity, dignity and humility. 
What makes a person have this Khushoo' is fear of Allah and the sense that He is always watching. 
(Tafseer Ibn Kathir, Daar al-Sha'b edn., 6/414). Khushoo' means that the heart stands before the 
Lord in humility and submission. (al-Madaarij, 1/520). 

The Prophet □ said: "There is no Muslim man who, when the time for a prescribed prayer comes, he 
does wudoo' properly, has the proper attitude of khushoo', and bows properly, but it will be an 
expiation for all his previous sins, so long as they were not major sins (kabeerah). And this is the case 
for life" (Reported by Muslim, 1/206, no. 7/4/2) 

The reward recorded is in proportion to the degree of khushoo', as the Prophet □ said: "A slave may 
pray and have nothing recorded for it except a tenth of it, or a ninth, or an eighth, or a seventh, or a 
sixth, or a fifth, or a quarter, or a third, or a half." (Reported by Imaam Ahmad; Saheeh al-Jaami', 
1626). So, we should try to increase our Khushoo and concentration in Salah to get our rewards from 
it increased by Allah SWT. 


7 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

(Ibin-lsmail, 2000). It has been made mandatory for all Muslims to observe their prayers in 
congregation 14 . 

Prayer targets and eliminates all evils from the society including prejudice, favouritism, injustice and 
inequality etc. The Muslims entering mosque for prayer forget all these evils and only think about 
peace, prosperity and brotherhood while standing next to each other feet to feet and shoulder to 
shoulder 15 , irrespective of their race, colour, geographical origin, the status of wealth and other 
worldly distinctions. It is only the prayer that gathers people five times a day at one place and 
provides an opportunity to all the Muslims to interact and take care of each other. They discuss their 
problems and help each other to get those problems solved. It prompts the brethren to inquire 
about those who are missing from the Salah and to ensure that they are well, often going to that 
person's home and asking about the cause of absence. In this way, prayer not only unites the 
Muslims but also encourage them to take care of each other. 

Effect of prayers on physical life of Muslims 

Five-time prayer is not only an obligation of Islam but also an easy, straightforward, valid and 
reliable pathway leading to good health and fitness. Muslims Medical Research Forum (2007) 
describes that "Namaz is not just a religious obligation but a sure path towards better health & 
fitness" (p. 9) 16 . 


By this we mean, healthy males. Prayer in congregation is obligatory for healthy men in the 
mosque, according to the more correct scholarly opinion. More explanation on this is provided by 
Sheikh Saleh Al-Munajjid while answering a questioner seeking his fatwa on this matter (al-Munajjid, 
2013). 

15 It was narrated that al-Nu'maan ibn Basheer said: 

"The Messenger of Allah (peace and blessings of Allah be upon him) turned to face the people and 
said, 'Straighten your rows,' three times, 'for by Allah either you straighten your rows or Allah will 
create division among your hearts.' And I saw men standing shoulder to shoulder, knee to knee, 
ankle to ankle." Narrated by Abu Dawood, 662; classed as saheeh by al-Albaani in Saheeh Abi 
Dawood, 616. 

16 Research conducted by King Faisal Specialist Hospital and Research Centre under the leadership of 
Dr. DR. MOHAMMED FARUQUE REZA, Medical and Applied Neurophysiologist of Universiti Sains, 
Malaysia, (Reza, Urakami, & Mano, 2002) found numerous medical benefits associated with Salah. 
Their research also covers benefits for those who are under treatment of medical care. It is a known 
fact in Islam that prayer is to be offered till death under all conditions, except those which are 
mentioned by scholars of Islam in the light of Quran and Sunnah. A summary of findings from above 
mentioned research is provided below: 

The motion of joints during salat was measured by a goniometer commonly used by 
clinicians. Researchers examined the active range of motions for each of the joints that were 
involved during salat. A goniometer has two arms with full-circled scales marked in degrees. 
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It was placed on the joints at different postures of salat, and joint angles were measured 
precisely. Zero degrees were regarded as starting points and motions were recorded as 
deviation from zero degrees. Paper explains various movements of joints during Salah in the 
form of tables. 

Worshippers have to stand and concentrate their minds on praying. A reactive depression is 
common in geriatric and disabled persons. The determination to pray has a remedial action 
on depression, and standing helps to develop balance. When people stand comfortably, the 
centre of pressure is usually midway between the instep of the two feet. In a standing 
position, they raise their hands up to the ear lobe and bring them down one after another by 
holding the left wrist with the right hand on the abdomen, above the navel, or on the chest. 
During voluntary clenching of the right hand, blood flow is increased in the hand area of the 
left motor cortex, and the corresponding sensory areas in the post-central gyrus. What 
happens to the involved muscles and joints was also described in their paper. 

Worshippers utter verses from Quran which are in Arabic. Like any other language, various 
muscles are exercised during speech. There is a bilateral increase in blood flow in the face, 
tongue, mouth sensory and motor areas, and the upper premotor cortex in the brain during 
the speech . During creative speech, there is also an increase in blood flow in Broca's and 
Wernicke's areas of speech in the brain. Blood flow in the brain can be measured by 
functional magnetic resonance imaging (f M Rl) and positron emission tomography (PET.) 

After standing and uttering verses from the Quran, bowing is done by forward movement of 
the vertebral column , especially at the lumbar joint, and supported by two straight hands 
grasping the two hyperextended knees. After a few seconds, the worshipper gradually 
reverts to the previous state until the vertebral column is vertical. The joints and muscles 
affected in bowing are shown in one of tables in presented in paper. 

The act of prostration is the substance of salat. It is done from the standing position to 
kneeling, putting the head down and touching the ground with the forehead, with the palms 
remaining parallel to the ears, and touching the ground with the flexed elbows for a few 
seconds. The various motions have a great impact on blood flow in the human brain. 
Because of variations in arterial mean pressure in the body, prostration helps in improving 
cerebral circulation and avoiding ischemic brain disease. 

Postural reflex, and tonic labyrinthine reflex are initiated by the force of gravity on the 
receptors of otolithic organs in the utricle of the inner ear, and are effected via the 
vestibulospinal tracts. Maximal effect occurs in the supine position and minimal effect 
occurs when the head is down 60 degrees below the horizontal plane in the prone position. 
The tonic labyrinthine reflex is responsible for the contraction of the limb extensor muscles. 
Thus, the various positions of salat from the vertical natural position to prostration helps in 
the maintenance of steadiness of postural equilibrium. During salat, Muslims usually keep 
their eyes fixed on the site of prostration. This visual fixation together with proprioceptive 
systems, vestibular systems, and the various postures provide a complex positional sense in 
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In the current age of globalization, everybody is concerned with facts and figures. Whatever has 
been proved today through modern scientific knowledge and research has long been told and 
implemented by Holy Prophet □. It is not an unknown fact within the medical community that that 
those who take moderate exercise daily on regular basis remain healthier and their probability of 
death is three times lesser than others. Islam has not only introduced this moderate exercise, on the 
regular and punctual basis, in the shape of five daily prayers, fourteen hundred years ago but also 
made it compulsory for all people (those who are mukallaf 17 ). Muslims Medical Research Forum 
(2007) narrates that "Namaz is also a form of a mild exercise" (p. 11). In prayer, all the parts of body 
undergo an automatic proper movement. Offering prayers on five different times enable the 
individuals to take physical exercise daily, at least, five times on regular and punctual basis. God has 
connected this physical movement of the body (Salah/Namaz) with spiritual development also so 
that people may remain physically, mentally and spiritually healthy. 


the brain stem and cerebellum. The joints and muscles involved during prostration are also 
described and explained at length. 

After standing and bowing, and proceeding to prostration, sitting is done on the left leg knee 
flexed with the inverted dorsi flexed ankle and flexed right knee and metatansophalangeal 
joint for a couple of minutes. After that, salat is concluded by looking over one's right and 
left shoulder wishing peace for mankind. Involving joints and muscles are described in the 
paper dealing with this action. 

It can be seen from the above discussion that salat prayer has psychological, musculoskeletal 
and cerebral effects on improving the muscular functions of geriatric, disabled and dementic 
patient in a rehabilitation program. The physiotherapist of the rehabilitation center who 
assists the patient to restore and preserve joint range of motion through mobilization 
techniques and exercise may take this prayer system as a model for restoring the residual 
strength of the patient. Elderly people and disabled person can gain significant health 
benefits with a mild to moderate amount of physical activity, like the performance of salat, 
preferably daily. 

Salat has special characteristics in that it is a short duration mild-to-moderate psychological, 
physical and brain activity. Scientific evidence also supports the notion that even moderate 
intensity activities, when performed daily, can have some long-term health benefits 
(American Heart Association). Salat is like a free hand exercise. It can be performed in 
groups or individually without any equipment. Thus, a person in a rehabilitation program can 
practice the activity in their room with ease and comfort, even when sitting in a wheelchair 
or in bed. During the performance of salat, most of the muscles and joints of the body are 
involved. This activity is convenient for all kinds of patients, including children, the elderly 
and physically handicapped, for strengthening their muscles as well as the mind. 

17 Mukallaf: Legally responsible person, i.e. one who has reached the Islamic legal age of maturity 
and is in a sane state, and thus has become responsible for performing Islamic duties and meets all 
relevant requirements (Musharraf, 2015a). 
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If God wanted, He would have asked people to worship without moving body but giving us prayer 
with universal and particular steps reveals that Allah SWT wants to keep all the believers physically 
and mentally fit. Mazhar (2014) states that "Namaz is a prescription from Allah for better health of 
Muslims" (para. 7). Prayer is the gift of Allah regarding the physical and spiritual health of Muslims. 
In every command of Allah, there are many apparent or hidden benefits for the followers. Five daily 
prayers are an automatic method of keeping the body fit and healthy. 

Effect of prayer on spiritual life of Muslims 

The five obligatory prayers lead to spiritual purification by changing and modifying the spiritual life 
of Muslims. It makes the foundations of faith strong. It prevents Muslims from unjust and evil deeds 
and leads them to a pure and pious spiritual life. Allah says in holy Quran "Verily, prayer refrains 
from sins and evil" (Al-Quran, 29:45). Holy Prophet L said that "if a person had a stream outside his 
door and he bathed in it five times a day, no filth would remain on him whatsoever, that is like the 
five daily prayers. God wipes away the sins by them." (Saheeh Al-Bukhari, Saheeh Muslim). 

The person who offers five-time prayer remains spiritually as clean as a person taking bath five times 
a day to be dirt free. In another Hadith Prophet C showing the falling leaves of dry branch told that 
"the sins of those who offer prayers drop off as the leaves of this branch fell off." (Ibin-lsmail, 2000). 
Allah Says in Quran "verily, man was created impatient, irritable when evil touches him and 
ungenerous when good touches him. Except for those devoted to prayer those who remain constant 
in their prayers" (Quran, 70, 19-23). Prayer is the direct spiritual communication between Allah and 
man. By praying, man feels that he meets God five times daily. In this way, the people who pray 
regularly often feel internally satisfied, realizing that God is always with them. 

Allah says in Quran that "O you people! Worship your Rabb (Allah), Who created you and those who 
were before you that you may become pious." (Al-Quran, 2:21). In short, prayer infuses inner peace, 
tolerance, bravery, consistency, impartiality and optimism in the minds of followers. The purification 
of the soul is impossible without prayer. 

Conclusion 

Five prescribed prayers, being the second pillar of Islam, has got a great importance in the lives of all 
the Muslims of all the ages all over the world. Allah and His Prophet □ have chosen an ideal life for 
Muslims and prayer presents the real picture of that life. The prayer shapes the life that is full of 
love, brotherhood, equality, justice, honesty, truthfulness, trustworthy, hard work, wisdom and 
coordination. The social evils like corruption, fraud, injustice, inferiority, superiority have strictly 
been crushed in this process. This enables people to love good deeds and hate evil deeds by 
nurturing a mindset that is attracted towards good and repelled from evil, provided prayers are 
offered as intended. Prayer sets the direction that leads people to success and creates barriers for 
people to do wrong. 
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CATALOGUING AND CLASSIFICATION SYSTEM FOR E-RESOURCES IN WEB-BASED DIGITAL LIBRARIES 

Muhammad Nabeel Musharraf 


ABSTRACT: 

This paper presents an overview of cataloguing and classification process for libraries and analyzes it from 
the point of view of digital libraries. A case study of Australian Islamic Library's cataloguing process is 
presented in line with discussions from literature review and key challenges faced by library's patrons. 
Library's cataloguing method provides ease, flexibility and productivity in assisting users easily find required 
resources while not becoming a burdon on library staff in terms of its establishment and maintenance. It 
also addresses most of the improvement opportunities identified by library staff and users. 

INTRODUCTION 

Library collections house a wide variety of materials on many different topics and in many different 
formats. The challenge in making these items available for the use of library patrons is letting those patrons 
know what is in the library collection. A building (or a digital platform such as a website), filled with books 
and other information resources, is not necessarily a library unless those books and resources have been 
appropriately organized for access and made conveniently available for use. Libraries use classification and 
cataloguing systems to organize library materials, including e-resources, so they can be easily and quickly 
found. 'E-resources' is a description of the plethora of material that is available via a computer and/or the 
internet. Frequently referred to in the literature today, e-resources include computer files, electronic books 
and journals, bibliographic databases, and websites (Judy Engall, 2011). In fact, anything that needs a 
computer or the internet to use it. The scope of this paper would include cataloguing of e-resources for 
small to medium sized online libraries. With the spiralling evolution of digital technologies and internet- 
based functionalities, many traditional practices, including current classification and cataloguing methods 
and procedures, are being open for debate and optimization. 

This paper is based on a case study in which catalogue development for Australian Islamic Library is 
analysed with relevant literature overview. In doing so, we will also analyse some common problems faced 
by online viewers / readers in accessing relevant material and assess the suitability of proposed solutions 
(as explained in this paper) in terms of providing a solution to those problems. 

SCOPE: 


Our scope includes only those digital libraries which allow reading and downloading of material 
rather than borrowing or renting digital content. 

Digital libraries operate in various sizes and forms. The scope of this paper will include small to 
medium sized open access digital libraries. 

The scope does not include very large repositories as their systems are required to handle a 
massive amount of data and often includes the use of sophisticated algorithms for establishing 
content relationships which are beyond the scope of discussion in this paper. 

Findings from this paper may be considered relevant for application in similar library cataloguing projects. 
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PROBLEMS FACED BY CUSTOMERS AT DIGITAL LIBRARIES: 

Digital libraries add convenience and flexibility over traditional paper-based libraries in many ways. They 
are free from 'opening and closing hours', 'racking', 'replacement' and 'stocking' etc. However, in order to 
enhance user experience and utilization, problems faced by users are required to be proactively identified 
and resolved. Following is an overview of qualitative feedback from the viewpoint of users of online 
libraries included in the scope of this paper: 

Browsing through the books, in many cases, takes more time then browsing through the 
bookshelves in physical libraries 

Books at the rear-end of electronic bookshelves (low quartile of webpage) may not be reached by 
users who decide to quit without seeing the whole bookshelf 

Presenting titles as tiles on page is a good method to provide a quick snapshot of look and feel of 
book. But this, at the same time, also adds up to loading time resulting in slower loading of web 
pages 

Search functionality on website is a good method to find a book. However, due to spelling 
differences and titles of books being in different languages, search-ability gets limited 
Some books may belong to more than one section. It is a good practice to make digital content 
available in all relevant bookshelves. However, when this is not done or done inadequately, 
probability of an item being found, when required, reduces. 

Sometimes users only look for books by specific authors. When this information is not readily 
available to them, it causes them inconvenience. 

If information about 'new arrivals' is not available readily, some users think that the library is not 
being maintained or updated. 

Libraries which do not maintain meta-data containing brief item description, users find their 
contents less relevant (even if they are) 

Lack of important meta-data information such as author/ artist, year of publication/ production, 
publisher etc. results in difficulties in citations 

Not all the readers have same reading interests and level of proficiency in certain subjects. If books 
are not sorted according to levels, it causes inconvenience leaving users less likely to access desired 
content. 

3 MAIN CATEGORIES OF CONTENT: 

Contents (books, multimedia etc.) in libraries are generally divided in three main categories (Nicola Baird, 
1994, p. 17), in terms of physical libraries: 

References (Atlases, Dictionaries etc. which are high in demand being used to identify quick facts 
and are often not for borrowing) 

Fiction 

Information Material (This is sometimes known as non-fiction and is stock about people, places, 
ideas, concepts and things. Most of the stock in a library, including textbooks, will belong to this 
group. To help library users find the book they want, it is recommended that the librarian organises 
all the information stock into different subject areas) 

These three categories may not be directly applicable to digital libraries which do not involve borrowing 
and renting of physical items. Usefulness of classification based on fiction and non-fiction, reference and 
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information materials will depend on the quantity of material in each class of content and library's goals 
and objectives. 

CATALOGUING AND CLASSIFICATION: 

Library classification forms part of the field of library and information science. It goes hand in hand with 
library cataloguing under the rubric of 'cataloguing and classification', sometimes grouped together as 
technical services (New World Encyclopedia, 2014). 

In very simple words, classification determines the category and belonging of materials, whereas, 
cataloguing is organization and listing of that information to facilitate browsing and search operation. 

The classification systems place items about the same subject in the same area of the library. 

The library catalogue might be compared to the index for a book. The index provides the reader with a way 
to find information in the book without having to read every page. The index tells the reader the page on 
which the information about a specific subject can be found. The library catalogue does the same thing. It 
tells the library user exactly where materials meeting their specific needs can be found, with the call 
number of the book corresponding to the page number in an index. The information contained in the 
cataloguing record provides the many access points needed by the patron looking for information in the 
library. Traditionally, the library card catalogue provided access by the author's name, the title of an item, 
and the subject(s) covered in the item. Other points of access were additional authors, names of series, 
illustrators, and sometimes the titles of contents. 

National Library Australia explains: 

"Catalogue records enable users to find and access resources relevant to their needs. They contain a 
description of a resource that allows it to be identified and distinguished from other similar resources. 
Catalogue records also contain information that enables users to search for resources through a range of 
access points, including author and other people or organisations associated with the creation of the work, 
and through the title, series, subjects and classifications. For physical items, the catalogue record is used to 
indicate the location of an item in the Library's collection and provides an inventory function"(NLA, 2011). 

Anupama Saini (2016) explains following regarding purpose of library catalogues: 

To inform the availability/non availability of a particular reading material in the library. 

To provide information about the entire collection of the library (the catalogue lists all the works of 
a particular author available in the library collection, all the documents available on a given subject 
or in a given kind of literature) 

To ensure descriptive cataloguing whenever needed (according to the rules of descriptive 
cataloguing, the characteristics of the documents are fully described so that one document can be 
identified and isolated from amongst several similar documents. This type of description is 
provided in the catalogue entries only in case of need. If the rules of descriptive cataloguing are 
applied indiscriminately, it would lead to large expenditure) 

Whatever may be the approach of a library user, the library catalogue should convey full 
information regarding the items of the person's specific interest 

Purpose of a library catalogue is to aid readers in making use of the collection of the library by 
providing author, subject, title and other approaches to the collection 
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A library catalogue is required to serve as a guide to the collection of materials and assists finding 
relevant work 

Two systems commonly used in most libraries, particularly in the US, are the Library of Congress 
Classification (LC) system, and the Dewey Decimal Classification (DDC) system (New World Encyclopedia, 
2014). Both these systems arrange books according to a book's primary subject, and assign each book a 
unique call number used to locate the book on the shelf (Finding books inside Galvin Library, 2016). This 
method of organizing makes it easier to find books specific to a topic, a field of study or department. With 
these numbers, physical libraries also manage their lending and stacking operations. 

Experienced users may find it easier to search by classification numbers or codes (subject code, year etc.) 
rather than filling the search form by typing the details embedded in codes separately. However, 
inexperienced users or those who are not familiar with particular coding system used in a particular library 
could possibly not use codes very often for searching their desired content. 

Classification can be distinguished by type: 

(1) natural, or fundamental— e.g., books by subject, 

(2) accidental— e.g., chronological or geographic, and 

(3) artificial— e.g., by alphabet, linguistic base, form, size, or numerical order. 

Degree of classification (e.g., close, with the most minute subdivisions, or broad, with omission of detailed 
subdivisions) may also characterize a system. Several systems of classification have been developed to 
provide the type of access and control that a particular library and its clientele need. Generally, each 
system consists of a scheme that arranges knowledge in terms of stated principles into classes, then 
divisions and subdivisions (Encyclopedia Britannica, 2016). In the case of Australian Islamic Library, 
catalogue is customizable by users according to their needs as they can sort it to view 'books by subject', 
'chronological order' as well as 'alphabetical' listing of titles/ authors/publishers etc. 

Types of catalogues can also be viewed from other perspectives and angles. In bigger libraries there will be 
several catalogues, including a title catalogue (and perhaps an author catalogue), a subject catalogue and a 
shelf list. The following description of different types of catalogues is extracted from Nicola Baird's book 
(1994) on starting and setting up libraries: 

Title catalogues: A title catalogue helps readers who are looking for a particular book. This type of 
catalogue is useful because it is an alphabetical record of the titles of all the stock in the library. It is also 
assists with continuity of library operations and management of operations during staff leave etc. 

Author catalogues: Some librarians recommend making an author catalogue. This is similar to a title 
catalogue, except that it is an alphabetical record of all the authors represented in the library. The problem 
is that some publications (especially pamphlets) do not have one obvious author. 

Subject catalogues: Subject catalogues help those readers who are searching for books on a particular 
subject. However, subject catalogues can be complicated as they may need many cross-references to other 
subjects and titles. 


22 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

Preference for these different types of catalogues varies. According to a research, results point out to a 
strong preference by users for searching by title (49%), followed by searches by author (37%), and finally, 
by subject search (14%) (Villen-Rueda, Senso, & de Moya-Anegon, 2007). However, these results would 
vary from medium to medium, subject to subject and location to location, as indicated by Birger Hjprland 
(2010) who expresses a need for further research in this area. We expect students searching for particular 
textbooks would come to library catalogue with specific titles. However, if they are looking for supporting 
material, sharhs (Arabic word for 'explanation') and guides, they are highly likely to search by keywords. 
Keywords is a way of working for many to find relevant material from repositories (such as Google Scholar, 
Google Books, Archive.org, Slideshare etc.). Library of Congress mentions: 

"It is often possible to identify a long-lost novel by going to an Internet search engine and searching on key 
elements of the book's plot, characters' names, and other remembered in-text details. For example, 
someone looking for an old fantasy novel featuring a character named Bink can search Google using the 
string bink "fantasy novel" and receive numerous references to the correct title" (LOC, 2015). 

With current technological development, it is not difficult to produce three different types of catalogues 
mentioned above in single digital catalogue utilizing databases which can present information based on 
how users wish to see it. This strategy is deployed in Australian Islamic Library's catalogue as well. 

The information contained in a cataloguing record, whether on the computer or on a card, can be 
separated into three different areas: bibliographic information, subject headings and other access points, 
and call numbers. The bibliographic information needed in a cataloguing record is found and entered into 
that record according to cataloguing rules and guidelines which are created and practiced in an an effort to 
create a standard of information that will enable both library staff and patrons to find the information that 
they need in any library worldwide. Because the information is listed in the same order and style in 
cataloguing records, the language or format of the item are not barriers to being able to find out what is 
the title, author, publisher or another piece of bibliographic data. Punctuation is used to set different 
categories of information apart from each other. This can be interpreted by the computer catalogue 
program to indicate areas to be searched when looking up information. However, there has been a debate 
in recent times regarding effectiveness for various classification and cataloguing standards with a need for 
better accommodation of digital environments. 

Dewey Decimal Classification: 

This system assigns number ranges to various subject areas. Using this system can result in some ranges to 
remain unused due to lack of availability of books or media related to those subject categories. 

For this reason, not all librarians think Dewey is the best classification system for schools. If a library has 
only a few books, the shelves can look rather odd, with unclear subject links between neighbouring books. 
Some teacher-librarians also say that students find Dewey hard to understand. Librarians need to think 
about students' needs and how easy it will be for them to find the information they want. In general, 
Dewey is a useful classification system, but adaptations are recommended to enhance usability (Nicola 
Baird, 1994, p. 32). 

Library of Congress Classification: 
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In 1899, the United States Library of Congress created a classification scheme for books. It is called the 
Library of Congress Classification system (LC for short). In this system, all knowledge is divided into 21 
broad subject areas by letters of the alphabet (I, O, W, X, and Y are not used). These subject areas (denoted 
by letters) are further sub-divided by adding a second letter to show the particular branch of a subject. For 
example, G denotes geography in general whereas GA refers to mathematical geography. These branches 
or subjects are then further sub-divided into topics using numbers. This combination of subject areas 
(letters) and numbers is called the call number for that book. This classification system also allows 
mentioning a particular collection as a few coded letters at the beginning of call number (Gerald R. Sherratt 
Library, 2014). 

ONLINE LIBRARY CATALOGUE: 

In the current section of our paper, we will analyse the classification and cataloguing of digital content at 
Australian Islamic Library. 

Classification: 

Hjprland presents a very relevant finding in his lecture and subsequent paper: "At the practical level, 
libraries are increasingly dispensing with classifying books. At the theoretical level, many researchers, 
managers, and users believe that the activity of 'classification' is not worth the effort, as search engines can 
be improved without the heavy cost of providing metadata" (Birger Hjprland, 2010). 

This is even more relevant in the case of digital libraries operating through online platforms, as search 
engines have simplified the task of finding books. However, as highlighted in the section dealing with 
problems faced by online readers/ viewers, differences in spellings and titles being in different languages 
(in addition to other issues) contribute to users not being able to find required content. Therefore, it is 
important to assign a 'subject area' to content. However, the numbering of each book may not be very 
relevant in line with experiences and observations in the case of Australian Islamic Library. Similarly, it is 
considered appropriate to use 'strings' in the classification of content rather than numbers as users find it 
easy to search various content classes alphabetically sorted out for them. 

Australian Islamic Library is has finalized its cataloguing mechanism, built the structure and commenced 
original entries at the time this paper is being written. Library intends to provide classification information 
(strings rather than number codes) in its catalogue (rather than mentioning it on individual books, like 
traditional libraries, as no lending, racking or de-racking operations are involved in the case of digital 
contents). 

Cataloguing: 

In terms of cataloguing, following are included in the main entry for each item: 

Title of book 

Classification - Subject area (e.g. Fiqh) and sub-Category (Fiqh of Taharah etc.) 

Author 

Year of publication 
Language 
Abstract 
Publisher 
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- ISBN 

Date of Addition 

Edition 

Pages 

Flag for new arrival (books uploaded within last six months) 

Location (Link for reading/ downloading/ listening/ watching the file) 

Implementation: 

The objective of cataloguing activity is to enable search of relevant content from the catalogue in an 
optimized manner while saving search-time. There can be a number of various approaches adopted to 
achieve this purpose which may range from simple free-ware solutions to super high-tech systems. 
Australian Islamic Library has adopted the following approach which is found to be effective from resource 
requirement point of view: 

An catalogue was created in an excel spread-sheet containing required fields as explained above 
under 'cataloguing' 

This spreadsheet was hosted on Google drive and published online (so that it can be accessed 
through a url) 

Worksheet will be updated as new books get added to library and as the cataloguing activity goes 
ahead further 

'Awesome table' app was used to create retrieval system search fields. Relevant filters were 
mentioned in the catalogue in second row (as per the usage instructions) - an explanation of 
various filters used in the process is also explained in this section 

Awesome table app was accessed through awesome-table.com and table was configured using the 
url for spreadsheet and other relevant information (preview shown in figure below) 

Html code was copied and pasted in catalogue website for users to access and utilize 

Awesome table is an app which allows application of certain filters and optimizes overview with 
appropriate layout to facilitate search capability. It is usable with Google-sites as well as a stand-alone 
feature for HTML. 

Following filters have been applied in Australian Islamic Library catalogue: 

StringFilter: Helps find a string within text of a cell (e.g. search for certain keyword within book titles or 
authors etc.) 

CategoryFilter: Helps find values belonging to a particular category (e.g. Fiqh, Arabic Language etc.) 

csvFilter: Helps find values within cells separated by commas (e.g. multiple authors for a single book or 
multiple subject areas for a single book etc. can be dealt with using this filter etc.) 

NoFilter: Awesome tables picks certain values directly as a variable to be filtered (e.g. page numbers etc.). If 
we do not wish that to be made available to users, we use this filter. 

Based on above, Australian Islamic Library has prepared the following interface for its catalogue: 
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Book Title 

Author ▼ 

Publisher 


Year of Publication 





— Category — ▼ 


Language ▼ 


New Arrivals Flag 


1 - 12/12 


Book Title- 


Author Publisher Year of Publication — Category— -Sub-category- Language 


Fahm ul Falkiyat 

Syed Shabbir 
Ahmed Sahib 
Kakakhel 

Maktabah Dar ul 
Uloom Karachi 

2010 

llm ul Falkiyat 

Al-Waraqat (Sharh) 

Muhammad 
Nabeel Musharraf 

Australian Islamic 
Library 

2015 

Usui Al Fiqh 


Book mcludec 
Urdu . c 

cumculum of 

An explanatio 
introductory b 
covering impc 
islamic jurispr 
English explanation is 
number of ren 
also includes 
representation 
useful. 


Figure: A snapshot of Australian Islamic Library's Online Catalogue 

Note: Above snapshot does not provide an overview of complete main entry as they require more visual 

space for display. 

SOME IMPORTANT POINTS REGARDING SELECTED CATALOGUING MECHANISM: 

Level of Cataloguing: 

While populating and maintaining this catalogue, Library may choose the level of detail for cataloguing 
various items in its collection according to its preference based on available information, resources and 
user requirements. 

Dr. Sarika Siddharth Sawant mentions: 

"Libraries may choose to catalog some materials at full level and others at minimal, based on staffing, 
expertise (subject, language, format), cost, or any other criteria. For most libraries, it is not economically 
feasible to catalog everything at full level. Catalogers are constantly balancing the need to meet the goals 
of Description and Access with the cost of cataloging" (Sarika Sawant, 2012). 

Main and Added Entries: 

It is important to note that in preparing catalogue with this mechanism, only 'Main Entry' will be required 
for most library items and there will be no need for added entries, as users with various needs will all be 
able to search relevant content through search features provided in this dynamic view of library catalogue 
which can serve as author catalogue, subject catalogue, dictionary catalogue etc. all at the same time. 

AACR-2 defines a Main Entry as "The complete catalogue record of an item, presented in the form by which 
the entry is to be uniformly identified and cited". 

AACR-2 gives a simple definition for 'Added Entry'. It says an added entry is "An entry, additional to the 
main entry, by which an item is represented in a catalogue; a ’secondary entry". 


However, in the case of books/ multimedia/ graphics in languages other than English, entries for alternate 
spellings or names in other languages will be made to facilitate search operation without duplicate entries. 
For retrieving such items, StringFilter will be employed. 
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Library has reviewed the challenges presented by Ismail, Yaakub, & Napiah (2015) in relation to cataloguing 
Arabic books and believes and filtering, sorting and retrieval approach being implemented in its catalogue 
will assist in overcoming those challenges to a considerable extent. 

Type of Catalogue: 

As explained before, users can identify an item from Australian Islamic Library's catalogue based on their 
preferred way of accessing catalogues. Due to sorting and filtering mechanisms implemented, it can act as 
a subject, author or title catalogue depending on user choice. 

SOLUTION TO PROBLEMS FACED BY USERS WITH PROPOSED CATALOGUE DESIGN: 

Issues faced by users mentioned earlier on in this paper are reviewed below to assess if proposed 
mechanism would be able to provide an adequate solution or not. 


Browsing through the books, in many cases, takes more time then browsing through the 
bookshelves in physical libraries 

The proposed design would solve this problem as catalogue would be downloadable and users can 
sort it by author, publisher, subject or title to suit their needs. Users would also be able to filter for 
specific subjects and be able to browse large amount of titles in a short amount of time 

Books at the rear-end of electronic bookshelves (low quartile of webpage) may not be reached by 
users who decide to quit without seeing the whole bookshelf 

Display of books in catalogue take lesser visual space as compared to tiled display on library 
bookshelf webpage and accordingly solve this issue. However, it would not be as attractive and 
inviting for reading as the display on webpage. This would mean continued relevance of web-based 
display in addition to the catalogue (which also provides 'Read' and 'Download' links). 

Presenting titles as tiles on the webpage is a good method to provide a quick snapshot of look and 
feel of the book. But this, at the same time, also adds up to loading time resulting in slower loading 
of web pages 

This catalogue is a text only file and accordingly takes the significantly lesser time to load. 

Search functionality on the website is a good method to find a book. However, due to spelling 
differences and titles of books being in different languages, search-ability gets limited 

In the main entry for different items in the catalogue, different spellings can be entered. We can 
also enter titles or authors' names in other languages (without a need for additional entries or 
duplications). They can be searched as well. The Same functionality can also be achieved through 
meta-data management on the website but that approach requires a significantly higher amount of 
time and can possibly be considered a negative action by indexing websites such as Google. 
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Some books may belong to more than one section. It is a good practice to make digital content 
available in all relevant bookshelves. However, when this is not done or done inadequately, the 
probability of an item being found, when required, reduces. 

In each main entry, additional bookshelves can be mentioned separated by commas. These would 
be searchable by csvFilter in the catalogue with no need for duplicate entries. 

Sometimes users only look for books by specific authors. When this information is not readily 
available to them, it causes them inconvenience. 

Search by a particular author is facilitated through StringFilter in the catalogue. The Same 
functionality is achievable with regards to publishers and titles. 

If information about 'new arrivals' is not available readily, some users think that the library is not 
being maintained or updated. 

A flag has been added for new arrivals which gets updated automatically. As the catalogue 
spreadsheet is updated on google drive, the formula for new arrivals puts a flag. Due to the 
following formula, this flag gets removed after a time period which can be set by library 
management: 

=IF(L4>(TODA YQ-90), "New Arrival", "") 

// L4 is the cell which contains 'date of addition' of a particular content to library 

Libraries which do not maintain meta-data containing brief item description, users find their 
contents less relevant (even if they are) 

As only the titles do not explain what a book or multimedia is about, a brief description is necessary. 
Due to limitation of time and visual space, it is not always possible with currently library web page 
configuration. Flowever, to overcome this issue, a column has been added in library catalogue to 
display abstract. 

Lack of important meta-data information such as author/ artist, year of publication/ production, 
publisher etc. results in difficulties in citations 

This information is available in library catalogue. 

Not all the readers have same reading interests and level of proficiency in certain subjects. If books 
are not sorted according to levels, it causes inconvenience leaving users less likely to access desired 
content. 

This aspect is not covered so far in the catalogue due to time limitation. Flowever, library will 
consider this aspect in future to facilitate users. 

CONCLUSION: 

This paper established an effective, affordable and productive cataloguing mechanism for small to medium 
sized libraries which provides powerful search and retrieval functionality. Identified mechanism was 
assessed to check if it provides a solution to common problems faced by viewers of open-access digital 
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libraries. Findings indicate that functionality incorporated solves most of the problems and provides an 
effective system for browsing, management and retrieval of contents. 
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ABSTRACT: 

The commencement of fasting and its termination are always remarkable for differences and misgivings 
within the rank and file of Muslims in Nigeria. The approach laid down by the Prophet Muhammad i§S 
based on the teachings of the Glorious Qur'an and as adopted by the Sahabah is the focus of this paper. 
The paper goes further to discuss Muslim unity in Nigeria, the importance of the lunar calendar in Islam, 
and suggests the way forward. The paper revealed that, ideally, moon sighting for the commencement and 
breaking of Ramadan fast should not have been a bone of contention among Muslims in Nigeria, if the 
Sunnah of the Prophet t§S, as strictly adopted by the Sahabah, is adhered to. Also, the Muslim world, from 
the time of Prophet Muhammad |f| places a high premium on moon sighting to determine the timing of 
the beginning and the end of Ramadan which are observed at the same time throughout the Muslim world 
thereby creating a sense of unity of the Muslim Community globally. However, current trends on the global 
level show the negative impact of international politics on the fragile unity of the Muslim Community, 
Nigeria inclusive. The paper observed that there is a need for a serious attempt to find a lasting solution to 
the problem of differences in the beginning and ending of Ramadan fast, for it may in turn have an adverse 
effect on the consolidation of Muslim unity in Nigeria. 

Key Words: moon sighting, fasting , Nigeria, Nigeria Supreme Council for Islamic Affairs, National Moon 
Sighting Committee 

INTRODUCTION 

Sighting of the crescent of Ramadan in Nigeria has been causing disunity among Muslims. For instance, the 
2014 Ramadan fast commenced across Nigeria on Saturday, June 25, 2014, on a controversial note. But, 
there were two different directives from the leadership of Nigeria Supreme Council for Islamic Affairs 
(NSCIA) on the commencement that sparked uproar. The first directive stated that fasting was to start on 
Sunday, June 29, while the second, which came late around 1:00am, ordered Muslims to begin fasting on 
Saturday, June 28 1 . Unfortunately, many missed it, hence couldn't start fasting until Sunday, June 29, 2014. 
Why do we have two different directives that led to disaffection among Islamic faithful, was the question 
on the lips of many adherents of Islamic faith. But the Sultan of Sokoto, Alhaji Abubakar Sa'ad III aptly 
responded to the matter, which he described as miscommunication. He explained, "We have an 
understanding among us (leaders of Muslim community in Nigeria) that, once it is 9:00pm (on Friday) and 
no information about moon being sighted anywhere, we shall conclude our consultations and announce 
that Sha'aban be counted to 30 days, which was what we did (by announcing that Fasting starts on 
Sunday). The information that changed the earlier position generally agreed upon came at about 10:00pm 
when we received the news that the moon had been sighted in Kebbi and Sokoto, we had to start the 
process afresh which led the committee that had earlier closed process to re-sitting, screening and, 
thereafter, I asked the Chairman of the National Moon Sighting Committee, Professor Sambo Wali, to brief 
the press (This was around 1:00 am, when everybody had gone to bed)" 2 
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Some discerning minds weren't convinced about the reasons given by the Sultan, until they saw the 
movement of the moon particularly the third and seventh day, which confirmed the latter announcement 
by the National Moon Sighting Committee. For instance, in an interview conducted by the ENCOMIUM 
Weekly Nigeria Newspaper 3 with a local Islamic scholar that, 

“The moon I saw last night (Sunday, June 29), signified that Ramadan is in its third day not second as some 
people thought. I am convinced that fasting started on Saturday based on the moon I saw last night. The 
Sultan was right but the mis-communication could have been prevented to avoid speculations it 
generated". 

The Sultan, in a televised statement in the early hour of Sunday, said that "The new month of Shawwal was 
sighted in different places within Nigeria and therefore tomorrow (Sunday) is the first day of Shawwal 
equivalent to 27 July 2014," the Sultan said in an announcement aired on the Nigerian Television Authority 
(NTA). This also generated a lot of controversies, for instance, the Secretary-General of the organisation, 
Ishaq Oloyede, said that, he was not aware that the moon had been sighted. He added that, "The National 
Moon-Sighting Committee has not informed us of any credible sighting of the moon. Rather, they said the 
moon wasn't sighted. The new moon was only born at 11:45 P.M. tonight (Saturday) and it will take several 
hours for it to be sighted. Is our own sky different? Is our own moon manufactured in Nigeria?" 4 

He therefore, urged Muslims to continue their fast on Sunday and prepare for Eid-Fitr on Monday in line 
with the verdict of the National Moon-Sighting Committee, (NMC). But Professor Ishaq Akintola, Director, 
Muslims Right Concern, MURIC, told around 3.00am on Sunday morning that so long as the Sultan has 
confirmed and announced the sighting of the moon, it signifies the end of the Ramadan fast. And he 
therefore, urged all the people whose fast would be 28 th (Sunday), not to insist on fasting on that day 5 . 

Till now, the commencement and termination of Ramadan fast in Nigeria have always generated a lot of 
controversies. In 2008, some Muslims ignored the announcement of the Sultan to start their fast on 
different days. This led to the commencement of the fast in different days and generated heated debate. 
With the help of Allah and collective efforts of Nigerian Muslim community, the Muslims re-united for the 
2009 and 2010 Ramadan. The uniformity recorded was not limited to Nigeria alone as many other Arab 
countries, including Saudi Arabia and Muslims in the western world began and terminated their fasting on 
the same day. Similar success was recorded in the years 2011-2013 until 2014 6 . 

In fact, the disparity in the year 2014 fast is global, not limited to Nigeria, and this is based on their 
different geographical locations which determine the sighting of the moon. For instance, fasting started in 
Egypt, Kuwait, Jordan, United Arab Emirates, Indonesia, South Korea, Palestine and Saudi Arabia, the 
birthplace of Islam, on Sunday, June 29. While countries like Lebanon, Turkey, Belgium, Russia, Italy and 
several European countries and North America announced Saturday, June 28, as the first day of Ramadan 7 . 
However, many scholars have done a lot of work to address this problem 8 . Many scholars have paid due 
attention to the proper understanding of the verses of the Qur'an and Ahadith relating to this issue 9 . Some 
scholars have attempted to proffer solutions to this problem from the view point of modern science and 
technology 10 in line with principles of Ijtihaad. Some others just analyze the importance of choosing the 
lunar calendar for Islamic practices 11 . As scholars attempt to address the problem of moon sighting in 
different ways, they have difference of opinion. As such, it becomes difficult to come together when it 
comes to reaching an agreement on the sighting of a new moon. This has been a very big challenge facing 
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the unity of the Muslim Ummah in Nigeria. This paper identifies with scholars who pay attention to the 
Qur'anic injunctions on moon sighting and the prophetic instructions and practices on the issue. 

RAMADAN FAST AND MUSLIM UNITY IN NIGERIA 

Year in year out, Muslims face the problem of not being able to agree on the exact time the new moon 
appears. As a result of this, they exhibit sharp differences in relation to the day they should start Ramadan 
fast and/or end it. The analysis directly leads to the conclusion that Nigeria as a whole belongs to one 
fasting zone and so the problem of location in the world map does not arise 8 9 * * 12 . The issue has been causing 
disunity among Muslims in Nigeria as a result of numerous reasons among which are the following: 

1. The sectarian Muslim groups and each group claiming that its ideas are right. 

2. Some Muslims believing that Sha'ban and Ramadan are permanently twenty nine days in Nigeria as 
they found their fore-fathers to believe. 

3. Some Muslims in Nigeria hold a view that the right criterion of moon sighting is not properly 
practiced. For example, they say that the identity (names) of the moon-sighters are always hidden, and if it 
is on something else (worldly affairs), persons’ names and addresses will be aired. Why is it not applicable 
in moon-sighting so that people of their immediate environment can judge and assess them better, on 
weather or not they are sincere and pious? 

4. Muslims of one province in Nigeria do not take into account sighting from other provinces. Some 
Muslim scholars who are of the view that, once a Muslim state officially declares the sighting of the 
crescent, then, it becomes binding on all its inhabitants. While for the inhabitants of other places, it is 
agreed by other Muslim scholars that they should accept and act upon the announcement. Some other 
Muslim scholars, however are of the view that, areas and countries are only bound to act according to the 
sighting of a particular country only if they share a common time zone. 

5. Some Muslims do not commence or end fasting on hearing the announcement of moon sighting 
announced by Sultan until they see the crescent themselves. 

6. Muslims in Nigeria as a result of the development of sectarianism no longer speak with one voice 
and agree in a consensus as it was in the practice of the orthodox Islam. Some Muslims who exhibit 
extremism and fundamentalism are no longer ready to obey any authority that has relationship with the 
government of Nigeria on such issue as the moon sighting that marks the beginning of Ramadan fast. 

7 In the same way, certain people claim leadership positions and authority and care not to consult 
scholars from various geographical locations in Nigeria before making radio announcements especially 
those relating to the sighting of the new moon to mark the beginning of Ramadan fast. 

8 The apparent rivalry between the science of Mathematics, Astronomy traditional interpretation of 
the texts of the Hadith 

9 The natural phenomenon of the appearance of the crescent any time of the day or night. 

10. These and many other issues bring disunity among Muslins in Nigeria. Muslims should bear in mind 

that Prophetic traditions talking about moon-sighting do not specify that every individual must see the 

crescent himself/herself before he/she begins or ends fast. Rather reliable witnesses can be relied upon. 
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This ugly trend has reduced the strength of the Muslim Ummah in Nigeria; Even though, Muslims are said 
to be in the majority in the country, they appear to be powerless. Moon sighting should be an avenue for 
the exploration of possibilities for Muslim unity and not the opposite. Sighting of a new moon to mark the 
beginning of Ramadan fast, for instance, should incorporate the spirit of equality and unity of the Ummah 
globally, as Muslims world over are expected to observe fasting at the same time. The case of Nigeria 
should not be exceptional. Moon sighting should therefore not be an avenue for disintegration and disunity 
in Nigeria. 

THE PLACE OF MOON SIGHTING IN ISLAM 

Islam as a religion is a comprehensive and complete system of life that does not encourage dogmatism. It 
does not confine its activities to the man-made calendar alone, but also advocates for sighting of the moon 
for any Islamic activities. In a lucid manner, moon has remained the most essential agent since its 
appearance serves as a means to pass messages and information on times of specific events to the 
worshippers. It determines many key events in a Muslim's life. It is through this that the veneration of 
Allah, observance of prayers, sacrifices, journey to the house of Allah to perform the Hajj, fasting during the 
month of Ramadan, women's monthly and confinement periods, the widowhood period and some others 
are calculated. It is on this note that the activities of Muslims are centered on moon- sighting. Right from 
the onset, Islam regarded moon as the basis of Muslim's system of computation 13 . 

This is because it was the Sunnah of Allah as attested to in the Glorious Qur'an. The Qur'an reiterates the 
fact that both the sun and the moon are created for the purpose of computation among other things but 
that preference was given to the lunar system over the solar as a favour from Allah. The following verses of 
the Qur'an describe the computation purpose of the two as follows: 

"The sun and the moon [move] by precise calculation" (Qur'an 55:5); 

"It is He who made the sun a shining light and the moon a derived light and determined for it phases - that 
you may know the number of years and account [of time], Allah has not created this except in truth. He 
details the signs for a people who know" (Qur'an; 10:5) 

"They ask you, [O Muhammad], about the new moons. Say, 'They are measurements of time for the people 
and for Hajj'..." (Qur'an; 2:189) 

"And the night is another Sign for them. We strip the day from it and they become plunged in darkness. The 
sun is running its course to its appointed place. That is the ordaining of the All-Mighty, the All-Knowing. We 
have appointed stages for the moon till it returns in the shape of a dry old branch of palm-tree. Neither does 
it lie in the sun's power to overtake the moon nor can the night outstrip the day. All glide along, each in its 
own orbit" (Quran 36:37-40) 

"It is He Who causes the dawn to split forth, and has ordained the night for repose, and the sun and the 
moon for reckoning time. All this is determined by Allah the Almighty, the All-Knowing. It is He Who has 
made for you the stars that you may follow the right direction in the darkness of the land and the sea. We 
have indeed spelled out signs for the people who have knowledge" (Quran 6:96-97) 

"He it is Who gave the sun radiance and the moon light, and determined the stages (for the waxing and 
waning) of the moon that you may learn the calculation of years and the reckoning of time. Allah has 
created all this with a rightful purpose (rather than out of play). He expounds His signs for the people who 
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know. Surely in the alternation of the night and the day and in all that Allah has created in the heavens and 
the earth there are signs for the people who seek to avoid (error of outlook and conduct)" (Quran 10:5-6) 

Also, the Qur'an stresses the importance of the moon and the sun to the life of mankind. For instance, it 
says: 

"And We created you in pairs. And made your sleep [a means for] rest. And made the night as clothing. And 
made the day for livelihood. And constructed above you seven strong [heavens]. And made [therein] a 
burning lamp" (Qur'an 78:8-13). 

"And the moon when it becomes full, that you shall assuredly pass on from one stage to another" (Qur'an 
84:18-19) 

"By the Dawn, And the Ten Nights and the Even and the Odd, And the Night when it moves on to its end, is 
there not in it a strong evidence for a man of understanding" (Qur'an 89: 1-5) 

"By the sun and its growing brightness and by the moon when it follows it (the sun) and by the day when it 
reveals its glory, and by the night when it draws a veil over it" (Qur'an 91:1-4) 

All these verses of the Holy Qur'an are simply and emphatically stressing the high and esteemed position 
that the moon occupies in Islam. In another place, the Qur'an states thus, "the Sun and the Moon run their 
Courses according to a fixed reckoning". (Qur'an 55:5). 

The above submissions indicate the importance of the sun and the moon to human life in general. All the 
calculations of time are based on the appearance of the sun and the moon. These two natural phenomena 
are moving in their courses as prescribed for them. The sun is moving on the course prescribed for it. While 
the moon has appointed stages as mentioned earlier and quoted in this verse of the Qur'an: 

"And the sun runs [on course] toward its stopping point. That is the determination of the Exalted in Might, 
the Knowing. And the moon - We have determined for it phases, until it returns [appearing] like the old date 
stalk" (Qur'an 36:38-39) 

The Shari'ah stipulates that a newly born baby should be named on the seventh day 14 (mustahib according 
to most scholars), Muslims should fast at the appearance of the moon at the beginning of the month of 
Ramadan and they should equally break it at the appearance of the next moon as stated by the Prophet 
Muhammad |§S in a Hadith 15 . 

The Iddah of Widowhood which is a waiting period as a result of a husband's death is to be observed for 
130 days, i.e 4 months and 10 days. The Iddah of divorce for menstruating women is three cycles. (Qur'an 
2:228). All these are based on the moon sighting. Calculations of these periods are only possible through 
the acquisition of knowledge of moon sighting and its application. 

The above Qur'anic verses buttress the fundamental reasons as well as the rationale behind the study of 
the moon and its inter-connection with religious activities of Muslim, such as performance of Hajj, waiting 
periods for menstruation, birth and death (of husbands) and abstinence from wives. 

The months regarded as sacred are: the months of Muharram, Shawwal, Dhu’l-Qa’dah and Du'l-Hijja (up to 
the 10th or the 13th) which are set apart for the rites of Hajj. That is to say, the first rites may begin as early 
as the beginning of Shawwal, with a definite approach to Makkah but the chief rites are concentrated on 
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the first ten days of DuT-Hijja, and especially on the 8th, 9th and 10th of that month, when the assembly of 
pilgrims reaches its height. 

The use of the lunar year is beneficial in a lot of ways to man if only people would appreciate it. For 
example, if you work in an establishment for 35 years you would have lost 3 good years and 2 months in 
terms of remuneration. Similarly since there is a difference of ten days between the lunar calendar and the 
solar one, it makes the season of fasting rotational between the 4 seasons of the year whereas if it is based 
on the solar, some regions of the world will be at disadvantage since the period will be permanently the 
same every year. Based on this, Islam adopted the more beneficial system and based all issues on it that 
have to do with calculation of days, months and years like fasting, pilgrimage, 'Iddah etc. 

Moon Sighting and the Fast of Ramadan in the Light of Holy Qu'ran and Ahadith 

In Islam, fasting is based on moon sighting. This is deduced from the Qur'an, Sunnah and Ijma'. Allah SWT 
says: 

"The month of Ramadan is that in which the Qur'an was revealed, guidance to men and clear proofs of and 
the distinction, therefore whoever of you is present in the month, he shall fast therein ..." (Qur'an 2: 185) 

In hadith of the Prophet t§!l, Abu Hurayrah R.A. reported that: the Prophet si§!s said: "when you see the 
crescent you should fast and when you see it you should break but when the sky is made cloudy over you, 
you should fast for thirty days" 16 . In another narration: He said: Abu Qasim |§!s said: "Fast for it, if it is 
sighted and break if it is sighted but if the sky is made cloudy over you, you should complete the count." 17 
In another hadith, it said that the Prophet i§i made mention of Ramadan. He gave examples with his two 
hands and he said: "The month is like this, like this and like this folding his thumb on the third time. 
Therefore, fast for sighting it and break for sighting it. But if it is made cloudy on you, you should measure it 
30." 18 

In another hadith the Prophet i§S is reported to have said that: 

When the moon is sighted then fast the month of Ramadan and also when the moon is sighted again then 
break the fast of Ramadan by observing 'Salat al-Fitr'. But when there is an impediment to the moon then 
let the month of Sha'ban be counted to 30 days 19 . 


He is also reported to have said in another hadith, 'There is neither fasting, nor breaking of it, except by the 
sighting of the moon or counting of Sha'ban till 30 days." 20 

On one occasion, a group of companions sighted the moon of Ramadan and they went to inform the 
Prophet i§S that they have sighted the moon of Ramadan. The Prophet i®p fasted and he ordered the 
Muslims to be fasting the month of Ramadan 21 . 

In another narration, Ibn Abbas R.A. said: "I am surprised at those who proceed the month by fasting 
whereas the Apostle of Allah iifi!s said: "When you see the crescent, you should fast and when you see it you 
should break. But if it is made cloudy on you, you should complete the count 30" 22 . In a hadith, "Do not put 
yourself forward before the month with a day fast or two except where it is about a normal fast you use to 
fast. Do not fast until you have seen it and then continue to fast until you have seen it" 23 
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Aisha R.A. said: "The Apostle of Allah i§S used to be watchful about Sha'ban, the extent of which he will not 
for another month. Thus he would fast for sighting (the crescent) of Ramadan and if it is cloudy on him he 
would count 30 and then fast" 24 . It was reported that, the Prophet S§!s took great care to determine 
precisely the beginning of Sha'ban, because one can then count twenty nine days and watch for the 
crescent of Ramadan or complete thirty days before starting to fast. 'Aishah R.A. said: The Prophet tfl used 
to be more concerned about (determining the beginning of) Sha'ban than about other months. Then he 
used to fast at the sighting of (the crescent of) Ramadan. If it were obscure, he would count thirty days of 
Sha'ban) and then fast. 25 

Based on the foregoing sound narrations, the Islamic guidance on the commencement and termination of 
fasting of Ramadan is made clear. We can draw the following from the discussion above: 

i. It is only by sighting the crescent of Ramadan upon which Ramadan can have 29 days, otherwise it is 30 
days if it is not seen (It is worth noting that the overwhelming majority of scholars unanimously agreed 
upon using these two principles) 

ii. Terminstion of Ramadan is based on knowledge of certainty as it is the case with other timely fixed acts 
of worship 

iii. It is based on clear proofs of certainty which are easily verifiable by both specialists and commoners. 

iv. That it is simple. It cannot be influenced. It is error proof, unlike astronomical calculation which is a 
specialist area. Its specialists are scarce and its practice is prone to errors (The Shariah in many cases 
may consider a variety of factors including scientific ones that could have an effect on the ruling. 
However, the scientific factors may or may not influence the end ruling of the Shariah since in some 
cases it is totally outweighed by other factors and hikmah of shariah rulings to the degree.) 

v. That it is sensible, clear and practical. 

THE REASONS FOR THE DIFFERENCES AMONG MUSLIMS: 

The global experience on moon sighting is borne out of the divergent interpretations of the injunctions on 
moon sighting coupled with the personal opinions and understanding of some individual Muslims on the 
issue. However, the reasons for the differences could be categorized into the following: 

I. TEXTUAL INTERPRETATION 


The clause he who witnessed the month among you should start fast as contained in Qur'an: 2:185 is being 
interpreted by some people to mean witnessing of the month with the naked eyes individually 26 . In 
addition, they opined that the Prophet |f| commanded fasting and its termination on Muslims on the 
condition that they sighted it which entails sighting with the naked eyes individually. 

Correct Manner of dealing with this issue in the light of Quran, Sunnah and way of Sahaba, in our opinion, 
is as follows: 

The majority of scholars are of the view that sighting the new moon of Ramadaan on the first night of the 
month is a communal obligation (not a requirement for each individual to do so), but if all the people fail to 
do it then they are sinning. It is explained Majma' al-Anhaar (1/283): It is a communal obligation for the 
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people to seek the new moon on the evening of the twenty-ninth of Sha'baan or Ramadaan, and also of 
Dhu'l-Qa'dah, and it is obligatory for the ruler to enjoin the people to do that. 

For individuals, it is considered a mustahab action but if they don't do that, it would mean that they can't 
start their ramadan or end it. Ulema consider it a mean to avoid disputes as it would yield more testimonies 
which would add to clarity and help decision making by relevant authorities. 

II. DEPENDENCE ON THE PRONOUNCEMENT OF A SHAYKH, AN IMAM OR A LEADER: 

Another experience is a situation whereby some people would agree to fast or terminate it only when they 
hear the pronouncement from their Shaykh, Imam or leader 27 . They believe that the announcement of the 
sighting of the moon is a duty bestowed on a leader as exemplified by the Prophet i§S in his life time. As a 
result of the allegiance which they have given to them, they remain loyal and obedient to them in matters 
of religion. This type of situation often leads to differences between them and those who do not consider it 
necessary to adhere to the official announcement regarding the commencement and termination of fasting 
and observance of 'Id al-Fitr. 

In the presence of a reliable authority, Islamic government or a central body, it is recommended to go by 
their decision regarding moon-sighting unless they are violating any clear shariah injunctions (e.g using 
astronomical information to declare month-ending etc.). 

Resident Fatwa Committee from 'Assembly of Muslim Jurists in America' (AMJA) mentions: 

"The issue of adopting a moon sighting is a governmental issue in the first place, meaning that the 
authority or government is the only entity that is capable of settling the dispute, by adopting one stand 
versus the other. Disagreement with the accepted legal authority is a form of rebellion that is inexplicable. 
It is the absence of such a counseling or governmental authority that keeps the dispute in the issue 
dragging. Only such an authority can settle the disagreement and end the debate". 

Muslims are encouraged to form bodies which assist finding a unified decision on moon-sighting for a given 
country (as explained in Fataawa al-Lajnah al-Daa'imah, 10/112). 

In a fatwa, Sheikh Saleh Al-Munajjid mentioned: 

"If Muslims who live in non-Muslim countries have an Islamic organization or council to whom they can 
refer and depend on their moon sighting to confirm that the month has begun and ended, then the 
Standing Committee has issued a fatwa stating that this council comes under the same ruling as an Islamic 
government for those Muslims, so they must follow them with regard to the beginning and end of the 
month." (Fatwa no. 50522 on IslamQA) 

III. RELIANCE ON THE INTERPRETATION OF SAUDI ARABIA: 


The belief that Saudi Arabia is the source of Islam often prompts the credence being given to the moon 
sighting of the country in the commencement or termination of Ramadan and the observance of 'Id al- 
Kabir by some Muslims. The announcement of the real sighting they observe should be from the Saudi 
authorities 29 . This is also a general experience that cuts across the globe. Consequently, this also results 
into variance in 'Id celebration among people of the same locality. 
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Correct Manner of dealing with this issue in the light of Quran, Sunnah and way of Sahaba, in our opinion, 
is as follows: 

Many scholars, including high-rank religious scholars and officials from Saudi Arabia also disagree with the 
approach of those who consider beginning and ending of ramadan with Saudi Arabia. For instance, Shaykh 
Ibn 'Uthaymeen (may Allaah have mercy on him) was asked about those who call for the ummah to be 
united in fasting and for the moon sighting to be based on its sighting in Makkah. He, as mentioned in 
Fataawa Arkaan al-lslam, said: 

“This is impossible from an astronomical point of view, because the sighting of the new moon, as Shaykh al- 
lslam Ibn Taymiyah said, differs, according to the scientists who are well-versed in this field. Because it 
differs, then each country should have its own ruling, according to the reports and according to science. 
The evidence from reports is the verse in which Allaah says (interpretation of the meaning): 'So whoever of 
you sights (the crescent on the first night of) the month (of Ramadan i.e. is present at his home), he must 
observe Sawm (fasts) that month' (Quran 2:185). If it so happens that people in a remote region of the 
world do not see the new moon whereas the people of Makkah do see it, then how can the words of this 
verse apply to those who have not seen the new moon? The Prophet (peace and blessings of Allaah be 
upon him) said: "Fast when you see it and stop fasting when you see it." (Agreed upon). So if the people of 
Makkah, for example, see it, then how can we expect the people of Pakistan and countries further east to 
start fasting, when we know that that the new moon has not yet appeared in their region, and the Prophet 
(peace and blessings of Allaah be upon him) connected the start of fasting to the sighting of the moon? The 
scientific evidence is the correct analogy which we cannot contradict. We know that dawn appears in 
eastern regions of the earth before it appears in western regions, so if dawn has appeared in eastern 
regions, do we have to stop eating even though it is still night where we are? The answer is no. If the sun 
has set in eastern regions but it is still day where we are, is it permissible for us to break our fast? The 
answer is no. And the new moon is exactly like the sun, except that the timing of the new moon is monthly 
and the timing of the sun is daily. The One Who said (interpretation of the meaning): 'and eat and drink 
until the white thread (light) of dawn appears to you distinct from the black thread (darkness of night), 
then complete your Sawm (fast) till the nightfall' (Quran 2:187) is also the One Who said (interpretation of 
the meaning): 'So whoever of you sights (the crescent on the first night of) the month (of Ramadan i.e. is 
present at his home), he must observe Sawm (fasts) that month' (Quran 2:185) So the evidence of both the 
texts and science indicates that we should establish a separate ruling for each place when it comes to 
starting and ending the fast, and this should be connected to the physical sign which Allaah has described 
in His Book and which His Prophet Muhammad (peace and blessings of Allaah be upon him) established in 
his Sunnah, namely the sighting of the moon and the sighting of the sun or dawn." 

Sheikh Ibn Baaz's opinion in this regard, mention in Al-Baath Al-lslami (Zel-Hijjah 1399 Hijri), is: 

"The most trusted and authentic source of Moon sighting for a town is a local one." Further, he says, "Some 
people think that the whole world should follow the Moon sighting of Mecca, Saudi Arabia and make it the 
base of their Ramadan and Eid judgment. However, in the pure form of Shariah, there is neither any proof 
of it, nor is there any origin to this." 

Similar views were established from the statement issued by The Council of Senior Scholars. 

However, an exception to above is the case is countries where there is no Muslim authority or body to 
conclusively decide about starting and ending of ramadan. 
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Association of Mulims Jurists in America (AMJA) mentions their approach regarding situations where 
there is no authority or designated body to decide moon-sighting: 

"And due to the lack of such an authority, it became prudent upon AMJA to adopt the ruling of Ittihad-ul- 
Matali'. Whenever the new Ramadan moon is sighted in a country or locality and the sighting was 
consequently adopted by that country, it becomes mandatory to start the fasting in all countries that share 
at least a part of the night with the sighting country. Unless of course that the country that is adopting the 
sighting has been known to go against the consensus of the Ummah for its own political Agenda. This is the 
easiest to implement and most correct methodology to adopt for Muslims living in the west. A direct 
contact should be established with the scholars in charge of adopting the Fatwa in that country to verify 
their acceptance of the sighting". 

Sheikh Saleh Al-Munajjid also explains in a Fatwa in relation to Muslims living in country where there is no 
designated body to decide moon-sighting: 

"If they do not have an Islamic organization, there is no sin on them if they follow a country that they trust, 
which follows the moonsighting according to sharee'ah, not astronomical calculations, so they start and 
end the fast with that country" (Fatwa no. 50522 on IslamQA). 

iv. Reliance on Astronomy: 

Some scholars are of the view that that since among the essence of the creation of the moon and the sun is 
to enable man to know how to count his days, months and years as illustrated in the Glorious Qur'an 10:5, 
the knowledge of Astronomy, which entails studying the movement of these heavenly bodies, should be 
relied on in ascertaining the date of the commencement and termination of Ramadan. They argue that 
since with the aid of this knowledge, the exact day of the emergence of the crescent could be known, it 
should be relied on irrespective of whether the moon is sighted with eyes or not. Very close to this is the 
view of those who maintain that the knowledge of Astronomy should be used only to confirm moon 
sighting by naked eyes or to negate wrong sighting 29 . 

According to astronomical explanations, at the end of the month when the Moon is waning, the time 
between the disappearance and appearance of the Moon by the horizon is called "Muhaaq" or the Unseen 
Time. During this phase, the Sun and the Moon are at approximately the same level on the horizon. Due to 
this, the Moon's visibility is drowned by the Sun's light. In result, the Moon is invisible. The period of 
"Muhaaq" ranges from 36 to 50 hours. However, after this phase, the Moon enters the New Moon period 
and emerges from the horizon (and the vicinity of the Sun). Afterwards, in the waxing phase, when the 
Moon is 12° (degrees) from the Sun, it becomes visible to the unaided eye. 

Now take the words of Hadith which says, "Start fast with the appearance of Moon and end fast with the 
appearance of the Moon." This clearly points to the principles of "Muhaaq" (when the Moon is invisible). 
Since the New Moon comes after completing its phase of "Muhaaq", there is a possibility of it being seen 
on the horizon. This is why Islamic Shariah does not recognize the birth of the Moon in blindness; rather it 
considers its appearance on the horizon. The ruling of Shariah applies to the observance of the Moon. Only 
upon visibility does the month start, not before the appearance on the horizon. 

This issue has been discussed at length further on in this paper. 

v. Reliance on Local Sighting by people of each Locality: 
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Some scholars opine that people of each locality are to rely on their own sighting as demonstrated by Ibn 
'Abbas R.A. in his life time. Ibn Abbas, they contend, actually agreed that the moon was sighted on Friday in 
Syria and people complied by commencing fasting while in Madina the moon was sighted on Saturday and 
people commenced fasting based on this. They further maintain that Ibn 'Abbas R.A. did not negate the 
local sighting of Syria and he also upheld the sighting of Madina both as independent of each other. 
However, they argue that Ibn 'Abbas conclusively affirmed saying "this is what the Prophet i§S had 
commanded us to do" 30 . What then was that commandment of the Prophet? All the ahadith on fasting are 
more or less instructing Muslims to commence fasting of Ramadan with the sighting of the crescent or to 
complete it (the month of Sha'ban or Ramadan) to be 30, if the cloudy nature of the sky prevents its 
sighting. In Madinah, according to the interpretation of these scholars, the cloud had prevented them from 
seeing the crescent and they had completed the counting of Sha'ban to be 30 before commencing fasting 
as instructed by the Prophet s§f| while in Syria, they were able to see the moon and commenced Ramadan. 
With the prevalence of upholders of this view, there emerge another group of people in the society. 

Correct Manner of dealing with this issue in the light of Quran, Sunnah and way of Sahaba, in our opinion, 
is what has already been explained under point number III above. 

vi. Interpretation of the Prophetic Traditions for a Unified Moon Sighting Globally: 

While some scholars believe in the adoption of local sighting by each region, some others differ as they 
uphold the need for a unified sighting by the entire Muslim countries. They argue that it is incumbent on all 
Muslim countries globally to adopt the local sighting of the moon of Ramadan or Shawwal sighted in any of 
the Muslim countries. Some proponents of this view further stress that it is the responsibility of each 
Muslim country and Islamic organisation to arrange for the search for the crescent of Ramadan and to 
communicate it to the whole Muslim world when sighted for its adoption 31 . 

Correct Manner of dealing with this issue in the light of Quran, Sunnah and way of Sahaba, in our opinion, 
is what has already been explained under point number III above. 

In addition to that, we should know that Ibn Rushd maintains that this could be adopted if there is not 
much difference between such places but if they differ, they can be attributed to different time zones and 
stand on independent sighting 32 . The Hanifites, Hambalites and Malikites, on the other hand, are of the 
view that the time difference is immaterial and, as such, the moment the moon has been sighted by the 
people of a given country, it becomes compulsory on all other Muslim countries to adopt it. This, they say, 
is nothing but compliance with the prophetic tradition which says you start fasting for its sighting and stop 
fasting for its sighting. The Hadith, according to them, is a general statement being addressed to the 
generality of the Muslims. The implication in it is that whoever sights it should communicate it to others so 
that its application could take immediate effect 32 . 

A third opinion (i.e. different from global sighting and local sighting) is also considered applicable by some 
scholars in some conditions. It includes basing decision on what majority says provided majority is basing 
their decision using correct shariah methods of decision-making. The Prophet |f|, peace be upon him, said: 
'Fast when they fast and stop fasting when they stop, and sacrifice they day they sacrifice.' Imam al- 
Tirmidhi says after relating this hadith: 'Some of the scholars explain that this hadith means: to fast and 
break fast along with the congregation and the majority of people (Jami' al-Tirmidhi [Riyadh: Dar al-Salam, 
1999], 178; n.697). Sheikh Hatim Al-Hajj favoured the majoritarian opinion in some of his TV programs 
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(Moon Sighting Debate on Islam TV UK). If Muslims in Kenya cannot unite on either local sighting or global 
sighting, this can be a third option which can be assessed on fiqhi grounds and adopted if considered 
applicable. 

CLARIFICATION REGARDING SOME COMMON ISSUES: 

How many witnesses are required to establish the Sighting? 

The scholars agree that two trustworthy Muslim witnesses are sufficient to establish moon-sighting. This is 
based on reports by a number of the Companions that the Messenger sifl said: "If two just Muslim 
witnesses testify (that they saw it) then fast or break your fast.." 34 

However, even if there was only one trustworthy witness to the sighting, that will still be accepted as a 
basis for determining the beginning of the Month. The basis for this is that Ibn 'Umar (RA) said: "People 
were looking out for the crescent (of Ramadan). I informed the Prophet that I saw it. So he fasted (on the 
following day) and ordered people to fast". 35 

Also, a hadith from Abi Dawud (no. 2334) forms the basis for this: 

Once the people doubted the appearance of the moon of Ramadan, and intended neither to offer the 
tarawih prayer nor to keep fast. A bedouin came from al-Harrah and testified that he had sighted the 
moon. He was brought to the Prophet t§S. He asked: Do you testify that there is no god but Allah, and that I 
am the Apostle of Allah? He said: Yes; and he testified that he had sighted the moon. He commanded Bilal 
who announced to the people to offer the tarawih prayer and to keep fast. 

However, it is to be noted that this single testimony was accepted in the situation of doubt and that is why 
scholars have difference of opinion in this regard. It should be kept in mind that there are numerous athar 
(textual evidences) which suggest , in many cases, that more than one opinion can be correct e.g. praying 
athar prayer at different times when Prophet t§S instructed the prayer to be offered after reaching certain 
location, offering prayers in different directions based on best estimates, re-offering or not offering prayer 
offered after doing tayamum when the water became available within the time for salah etc. (further 
details on this are beyond the scope of current paper). We should therefore respect the opinions of 
Mujtahid Imams as they have strong basis for their opinions depending on particular basis of their 
jurisprudence (Usool al Fiqh). 

Why can't we use Astronomical Evidence and end the squabble? 

Some people suggest using astronomical computations either exclusively or partially for determining the 
visibility and preciseness of crescent sightings. This is not a new suggestion, as it was raised at the earliest 
times of Islam and the Prophet |f| rejected it. Ibn. Umar (RA) reported that the Prophet said: "We are an 
illiterate nation. We do not use astronomical writing or computation (in our fasting). A month is so and so 
and so (and he pointed with his hands three times, folding the thumb on the third time, meaning twenty 
nine days) or so and so and so (and he pointed with his hands three times, meaning thirty days)." 36 

Abu Dawud's narration adds: "Thus Ibn 'Umar used to end his fasting with the rest of people without 
relying on those computations" 37 . This shows that the Prophet wanted to keep this worship simple and at 
the level of common people, away from the influence or control of specialized scientific knowledge 
(whether sound or doubtful). 
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Ibn Taymiyyah said that the description of this nation here as being illiterate is praise in that it is 
independent of any complicated means in performing its basic worships. Anyone who rejects this would 
indeed overstep the ijma' (consensus) of the worthy 'Ulama, would be attempting to spoil the beauty and 
simplicity of this religion, and, worst of all, would be bluntly disobeying the Messenger |§!j. 

We can also say that we have two types of months: 

the first is the month with a legal value in shariah, which is known as Ramadan and 

the second is the astronomical (scientific) one, which is the 9th month of the lunar calendar. 

All Islamic rulings are based upon the first month which may or may not coincide with the astronomical 
month. The latter has no significance in the eyes of the Shariah and hence no Islamic rulings are based 
on it. This means that we are dealing with two different spheres that have no connection with each 
other; the sphere which is defined by the Shariah and that which is defined by astronomy. 

Therefore, once the sighting of the moon is confirmed and accepted by the leader of Muslims or by the 
majority of Muslims then there is no need to investigate further let alone claim that the sighting was 
invalid or not possible due to astronomical calculations (as the astronomical facts are dealing with a 
different type of month which is different from the one which governs the timings of certain acts of 
worship. Our month or field of discussion is something else). We are not denying the astronomical 
facts, rather we are not fasting the astronomical month. If we come to know for a fact that we started 
fasting Ramadan on a day which was different from the astronomical calculation, then that will have no 
effect at all on our fasting. This is a fundamental line of reasoning that many people have ignored or are 
unaware of. It sets aside the following oft-quoted principle, which although correct is not applicable 
here: many proponents who favour considering astronomical calculations state that a person's account 
of having sighted the moon is speculative [zanni] whereas astronomical calculations are definitive 
[qat'i] and the Shariah gives credence to the definitive over the speculative. As stated however, even if 
we, for the sake of argument, 'accept' the calculations as being definitive (ignoring the differences 
within astronomers themselves), the point is that the Shariah did not consider scientific and 
astronomical calculations as determining factors in the first place with regard to the sighting of the 
moon. 

The Prophet's instruction to complete the thirty days of Sha'ban when the moon is not able to be sighted 
lends further support to this reasoning of differentiating the Islamic month of Ramadan from the 
astronomical month; the famous scholar, Ibn Hajar, said, 'This (completing thirty days of Sha'ban) is an 
indication that we should not refer to calculations or astronomy. The Prophet t§!l guided us to completing 
thirty days while he could have guided us to consider other means that enable us to know the beginning of 
the astronomical month'. 

We can also look at this issue from another angle which is explained as follows. 

Some modern voices argue that since pre-modern Muslims just did not have access to the precise moon 
sighting calculations we have today, we shouldn't be held hostage to their scientific limitations, upon which 
their medieval fatwas rested? This opinion in stark contradiction to key facts and fiqh in this regard. While 
it is true they didn't have the algorithmic computations we have today, the Muslim world of old was 
certainly not "backward" or scientifically-stunted in terms of moon calculations. On the contrary, 
astronomers (and scholars who were learned in astronomy) held public offices throughout Muslim lands, 
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producing highly complex and impressive computations, charts and almanacs for lunar sightings and 
visibilities. This is attested to by both modern Muslim as well as non-Muslim specialists in the field. Yet 
despite this, the near totally of jurists still insisted on sighting the moon as a textually-stipulated duty. 
Why? Because sighting is the actual legal rational, or 'illah, for commencing the month. In fact, the Hanbali 
scholar Ibn Hubayrah, and another of the school's masters, Ibn Taymiyyah, as well as the Maliki legalist al- 
Qarafi, all cite a unanimous agreement of the Salaf and the Four Schools on not using calculations - 
regardless of how accurate they may be. Mufti Muhammad Shafi explains this aspect in his book 'Royat e 
Hilal' (Printed by Idara Al Ma'arif Karachi, Pakistan in 2001) that requirement for moon-sighting (rather 
than reliance on Astronomical calculations, which Mufti Shafi R.A. explains, could be done in that time as 
well) was not due to inability for people of that time to perform such calculation or due to unawareness 
that such calculations could be done in future, rather this requirement was put forward in line with Islam's 
global nature and it had to be spread to those areas as well where astronomical equipment was not 
available (and still isn't). Islam is global and is for every area and community, irrespective of how advanced 
or remote they are. Even if performing such computations would have been declared 'mustahib' 
(preferred), let alone wajib, Mufti Shafi argues that benefit of this would have been acquired by only 
capable to do while leaving others incapable to gain associated reward. This is against the very nature of 
shariah. 

Another mistaken notion embedded in the above voices is the claim that we moderns have now got moon 
visibility calculations down to a tee; and that is simply not true. It appears that two distinct lunar events are 
being conflated here: the moon's birth or conjunction (where the earth, moon and sun, in that order, are in 
roughly the same line), and the moon's visibility from the earth. The first can be calculated as a matter of 
fact; the second, only as a matter of prediction - even if such predictions are highly accurate. That is to say, 
astronomers can calculate the positions of the sun, moon and earth, relative to one another, down to a 
dot, and can hence determine with pinpoint accuracy the new moon's birth. Such unquestionable precision 
is not the case when it comes to calculating the new moon's actual visibility from here on earth. To put it in 
Islamic legal jargon, calculating the new moon's conjunction is qat'i, certain, beyond doubt; calculating its 
visibility from the earth, zanni: [highly] probable. For there is no one specific formula for determining the 
visibility of the new young moon. Instead, it rests on several factors: the moon's path across the sky (angle 
of ecliptic), how much dust or pollution there is in the sky, and even the sharpness of the observer's 
eyesight. In cases where the moon's path doesn't run parallel to the horizon, but rather at right angels to it, 
the young moon may be spotted as little as 24 hours after it was new. If it does, then at least 36 hours. 

Since new moon [conjunction] calculations are incredibly accurate, some argue that they can and should be 
used to aid and narrow the scope of visibility forecasts, as well as rule out any negative moon sightings. 
Which means that any claims of spotting the young [crescent] moon from earth before conjunction occurs, 
or before it is physically possible to see (such as when the moon sets before the sun does), will be ruled out 
and considered invalid. Only those sighting will be accepted that fall within the scope of astronomical 
calculations. 

How to be sure that the Moon was really sighted? 

This is a very common question. Some would even add a quip: may be what they saw wasn't a moon after 
all. Underlying this question are genuine concerns and fears that we may be fasting on wrong days. Thus, 
according to them, there is a need to make our utmost best to confirm the testimonies of those who claim 
moon sighting by astronomical evidence and other means. 
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Shariah has stipulated ways to confirm this in certain ways and anything beyond that is needless and 
rejected in Islam on-several accounts. 

the person giving the testimony has to be just (Aadil) and not a transgressor (fasiq). (Sheikh 'Abd al- 
Haq Muhaddith-e-Dehlwi states: It has been proven from the Hadith that a person who is mastur- 
ul-Hal i.e. whose being a fasiq is not apparent, then his report or testimony is accepted for the 
beginning of the month of Ramadan) 

Person giving the testimony has to be an adult and sane. The testimony would not be accepted 
from a visually impaired person who cannot see the moon. 

When the sky is not clear, testimony from a single person is acceptable 

When the sky is clear, generally more number of witnesses are required, according to most 
scholars 

Use of telescopes and devices that accelerate the sighting are allowed as the end-result is the 
actual sighting (Replying to a question on this aspect, Sheikh Ashraf Ali Thanawi (R.A) writes in 
Imdad ul Fatawa, "telescope is an instrument which only accelerates the eyesight. There is no 
separate Shari'ah verdict for this; rather the same is to be applied to this which is for viewing the 
moon without it. Therefore sighting the Moon with a telescope is right and authentic") 

'News' is not considered as a proof for moon-sighting unless backed up by testimonies 
Letters are not considered as a proof' 

Qazi is not required to probe the one inquisitively who deposes to having seen the moon like "from 
where did you see the moon and where and at what height did it appear". However, witness can be 
examined thoroughly if his statement is dubious 

Scholars have mentioned 7 methods for establishing sighting of moon which are trusted in shariah 

38 . 

o Sef-evidence i.e. the evidence of the one who himself saw the moon, 
o "Shahaadat ’Alash Shahaadah" i.e. the witnesses did not see the moon themselves but 
someone (s) else saw the moon who deposed before them to having seen the moon and 
made them witness to their evidences and thus the witnesses gave evidence of the 
evidences. This condition is applicable to the case where the real witnesses are unable to 
give personal evidence. 

o "Shahaadat 'Alai Qadaa" i.e. some people deposed before a Muslim ruler in other city, town 
to having seen the moon who declared that the moon has been sighted and two honest 
and pious persons (witnesses) who were then present there appeared before the 
Qaadi,Qaazi of other city, town and gave evidence on the order of the Qaadi. 
o "Kitaabul Qaadee Hal Qaadee" i.e. "Qaadi-e-Shar'a" whom a Muslim ruler has appointed, 
detailed to decide law suits under Islamic law, communicates evidences (concerning the 
sighting of the moon) to the Qaadi of other city, town in a Shar'ee way. 
o "Istifaadah" i.e. a number of groups of people came in from a Muslim city and all of them 
told, to the best of their knowledge, that fast was observed or Eid celebrated on such-and- 
such day on the sighting of the moon. 

o "Ikmaal-e-Muddat" i.e. after completion of 30 days of a month the moon of the other is 
automatically proved, for, the Islamic month does not exceed thirty days, 
o Hearing of announcement from relevant authority (for general public) 
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It is important to note that astronomical information without actual sighting is not a binding evidence, 
however, use of technology and astronomical information to aid moon-sighting is permitted. Such uses 
may include the following: 

To help the man who is sighting the moon to divert his attention towards the direction that is 
identified by the technology at most suitable times. This help can even compensate the lack of 
experience of a man in moon sighting and enables him to fix his eyes on a right place. 

To identify the places where there is enough possibility of moon sighting so that the Government/ 
moon-sighting authority/ Ulema of an area (where a designated authority is not available) may 
know as to from where better evidences can be obtained. 

For each Moon sighting the variations of the atmosphere may be noted so that it is clarified as to 
which places are unified and which are diversified in relation to their atmosphere (because the 
ordinary and major difference in the variation of atmosphere lays great effect on the moon 
sighting) 

If a Qazi is doubtful about the claim of a person, he has the right to inquire further. Astronomical 
information may be used to check the claim, if situation demands this in accordance with shariah 
rulings. 

Considering practices related to moon sighting from other place, It is worth-noting that The Islamic Shura 
Council of North America (ISCNA), in consultation with the Fiqh Council of North America, has adopted the 
position that a confirmed crescent sighting report in North America will be accepted as long as such a 
report does not contradict indisputable astronomical information. ISCNA comprises the four major Islamic 
organizations in the U.S.: the Islamic Circle of North America (ICNA), Islamic Society of North America 
(ISNA), the Ministry of W. Deen Mohammad, and Community of Imam Jamil al-Amin). The Fiqh Council 
viewpoint is also supported by the research done by renowned scholars such as Dr. Yousuf Al-Qaradawi and 
Shaikh Mustafa Al-Zarqa. Similar approach in case of Nigeria may be helpful as well. 

Any means to verify correctness of testimony other than above is not acceptable as: 

a. It involves casting doubts about the truthfulness of just Muslims. This is forbidden in the texts of 
the Qur'an and the Sunnah. 

b. It conflicts with the practice of the Prophet Up who accepted the sighting of people without delay 
and without comparing it with astronomical evidence. 

c. It resembles the behaviour of the previous nations who tightened the Laws on themselves; and 
Allah punished them by making them even tighter. The Prophet i§p said: "Beware of (going to the 
extreme of) over-exaggeration in religion. Indeed, those before you were destroyed because of 
their over- exaggeration in religion" 39 . 

d. It shows ignorance of when an Islamic month really begins. This point is explained by Ibn 
Taymiyyah: "Many people think that once the new moon rises in the skies, that night would be the 
first of the month, regardless of whether people see it or not. This is not correct! It should appear 
to people and they should see it to start a month. That is why the Prophet t§S said: "True fasting 
starts on the day that you start fasting ..." Which means: this is the day that you know it as being 
the time to fast, etc. If you did not know it, then it would carry no value for you." 40 

This view is further clarified by this narration. Abu al-Bukhturi said: 
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AbulBakhtari reported: We went out to perform Umrah and when we encamped in the valley of Nakhlah, 
we tried to see the new moon. Some of the people said: It was three nights old, and others (said) that it 
was two nights old. We then met Ibn Abbas and told him we had seen the new moon, but that some of the 
people said it was three nights old and others that it was two nights old. He asked on which night we had 
seen it; and when we told him we had seen it on such and such night, he said the Prophet of Allah 
(peace_be_upon_him) had said Verily Allah deferred it till the time it is seen, so it is to be reckoned from 
the night you saw it. 41 

What if those who claim to have sighted the Moon were lying after all or have erred? 

As explained before, as long as they are apparently acceptable and trustworthy Muslims then we must 
follow their testimony and fast (or end the fasting). We have absolutely no right to reject that without a 
definite proof (applying means which conform with the Sunnah, as outlined above). If they happen to be 
indeed lying then the sin will be theirs only, and we would still be rewarded for sticking to the Sunnah 42 . 

THE WAY FORWARD 

Islam is a global religion covering all continents, nations, race, tribes, and the world of Jinn and mankind of 
whatever position or status. Allah SWT says: "And We have not sent you except comprehensively to 
mankind as a bringer of good tidings and a warner. But most of the people do not know" (Qur'an, 34:28). 
This verse therefore informs Muslims that Prophet was sent to the entire mankind to teach them one thing 
(Islam) regardless of geographical location and cultural differences. It is also to carry to them on 
worshipping one Allah with monotheistic belief affecting not only institution of Sawm but all aspects of 
Ibadah, for instance, Salat, Hajj, Mu’amalat etc. This is a clear proof for Muslims to stay as one body sharing 
same ideas towards achieving objectives of shariah from all aspects of life. Allah SWT says, "And hold firmly 
to the rope of Allah all together and do not become divided. And remember the favor of Allah upon you - 
when you were enemies and He brought your hearts together and you became, by His favor, brothers. And 
you were on the edge of a pit of the Fire, and He saved you from it. Thus does Allah make clear to you His 
verses that you may be guided" (Qur'an, 3:103). In another verse Allah says: "The believers are but 
brethren, therefore make peace between your brethren and be careful of (your duty to) Allah that mercy 
may be had on you." (Qur'an, 49:10) 

Prophet i§S is reported to have said, "Muslims are like a building one strengthens the other" 43 . He |§i also 
said, "a true Muslim is he who is free from bad speech and bad actions" 44 . Above verses and ahadith call for 
unity of Muslims in all endeavours of life, not only in moon sighting of Sha'ban, Ramadan, Dhu'l-Qi'da, 
Dhu'hHijja etc. but also all other controversies hindering unity of Muslims in Nigeria and elsewhere that 
can be easily resolved through the understanding of these verses, relevant ahadith and matters of fiqh 
associated with moon-sighting. 

Following is a summary of recommendations in this regard: 

Muslims in Nigeria today need to redefine their focus on matters that involve broader populatin 
(such as dawah methodology, moon-sighting etc.) so as to be generally more accommodating. 
There should be tolerance among the Muslims for difference of opinion as long as correct 
methodology for ijtihad is adopted (if it is not than we can clarify this in a dignified and appropriate 
manner), especially the scholars, so that in an important issue like moon sighting, different views 
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will be heard and a consensus be reached regarding the sighting of a new moon for the 
commencement of Ramadan fast and breaking it as the case may be. 

Furthermore, Muslims in Nigeria, especially the scholars and leaders, should imbibe the spirit of 
truthfulness and sincerity in their activities. A Muslim in a position of authority should not use his 
position according to his whims and caprices without taking into consideration the truth of the 
matter. 

There is a need for cordial relationship between the Supreme Council for Islamic Affairs and League 
of Imam and Alfas from the southern part of Nigeria. One governing body should be formed from 
these and other organizations, including government representations, scholars, astronomers and 
members of public. Rather than parellel announcements, single announcement should be made 
from this body. It is understood that this would involve a lot of background work to reach to 
consensus regaridng fiqh matters (number of witnesses required in different situations, Ittihad Al- 
Matali or Ikhtilaf al-Matali etc.) followed for moon-sighting. 

Furthermore, Muslim leaders should be careful with the issue of international politics. The Sultan 
needs to carry along particularly the leadership of the League of Imams and Alfas in the southern 
part of Nigeria which apparently serves as a parallel organization. This is with a view to 
complementing the concerted efforts of prominent Islamic scholars towards Nigerian Muslim 
unity 45 . 

Those in authority especially in the Supreme Council for Islamic Affairs in Nigeria should adopt the 
style of consultation on important matters such as moon sighting so as to consolidate the unity of 
the Muslims in Nigeria instead of being a threat to the unity, as it is today. Unity is of course not 
uniformity in the sense that unity is not about doing everything the same way or removing one's 
freedom to differ in matters that are not decisive (qat'i) or due to differences in understanding or 
one's particular circumstances. Rather, unity may be better conceived as a state of being in actively 
discharging one's duty (legal, spiritual, and humanitarian) towards others and loving for others 
what one loves for oneself. Moreover, the tendency to demand that others unite on one's own 
terms overlooks the fact that the very nature of unity, particularly on a communal matter, requires 
a willingness to put aside one's own views for the greater public interest and well-being (maslaha 
mursalah). Also, there is no reason to fear reputational damage in choosing to change. Change 
does not imply that previous decisions were wrong. 

Relevant stakeholders should be involved to form a unified national strategy for dealing with the 
matter of moon-sighting. Dr. Mamun Khan presents following guidelines with regards to 
stakeholder involvement in his decisive paper related to moon-sighting: 

o Identify key stakeholders and involve them in a process of consultation (shura) as partners 
responsible for overcoming challenges of the local community, 
o Carryout the necessary background work to identify those stakeholders more likely to be 
sympathetic and build a baseline consensus first before embarking on a wider consultation 
process, 
o Focus on: 

a) clarifying the benefits of a unified approach to Moon sighting; 

b) bringing about a more academic understanding of the relative merits of the 
options; and 

c) building awareness of the damaging consequences of division or inaction. 

o Maintain an ongoing, transparent, engaging dialogue between stakeholders. Use 
encouragement and honest appreciation. 


48 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

o Understand and empathise with the sensitives of stakeholders. 

o Maintain professionalism at all times - present facts on the science of Moon sighting, avoid 
stigmatising or maligning any individual, group or mosque, 
o Maintain Prophetic adab at all times, showing due warmth and respect to stakeholders, 
e.g. refrain from making derogatory/demeaning comments on matters related to Moon 
sighting or otherwise. Ask questions instead of giving direct orders. 

In the same way, certain Muslim groups should avoid blunt refusal to follow a Muslim leader on the 
claim of their group's decision not to accept or respect the authority of any leader apart from the 
leader of their group. 

Muslims of Nigeria should adopt local naked-eye sighting keeping to the Sunnah and the fataawa of 
expert scholars in the field. If a trustworthy Muslim from any where in the country (same time- 
zone), regardless of tribal difference, could see the moon physically and he is not a known faasiq, 
then, such sighting should be accepted by all Muslims in Nigeria. If this is done, the issue of 
Muslims celebrating 'Id on two different days, or one group of Muslims looking down at another or 
arguing with one another will be an event of history thus unity among Muslims in Nigeria will be 
restored. 

The official calendar makers should involve personnel from all crannies of the country and strive 
hard to unify the Islamic dates with a view to minimizing the differences likely to be found in their 
different calendars. 

Nigerian Muslims should bear in mind that, these issues of differences or controversies over moon- 
sighting should not cause hatred and disunity among Muslims, rather, each side is ought to listen to 
another and try to see if both can change position as a result of new information that may come 
their way. 

The general secretary of the Supreme Council of Kenya Muslim, Abdul-Latif Shaaban, calls for a 
consensus forum of Muslim scholars to determine when to start and end Ramadhan:"We tried to 
bring them together sometimes back but they did not agree as everyone stuck to his own opinion 
and did not want to compromise. But I think it is important to sit down and discuss this matter. The 
difference is affecting Muslims as some don’t know whom to follow." 47 . 

Abdul-Jabber Ishaq, a kadhi at the Kibera Magistrate Court, says that the Chief Kadhi's 
announcement has been an agreed custom in Nigeria which united Muslims, "but as it stands now, 
time has changed and it should be enshrined in the constitution for it to have an impact." He 
further says that a consensus committee (Shura) comprising scholars from all corners of the 
country should be formed to deliberate and agree on the dates". 48 

Community should make efforts to increase awareness about issues related to moon-sighting and 
relevant matters of fiqh (including various opinions which are based on legitimate grounds and 
need to be respected). This increase awareness would also help Muslims understand the opinions 
and methods that do not have foundations and roots from Shariah. 

A Muslim in Nigeria, being a southerner, easterner, northerner or wherever he/she is, should bear in mind 
that, Muslim is a vicegerent of Allah on earth, and returning to the Creator (Allah) is certain. So, we should 
fear Allah and stick to the teachings of Islam and avoid using personal interest in any affair of religion. 

The tradition of some Scholars especially in the South Western States of Nigeria for coming together to fix a 
date for the commencement of Ramadan fast, whether the moon is sighted or not, has no place in the 
dictates of Islam. 
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From the foregoing, one could deduce that there are possibilities for eradicating disharmony and disunity 
of the Muslim Ummah in Nigeria if all these suggestions are put into consideration, moon sighting will turn 
to be a tool for the unity of the Muslims rather than threatening it. 

CONCLUSION 

The paper revealed that, the ideal moon sighting for the commencement and breaking of Ramadan fast 
should not have been a bone of contention among Muslims in Nigeria, if the Sunnah of the Prophet |§!s as 
strictly adopted by the Sahabah is adhered to. Also, the Muslim world, from the time of Prophet 
Muhammad i§S, places a high premium on moon sighting to determine the timing of the beginning and the 
end of Ramadan which are observed at the same time throughout the Muslim world thereby creating a 
sense of unity of the Muslim Ummah globally. The paper observed that there is a need for a serious 
attempt to find a lasting solution to the problem of differences in the beginning and ending of Ramadan 
fast, for it may in turn have an adverse effect on the consolidation of Muslim unity in Nigeria. It also 
recommended that, if a trustworthy Muslim from any where in the country, regardless of tribal difference, 
could see the moon physically, then, such sighting should be accepted by all Muslims in Nigeria. If this is 
done, the issue of Muslims celebrating 'Id on two different days, or one group of Muslims looking down at 
another or arguing with one another will be an event of history thus unity among Muslims in Nigeria will be 
restored. It was concluded that one could deduce that there are possibilities for eradicating disharmony 
and disunity of the Muslim Ummah in Nigeria if all these suggestions are put into consideration, moon 
sighting will turn to be a tool for the unity of the Muslims rather than threatening it. 
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ABSTRACT: 

This paper is a translation and commentary of an excerpt taken from "A Summary of Islamic 
Jurisprudence" by Sheikh Salih Al-Fawzan, Vol 1, pg 238 - 241. Selected excerpt summarises key fiqh 
considerations related to Salah during travel, including: 'what makes a person traveller from Shariah 
point of view', 'how to do taqseer (shortening of prayers)', 'combining prayers', 'combined prayer in 
Arafah' and other related matters. Explanation of important points in commentary has been based 
on works from renowned scholars. The scope of this paper does not cover all the matters of fiqh 
related Salah during travel (e.g. praying in aircraft, train, car etc.) as the key focus for this paper is 
shortening and combing of Salah in line with Quranic text and prophetic traditions. 

INTRODUCTION 

"One of the five main principles upon which Islamic law is based (i.e., the Legal Maxims, or al- 
Qawa'id al-Fiqhiyya) is: "Difficulty begets ease" (al-mashaqqa tajlib al-tayslr). This principle is 
manifested throughout all of the rules of fiqh, and in particular that of travel (safar). A traveller may 
shorten the prayers (qasr), combine them (jam'), and be legally permitted to break the fast of 
Ramadan (fitr)."(Yasir Qadhi, 2011) 

It is very unfortunate that many Muslims today are unaware of the concessions and bounties 
provided to us by Allah SWT. The following hadith from Musnad Ahmed highlights the importance of 
knowing these concessions and using them: Ibn Umar R.A. reported: The Messenger of Allah, peace 
and blessings be upon him, said, "Verily, Allah loves for you to take his concessions, just as he 
dislikes you to be disobedient." (Musnad Ahmad 5832, Grade: Sahih according to Sheikh Al-Albani). 
In this paper, we have provided a brief commentary on an excerpt related to 'Salah for Travellers', 
written by Sheikh Saleh Al-Fawzan, to clarify the concessions provided by Allah SWT in this regard 
and relevant matters of fiqh. 

Important Point: It is adequately explained by scholars that there can be more than one correct 
opinion in the matters of Fiqh (unlike Aqeedah where there is no room for difference of opinion on 
core beliefs). Authentic scholars and Imams do not present their opinions without having their base 
in Adillah tafseeliya from the Shariah sources (Musharraf, 2015). Accordingly, in the matter of fiqh 
related to Salah for travellers also, there is a difference of opinion on some matters which are based 
on the way mujtahidoon have interpreted relevant evidences from Quran and Sunnah. We should, 
therefore, respect the various views held by scholars and understand, as explained above, that there 
may be more than one accepted or correct ways of performing an act of worship in line with Shariah 
texts. 

TEXT AND COMMENTARY: 

Permissibility to shorten the prayer: 
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A traveller is one of the excused persons for it is permissible for him to shorten the prayer consisting 
of four rak'ahs (units of prayer) to only two rak'ahs as stated in the Noble Qur'an, the Sunnah 
(Prophetic Tradition ), and the consensus of Muslim scholars. Allah, Exalted be He, says: 

"And when you travel throughout the land, there is no blame upon you for the shortening prayer ..." 
(Qur'an: An-NisaQOl) 1 

Preference for shortening the prayer in travel: 

Moreover, the Prophet (Peace be upon him) performed only shortened prayers on his journeys [1], 
Furthermore, on journeys, shortening the prayer is better than completing it according to the 
majority of scholars 2 . It is narrated in the Two Sahihs that Aishah (may Allah be pleased with her) 
said: 


1 This verse was revealed for the scenarios faced by Muslims battlefield at that time and provides guidance for 
similar situations. There are additional concessions available in case such case e.g. facing any direction, moving 
during Salah etc. as explained by Syed Abul Aala Maudodi inTafheem ul Quran (Syed Abul Aala Maudodi, 
1972). 


He further explains: 

Syed Abul Aala Maudodi explains: 

"The Zahirites and the Kharijites interpret this verse to mean that reduction in the Salat may be made only 
during state of war and that reduction in a journey during peace time is against the Qur'an. But we learn from 
an authentic "Tradition that once when Hadrat 'Umar presented the same objection before the Holy Prophet, 
he answered, "The concession of 'reduction 1 is a bounty from Allah; therefore, enjoy it". This is a well-known 
fact that the Holy Prophet availed of the concession in every journey both during war time and during peace 
time". (Syed Abul Aala Maudodi, 1972) 


With regards to shortening of prayer, Maulana Maudodi explains: 

"Some of the Imams have interpreted words "there is no harm" to mean that "reduction in the Prayer" is not 
obligatory but merely optional. One may make use of the permission and shorten his Salat or may not. Imam 
Shafi'i holds the same view, though he considers it better to shorten it. He is of the opinion that one who does 
not make use of the "reduction", gives up the higher thing and adopts a lower thing. Imam Ahmad is of the 
opinion that although "reduction" is not obligatory, yet it is improper not to make use of the concession. Imam 
Abu Hanifah considers "reduction" obligatory and there is also a tradition from Imam Malik to the same effect. 
All the traditions from the Holy Prophet S show that in his Journeys he always shortened his Salat and there is 
no authentic Tradition to show that he ever offered four rak'ats on a journey. Ibn 'Umar says, "During the 
journeys I accompanied the Holy Prophet S, Abu Bakr, 'Umar or ' Uthman (may Allah be pleased with them 
all), and I witnessed that they always shortened their Salat and never offered four rak'ats. " The same view is 
also supported by authentic traditions from Ibn 'Abbas and several other Companions". 


22 When a person is deemed to be a Musaafir (traveller according to Islamic Shariah) it is Waajib (obligatory) to 
shorten the Prayer. 


Lini \ ^£1 I jjlli 'jj jQ SlI i j_jsS (jjllf J -."'Q 1 a j .j.mU L lllj 


[4:101]When you travel on the earth, there is no sin on you in shortening your Salah, if you fear that the 
disbelievers would put you in trouble. Surely, the disbelievers are an open enemy for you. 


A casual reading of the verse indicates that shortening of prayer must be done due to fear, however Rasul - 
ullah (Sallallahu Alaihi Wasallam) and Sahaba (RA) shortened prayers with or without fear during travel 
( Sunnah method & description of Salah of a Musafir (Traveller), 2015). 
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"When the prayer was enjoined (by Allah), it was two rak'ahs (units of prayer) only (in every prayer) 
both when in residence or on a journey. Then the prayers performed on journey remained the same, 
but (the rak'ahs of) the prayer for non-travellers were increased." [2] 3 

Umar (may Allah be pleased with him) said: 

"The prayer performed on journeys is of two rak'ahs. This is the complete prayer without 
shortening." [3] 
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Hafs b. 'Asim (RA) said: I accompanied Ibn 'Umar (RA) on the road to Mecca and he led us in two rak'ahs at the 
noon prayer, then he went forward and we too went along with him to a place where he alighted, and he sat 
and we sat along with him, and he cast a glance to the side where he said prayer and he saw people standing 
and asked: What are they doing? I said: They are engaged in glorifying Allah, offering Sunnah prayer. He said: If 

I had done so I would have perfected my prayer; O my nephew! I accompanied the Messenger of Allah Son a 
journey, and he made no addition to two rak'ahs, till Allah called him. I accompanied Abu Bakr (RA) and he 
made no addition to two rak'ahs till Allah caused him to die. I accompanied 'Umar (RA) and he made no 
addition to two rak'ahs till Allah caused him to die. I accompanied 'Uthman (RA) and he made no addition to 
two rak'ahs, till Allah caused him to die, and Allah has said:" There is a model pattern for you in the Messenger 
of Allah" (al-Qur'an, xxxiii. 21). [Muslim] 


An important point to be noted here is that shortening of prayer is done for Zuhr, Asr and Isha prayers. Fajr 
and Maghrib prayer are 2 and 3 rak'ahs respectively. In addition to this, Fajr Sunnahs (2 rak'ah) will also need 
to be offered (Dr. Zakir Naik, 2012). 


With regards to offering Sunnah prayers, Syed Abul Aala Maudodi explains: 

"There is a difference of opinion as to whether the obligatory parts (fara'id) only are to be offered in a journey 
or those parts (sunnahs) also that were practised by the Holy Prophet in addition to the former. When on a 
journey the Holy Prophet ® used to offer without fail two rak'ats in addition to the obligatory rak'ats of Salat- 
ul-Fajr (Morning Prayers) and three rak'ats of witr with Salat-ul- 'Isha * 1 * (Night Prayer). At other times (i.e. other 
than the two mentioned above), he * only offered the obligatory parts; there is no proof of his offering the 
Sunnah parts. He S, however, used to offer "additional prayers" (nawafil), whenever he got time for these 
even while he was riding. That is why Hadrat 'Abdullah bin 'Umar prohibited the people from offering the 
sunnahs during a journey except with the Morning Prayer. But the majority of the scholars leave it to the 
individual's option to offer or not to offer the sunnahs on a journey. The Hanafis are of the opinion that it is 
better to leave them during the actual journey but one must offer them at a halting place, if one can get the 
necessary peace of mind. "(Syed Abul Aala Maudodi, 1972) 

3 In another narration, Aishah (RA) said: "The salah was made fard in Makkah in sets of two rak'at. When the 
Prophet ££ came to Medinah, two rak'at were added to each salah except the maghrib salah because it is the 
witr of the daytime, and the dawn prayer due to its lengthy Qur'anic recital. But if one travels, he performs the 
original prayer [i.e., only two rak'at]. [Ahmed] 

Explaining this, Maulana Ishaq explains that on Mairaj, 11 rak'ahs were prescribed on Muslims (Maulana Ishaq 
Madni, 2011) which were later increased as mentioned in hadith above. 


55 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

When is a person considered to be a traveller? 

A Muslim on a journey is to start shortening the prayer as soon as he leaves his town or city as Allah 
permits the shortening of prayer for those who travel through the land. Before leaving his town, a 
Muslim is not legally considered a traveller through the land (and hence he is not permitted to 
shorten the prayer). The Prophet (Peace be upon him) used to shorten the prayer as soon as he 
left his hometown. So, if a person does not travel from the residential land, he is not considered a 
traveller. 4 


4 Shortening of the prayers will commence once the person has left the city limits and cease when the person 
has re-entered the city limits. 


<Jla 4,'ic. 4)1 ^ j (jc. (jc. t__)jjl (jc. (jLoAui 1 'Aw 

^ Lag-) 'j j-* J ■ a.,, j jjjitSj lajjl J 4 J ' lf ~- 4)1 ^lata ^ ^1.^. 


Narrated Anas (RA): The Prophet (Sallaho Alaihe Wassallam) offered four Rakat of the Zuhr prayer in Medina 
and two Rakat of the 'Asr prayer in Dhul-Hulaifa and I heard them (the companions of the Prophet) reciting 
Talbiya together loudly to the extent of shouting. [Bukhari] 

Note: Dhul-Hulaifa is outside of Madinah city limits. 


The majority of scholars in Hanafi, Shaf'ae, Maliki and Hanbali Madhab agree that the minimum required 
distance for a person to be considered a Musaafir (traveller according to Islamic Shariah) is 4 Burud which is 
equivalent to 16 Farsakh or 48 (Shariah Miles) or 88 Kilometres or 55 miles. 


V- ,U)1 ^ ^ ^ac. U^-9 Ijiui Lojj -I . ■ 
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Chapter concerning when to shorten the prayer; The Messenger of Allah (Sallaho Alaihe Wassallam) used to 
designate a day and a night journey as travel and Ibn Abbas (RA) and Ibn Umar (RA) used to shorten the prayer 
and open their fast at a journey of 4 Burd and it was 16 Farsakh. [Bukhari] 


Ibn Qudama R.A. has argued that even lesser distance than what is described above that may constitute travel, 
on the strength of Anas's narration that the Prophet would shorten his prayer if he went out for a distance of 5 
or, as one of the narrators does not completely remember, 10 miles [8-17 km]. It is narrated by Muslim, 
Ahmad, and Abu Dawud. Ibn Qudama said (al-Mughni 2:257) that this constitutes enough proof unless there is 
a consensus to the contrary. Imam Shafi'is fix it at 50 miles [81 km]. 


It is also to be noted that, Zuhayli mentions in al-Fiqh al-lslami wa adillatuh does not mention staying in your 
parents 1 house, nor does he mention staying in your town of birth, as criteria that cancel one's traveller-status 
in any school. 


Someone said: "The shaf'i opinion is that you are not a traveller once you enter your town of BIRTH, not 
necessarily your parents' house." 

But the words "town of birth" in the sentence above are a mistranslation of the Arabic "watan" -- place of 
residence - where the Shafi'is say: travel ends when he reaches his watan. Lisan al-'arab defines watan as: al- 
manzilu tuqimu bihi, "the place where you reside." So the sense is not that the trip ends when one reaches 
one's place of birth (as he may have emigrated from it and so he may be a traveller when visiting it again), but 
only when one reaches one's hometown where he currently resides. That is what you will find in the Shafi'i 
manual Reliance of the Traveller (p. 192 fl5.7) and that is what Zuhayli has also (2:330) for the Shafi'i 
stipulation, respectively: 

wa yantahi bi wusulihi ila watanihi (Reliance) 
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"It ends when he reaches his hometown." 

wa qala al-shafi'iyya... yantahi al-safaru bi wusulihi surwatanihi aw 'umranihi (Zuhayli) 

The Shafi'is said: travel terminates upon his reaching the precinct-wall of his hometown or its constructions. 

Among what cancels the traveller-status is the intention to stay at the place of arrival for a period of fifteen 
days or more [Hanafi school] or four days or more [Malikis and Shafi'is], or more than four days [Hanbalis], 
while Malikis and Hanbalis also stipulate "or more than twenty rak'at of prayer in total." (Zuhayli 2:326-327). 
One does not count the day of arrival nor the day of departure. 

Sheikh Salman al-Oadah explains it as follows (Sheikh Salman al-Oadah, 2004): 

"There is considerable scholarly disagreement on this matter. Scholars have offered a number of different 
opinions about the maximum period of residence before a person ceases being considered a traveller and 
must perform his prayers in their full form. Opinions vary from three days to four, to seven, to ten, to fifteen, 
to seventeen, to nineteen, and to twenty days. 

Other scholars, however, have said that the period residence for a traveller cannot be determined in days. 
What must be taken into consideration are the circumstances that the person is in. 

Those who set a certain maximum period for travel - the majority of scholars, who nevertheless disagree on 
the number of days - have in their favor a precise and tidy ruling. 

Those who do not set a fixed period have the evidence in their favour, since there is no clear-cut hadith 
evidence establishing a maximum time limit. However, a problem arises because different people have 
different ideas of how travel and residency should customarily be defined. Some have taken the idea so far 
that they considered all sorts of people as travellers - students, ambassadors, and even some workers staying 
abroad for months and years on end. This is undoubtedly a problem. 

I support the opinion that prevailing custom should be used to define who is a traveller and who is a resident. 
Whenever a term is used in Islamic Law without being defined, then its precise definition is to be determined 
by custom. 

Therefore, if a person is moving about and not staying in one place for a long period of time, then he is a 
traveller and he will shorten his prayers as long as he is in such a state, unless he prays in congregation with 
others. He is also permitted to break his fast in Ramadan. 

People, like students, who stay in one place for months or years on end have to consider themselves as 
residents, since they are virtually like the residents of the place where they are staying. They rent apartments 
on yearly leases and do everything else that a resident does. Students and ambassadors are not people who 
move frequently and have the intention of returning to their homes or going somewhere else at any time. 

It is worth saying that this is a matter of scholarly disagreement, so no one should find fault with what one's 
fellow Muslims choose to follow in this matter." 

Dr. Yasir Qadhi has summarized various opinions about the distance that makes one a 'traveller' according to 
Shariah (Yasir Qadhi, 2011): 

u 

First Opinion: A three-day journey 

What is meant by a 'three-day journey' is the distance that a traveller on a camel of average speed would 
traverse in three complete days. 

This is the position of the Companion Ibn Mas'ud, some of the famous scholars of Kufa such as al-Sha‘bT (d. 
105/723) and al-Nakha‘T (d. 96/714), and the standard position of the Hanafi school of law. 
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They based this figure on the famous hadith in which the Prophet ® said, "It is not allowed for a woman who 
believes in Allah and the Last Day that she travel for a distance of three days without her father, son, husband, 
brother or any mahram" [Reported by Muslim]. They reasoned from this hadith that the Prophet called the 
distance of 'three days' a 'travel', hence this can be taken as a definition for what constitutes traveling. 

Another evidence that they used was the hadith pertaining to wiping over the socks, in which the Prophet 
"...allowed a traveller to wipe over his socks for a period of three days and nights" [Reported by Muslim], The 
HanafTs reasoned that since the Prophet S set a particular time limit in place, this demonstrates that anyone 
traveling a distance less than a three-day journey would not be allowed to wipe over his socks, which would 
then imply that he would not be a traveller. 

Second Opinion: A two-day journey 

This is the famous opinion of the HanbalTs, ShafTs and MalikTs (note that even within these schools there are 
other opinions as well, as shall be pointed out in the next section). This opinion has also been reported from 
Ibn 'Abbas, Ibn ‘Umar, Ibn Shihab al-Dhuhrf (d. 129/746), and others. From amongst the modern scholars, this 
is the opinion of Ibn Baz (d. 1999) and the fatwa of the Permanent Committee of Scholars of Saudi Arabia. It is 
claimed that this is the majority opinion of the classical scholars of Islam. 

Their evidence is the fact that the Prophet S said, "It is not allowed for a woman who believes in Allah and the 
Last Day that she travels for a distance of two days without a mahram" [Reported by Muslim], They also used 
the action of Ibn ‘Umar as an evidence, for it is reported that he would shorten his prayers if he travelled the 
distance of four bands (i.e., two days, as we shall discuss later in this article) [Reported by imam Malik in his 
Muwattaj. 

Third Opinion: A one-day journey: 

This was the opinion of imam al-BukharT (d. 256/869) which he explicitly mentions in hisSahTh. It has also been 
attributed as a second opinion within the three schools of the last opinion (viz., the HanbalTs, ShafTs and 
MalikTs). [It will be explained later why this second opinion for these three schools is not in essence different 
from their first one]. 

The famous scholar of Syria, al-Awza‘T (d. 151/768), said, "This is the opinion of the majority of scholars, and 
we hold it as well." Amongst the modern scholars, this is the opinion of our teacher Muhammad b. 
Muhammad al-Mukhtar al-ShanqTtT. 

Their evidence for this is the fact that the Prophet ® said, "It is not allowed for a woman who believes in Allah 
and the Last Day that she travels for a distance of one day without a mahram" [Reported by al-BukharT]. Al- 
BukharT commented on this hadith by saying, "So it is clear that the Prophet called [the traveling of] one day 
and night a 'travel.'" 

They also use as evidence the statement of Ibn ‘Abbas, when he was asked by a person residing in Mecca, 
"Should I shorten when I go to Mina or Arafat?" He said, "No! But if you go to Taif, or Jeddah, or travel an 
entire day's journey, then do so. But if you travel less than that, then do not shorten." Therefore, he expressed 
'an entire day's journey' as being the minimal limit for shortening the prayers. 

Fourth Opinion: It is not defined by distance but by experience 

What is meant by this opinion is that a journey is not defined by how much one has traveled but by what one 
does and how one prepares for it. According to this opinion, a 'journey' is not a particular distance as much as 
it is a physical and psychological experience. 

This is the opinion of Ibn Hazm (d. 456/1064) (although he placed a minimum of 'one mile'), Ibn Qudama (d. 
610/1213), Ibn Taymiyya (d. 728/1327), Ibn al-Qayyim (d. 756/1355), al-San‘anT (d. 1182/1768), al-ShawkanT (d. 
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Does frequency of travel impact shortening: 


1250/1834), and others. It has been interpreted to be the opinion of Ibn Mas'ud, ‘Uthman b. 'Affan, and Ibn 
SirTn. In fact, there is an explicit statement from Ibn Sirin which shows that this opinion might have been more 
prevalent in the past, for he states, "They used to say that a travel in which one may shorten the prayer is a 
journey in which one takes provisions and baggage." Amongst the modern scholars, it is the opinion of Ibn 
‘UthaymTn (d. 2000) and Ibn JibrTn (d. 2010). 

Their evidence is the lack of any Scriptural evidence that defines 'travel 1 , and hence the necessity of resorting 
to what is culturally understood to be 'travel'. 

Ibn Taymiyya was perhaps the most vocal proponent of this opinion. He disagreed with any specific distance 
that other scholars sought to derive. According to him, there is no explicit evidence from the Qur'an, Sunnah, 
language or custom of that generation that would be binding on later Muslims. He views the distances that the 
legal schools and other scholars adopted as having been resorted to because these scholars did not find 
anything more explicit to demarcate the distance required to be considered a 'traveller'. In fact, all three of the 
previous opinions use the same basic hadith that prevents women from traveling without a male companion - 
yet, as is obvious, each hadith uses a different limit. This in itself shows that the intention of the hadith is not 
to define the distance of what constitutes 'travel'. 

Ibn Taymiyya writes, 

So demarcating a specific distance does not have any basis in the Shariah, or in the language, or in the 
intellect. Most people, in fact, do not know the distance of the earth, so it is not allowed to link something that 
the average Muslim is in need of (i.e., when to shorten the prayer) with something that he does not know (i.e., 
how much he has travelled). No one measured the earth during the time of the Prophet, nor did the Prophet 
himself put limits, neither inmTIs nor in farasikh (units of measurement). And a person might leave his village to 
go to the desert in order to collect wood, and he leaves for two or three days, and he will be a traveller, even 
though the distance might be less than a mile! In contrast to this, another person might go [a longer distance] 
and come back the same day, and he will not be a traveller. This is because the first person will take provision 
for the journey, and bags [with his necessities], whereas the second person will not. Therefore, even a near 
distance can be considered a 'travel' if someone stays for a period of time, and a longer distance will not be 
considered a travel if a person stays for a short period. A 'travel' is therefore defined by the actions that are 
required in order for that journey to be called 'traveling'... and this is a matter that people recognize by their 
own customs. 

Ibn Taymiyya did, however, place a condition that such a travel be considered a travel according to one's 
custom, such that a person would prepare for a journey and travel into the wilderness (meaning, an 
uninhabited area). Hence, if a person visited an outlying district of a city (in Ibn Taymiyya's explicit example, if 
a person living in Damascus visited a small population outside of Damascus), even if this distance was 
considered large, this would not constitute travel, as this is not considered 'traveling' for a person in this 
situation. 

Therefore, according to Ibn Taymiyya, a 'travel' is not merely a distance but also a frame of mind. Someone 
who leaves his house, intending to return the same evening, is not a traveller, even if (as in our times) he 
travels to another country and then returns. Ibn ‘UthaymTn also holds the same position. 

Ibn Taymiyya also pointed out that this interpretation was in accordance with the very wordsafar in Arabic, 
because this word indicates 'exposure'. Thus, a woman who exposes her face is called safira. Therefore, a 
safar' would be a journey in which a person 'exposes' himself/herself to the wilderness by abandoning the 
cities and towns and journeying into an uninhabited area". 
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A traveller is permitted to shorten the prayer even if he frequently travels, as in the case of a mail 
carrier or a taxi driver who spends most of his time on the way between towns. 5 

Manner of combining the prayer: 

It is permissible for a traveller to combine: 

The Zuhr prayer and the Asr (Afternoon) prayer at the due time of either of them, 

and, likewise, to combine the Maghrib (sunset) prayer and the Isha (night) prayer at the due 

time of either of them. 

That is because what makes it permissible for the traveller to shorten prayer makes it permissible for 
him to combine prayers as well. 

However, shortening prayer is a temporary permission valid when there is a necessity 6 , as in the case 
when the traveller is in haste on his journey. Mu'adh (may Allah be pleased with him) narrated: 

"... on the Battle of Tabuk, when the Prophet (Peace be upon him) had gone forth before the Sun 
passed the meridian, he would delay the Zuhr prayer and combine it with the Asr prayer, performing 
them together. But when he proceeded after the sun had passed the meridian, he would perform 
the Zuhr and the Asr prayers ( at the time of the Zuhr ) and then he would proceed. (He acted 
similarly for the Maghrib prayer). When the sun had set before he proceeded, he would delay the 
Maghrib prayer and combine it with the Isha prayer, performing them together. But when he 
proceeded after sunset, he would perform the Isha prayer and the Maghrib prayer at the time of the 
Maghrib prayer ". ( Related by Ahmad and At-Tirmidhi ) [4] 7 


5 This is a matter where difference of opinion exists. According to Sheikh Assim Al-Hakeem (2011), a preferred 
opinion is to consider a person who travels daily (or at a very high frequency) to certain distance (as required 
by conditions of travel), he will not be considered a traveller for the purpose of shortening of Salah and 
combining them unless a valid reason exists. Similar opinion is explained by Maulana Ishaq Madni (Maulana 
Ishaq Madni, 2011) who explains that it should be for a purpose other than the normal work routine in a way 
that family and others also belief that a person has gone on travel and not for regular work (Maulana Ishaq 
Madni, 2011). A person in such situation should consult scholars for further interpretation of personal 
circumstances, urf (customs) and other consideration for appropriate advice. 

66 Dr. Zakir Naik explains that it is not a Wajib or Mustahab act but a Mubah (permitted to do with no sin 
involved in doing so), Wallaho Aalim.(Dr. Zakir Naik, 2012) 

7 Characteristics of combining the prayers: 

(NATHIF J. ADAM (1991) explains the charecteristicsw of salah: 

"Each prayer will be performed separately. 

Only one Prayer Call (ADHAN) shall be made for both prayers but two Second Calls (IQAMAHS) shall be 
required (i.e. one Second Call (Iqamah) shall be made separately for each prayer). If we may give an example, 
assuming that a traveller wishes to combine Dhuhr and Asr prayers by bringing the Asr prayer forward to the 
time of the Dhuhr prayer, the person would proceed as follows: 

The person would first come up with the Call for prayer "Adhaan" intending it for both the two 
prayers. 

The person would then come up with the second call "Iqamah" for the Dhuhr prayer. 

The person would then perform the Dhuhr prayer shortening it to two rakaats only. 
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Prayer during rest breaks in travel: 

When a traveller stops on his journey, to take a rest, it is better for him to perform each prayer 
shortened at its due time, not to combine prayers. If it is difficult for a Muslim patient to perform 
each prayer at its due time, then he is permitted to combine the Zuhr prayer and the Asr prayer (at 
the due time of either of them), and to combine the Maghrib prayer and the Isha prayer (at the due 
time of either of them). 

Shaykhul - Islam Ibn Taymiyah said: 

"Allah has ordained shortening of prayer to remove difficulties and make things easy for the Muslim 
nation. So, a Muslim is permitted to combine prayers when necessary. All hadiths (related to this 
matter) imply that it is permissible to combine two prayers at the due time of either of them in order 
to remove any possible hardship caused to the Prophet's nation. Thus, it is permissible to combine 
prayers if it is to cause hardship if not done. This proves that it is permissible with greater reason for 
a Muslim patient to combine (two) prayers at the due time of either of them as long as it is difficult 
for him to perform each prayer at its due time." [5] 

Prayer of Patients: 

Ibn Taymiyah also said: 

" Patients can combine the prayer according to the Sunnah for it is narrated in two hadiths that the 
Prophet (Peace be upon him) ordered a mustahadah [6] to combine the prayer. "[7] 

By means of analogical deduction with the case a mustahadah, the combining of prayer is permitted 
for every Muslim who cannot purity for every prayer, such as those inflicted with enuresis, a 
continuously bleeding wound, or a permanent nosebleed. The Prophet ( Peace be upon him ) said to 
Hamnah Bint Jahsh when she asked him about istihadah [8] (vaginal bleeding other than 
menstruation ): 

"...But if you are strong enough to delay the Zuhr prayer and advance the Asr prayer ,to wash, and 
then combine the Zuhr and the Asr prayers; (and ) to delay the Maghrib prayer and advance the Isha 
prayer, to wash, and then combine the two prayers, do so ." 

(Related by Ahmad, Abu Dawud, and At-Tirmidhi and deemed Sahih ( authentic) by the latter ) [9] 


After completing the Dhuhr prayer, the person stands up and makes another second call "Iqamah" for 
the Asr prayer. 

The person would then perform the Asr prayer also shortened to two rakaats only". 

Note: A traveller may lead the prayer as an "IMAM" of the residents of the place he is visiting. And in such a 
case, he (being an Imam), may perform only two rakaats for the Dhuhr or Asr, and/or Isha prayers while, the 
residents he is leading, shall upon his completion continue to complete the remaining two rakaats of the 
respective prayers. However, in such cases, it is desirable that the traveller who may act as an Imam first gives 
notice to the congregation regarding his position and his intention to shorten his prayer so that the 
congregation continues to complete the prayer. 

On the other hand, if the traveller has to pray behind an Imam who is a resident of the place he is visiting, then 
in such case, the traveller shall pray with the Imam all the four (4) rakaats as usual." 

This opinion is also explained by Dr. Zakir Naik in a QA session (Dr. Zakir Naik, 2012). 
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Prayer during certain weather conditions: 

It is permissible to combine the Maghrib prayer and the Isha prayer, in particular, if there is rain that 
wets clothes and causes difficulty (for those who go to the mosque). The Prophet (Peace be upon 
him) combined the Maghrib prayer and the Isha prayer in a rainy night [10], and so did Abu Bakr and 
Umar afterwards [11], 

Shaykul - Islam Ibn Taymiyah (may Allah have mercy on him) said: 

"According to the soundest view of scholars, it is permissible for a Muslim to combine prayers 
because of mud or strong cold wind in a dark night, even if it has stopped raining. This is more 
incumbent than performing each prayer at its due time at home. Moreover, to abandon combining 
congregational prayers in the mosque to perform prayer at home is a bid'ah (a matter innovated in 
religion) that contradicts the Sunnah (Prophetic tradition). It is an act of the Sunnah to perform the 
Five (obligatory) prayers in congregation in the mosque, and this is more due, according to the 
unanimous agreement of Muslims, than performing prayers at home. In addition, congregational 
prayer combined in the mosque is more due than performing prayers at home individually, 
according to the unanimous agreement of the scholars who maintain the aforementioned 
permissibility to combine prayers (due to bad weather), such as Malik, Ash-Shafi'i and Ahmad. [12] 

It is better for one permitted to combine prayers to combine them according to what suits his / her 
situation most. 

Prayers in Arafah: 

On the day of 'Arafah, it is better (for the pilgrims) to combine the Zuhr prayer and the Asr prayer at 
the time of the former [13], but in Muzdalifah, it is better (for the pilgrims) to combine the Maghrib 
prayer and the Isha prayer at the time of the latter, according to what the Prophet (Peace be upon 
him) did (in his Hajj)[14] . On the day of Arafah, pilgrims combine the Zuhr and the Asr prayers at the 
time of the former in order to continue staying at 'Arafah mount (without interruption), but in 
Muzdalifah, they combine the Maghrib and the Isha prayers at the time of the latter to continue 
moving toward Muzdalifah. 

In general, it is an act of the Sunnah for pilgrims to combine prayers on the Day of Arafah and in 
Muzdalifah but in circumstances other than that, it is permissible when necessary. However, when 
there is no necessity, it is better for a traveller to perform each prayer at its due time. During the 
days of his Hajj, the Prophet (Peace be upon him) combined prayers only on the Day of 'Arafah and 
in Muzdalifah, but he (Peace be upon him) did not combine prayers in Mina because he was to stay 
there. So the Prophet (Peace be upon him) used to combine prayers only when he was in a hurry on 
a journey. We invoke Allah to guide us to useful knowledge and good deeds. 

Notes: 

1. Ad-Dara qutni ( 2275 , 2276) [2/168] and Al-Bayhaqi [3/141] 

2. Al-Bukhari (350) [1/601] and Muslim (1568) [3/199] 

3. An-Nasai (1419) [2/123] and Ibn Majah (1036) [1/556] 

4. Abu Dawud (1208) [2/10] and At-Tirmidhi (552) [2/438] 

5. Majmu 'ul Fatawa (26/64) 
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6. Mustahadah: A woman in a state of istihadah (i.e a woman having vaginal bleeding other 
than menstruation) 

7. Majmu 'ul Fatawa (24/72,74) 

8. Istihadah: Vaginal bleeding other than menstruation 

9. Ahmad [6/381,382,439-440] and At-Tirmidhi (128) [1/221] 

10. Al-Bukhari (543) and Muslim (705) 

11. 'Abdur-Razzaq in his Musannaf (4440) [2/556] 

12. Majmu 'ul Fatawa (24/38,29) 

13. Muslim (2941) [4/402] 

14. Al-Bukhari (1674) [3/660] and Muslim (309) [5/38] 

References: 

1. Dr. Zakir Naik. (2012). Zakir Naik's Answers : While traveling, can we offer qasr salah? India: 
Peace TV. Retrieved from https://www. youtube. com/watch?v=bTa4PrKLT4o 

2. Maulana Ishaq Madni. (2011). Qasar Namaaz. Fatawa Online Program. Retrieved from 
https://www.youtube.com/watch?v=WQwVF3fjz0k 

3. Musharraf, M. N. (2015). The Waraqat of Imam Al-Haramayn Al-Juwayni, a classical manual 
of Usui Al Fiqh (Vol. 1). Perth: Australian Islamic Library (www.australianislamiclibrary.org). 
Retrieved from 

https://archive.org/details/AIWaraqatOflmamAIJuvainiCommentaryByMuhammadNabeelM 

usharraf 

4. NATHIF J. ADAM. (1991). Kitab us Salaah. Riyadh: Islam Basics. Retrieved from 
http://www. islambasics. com/view. php?bl<ID=68&chapter=l 

5. Shaikh Assim Al Hakeem. (2011). What is Salat ul Qasr - Travelling prayer (Salah). Huda TV. 
Retrieved from https://www.youtube.com/watch?v=k0d04M98yNQ 

6. Sheikh Salman al-Oadah. (2004). Maximum number of days of residence for traveler who 
shortens his prayer (Vol. Published on IslamToday - English (http://en.islamtoday.net)). 
Retrieved from http://en.islamtoday.net/node/1416 

7. Sunnah method & description of Salah of a Musafir (Traveller). (2015). Central Mosque. 
Retrieved from http://www.central-mosque.com/index.php/Acts-of-Worship/sunnah- 
method-description-of-salah-of-a-musafir-traveller.html 

8. Syed Abul Aala Maudodi. (1972). Tafheem ul Quran (Surah Nisa) (Vols. 1-6). Lahore: Islamic 
Publications (Pvt) Ltd. Retrieved from 

http://www.englishtafsir.eom/quran/4/index.html#sdfootnotel33sym 

9. Yasir Qadhi. (2011, July 1). The Definition of "Travel" (safar) According to Islamic Law | Part 
1. Retrieved from http://muslimmatters.org/2011/07/01/yasir-qadhi-the-definition-of- 
%e2%80%98travel%e2%80%99-safar-according-to-islamic-law-part-l/ 


63 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


A CRITICAL ANALYSIS OF NARRATIONS REGARDING THE WORDING "HAYUN 'ALA KHAIR UL 'AMAL" 

IN ADHAN (MUSLIM CALL FOR PRAYER) 

URDU - i's\ f (Jr** j?- 


J>wfa 


fa 




ABSTRACT: 

In the same manner as the book revealed on Prophet Muhammad S, the glorious Quran, is 
made more virtuous than any other book in this world and his S status has been exalted to make 
him more noble and virtuous than any other Prophet or Messenger, Allah SWT has given nobility and 
priority to Prophet Muhammad SS's companions over all human after Prophets. This special blessing 
is because of their presence in the company of our beloved Prophet S. Whatever they learnt from 
Rasoolullah they implemented it in the best possible manner and communicated it to the 
generations following them in a diligent manner. Whenever, they felt any problem anywhere, they 
referred back to the guidance from Prophet S without slightest of hesitation without wasting any 
time to align themselves and other with the blessed ways of our Messenger St. Like other matters of 
Ibadah (worship), Prophet S gave the education about Adhan himself as recorded in Saheeh 
narrations from the companions including Bilal R.A. - the moadhan of Rasoolullah ^S, Abu Makhzorah 
R.A and others. These narrations make the wording of Adhan clear as a bright day leaving no doubt 
for those who believe in following the Sunnah of our blessed messenger Muhammad ®. The issue 
with different wording in prayer is either due to following one's desire and bid'ah or due to 
preferring inauthentic sayings and unreliable narrations over Saheeh and sound narrations. 

Keywords: Azan, Adhan, Riwayahs, Abu Makhzorah (R.A), Marfu',Mursal. 
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ABSTRACT: 

AM Ibn Abi Talib j, whom prophet of Islam has declared as his brother, was the first child to 

embrace the prophethood of Muhammad who spent rest of his life as very close companion to 
him and dedicated his life to the cause of Islam becoming the scriber of Holy Quran, a hero of the 
ghazwat against the mushrikoon and oppressors, conqueror of Khabyar, the fourth caliph of Islam, a 
great Mujtahid sahabi, an eminence in calligraphy and Arabic linguistics. AN ibn Abi Talib Ail j 
is one of the brightest stars from the galaxy of companions of the Prophet who tirelessly 
dedicated his every single breath to the glory of the deen of Allah SWT. He carries numerous 
distinctions and virtues which make him a highly esteemed companion and leader. His marriage with 
Fatima, the noble daughter of beloved Prophet Muhammad in the second year of hijrah, is one 
of the most accoladed events which further strengthened his ties with Prophet of Allah XotL who 
immensely loved his daughter. With Fatima, he fathered the great Imamain, Hasan and Hussain R.A 
along with Zainab and Umm Kalthum (May Allah be pleased with them all) 1 . The life of AM R.A. is a 
model of purity, honesty, guardianship and astuteness. Though a massive area remained under his 
control and authority, his humbleness never let any ego or arrogance set in. He lived a simple, ate 
simple and adopted simplicity in everything he did. His services to Islam are countless and each of 
his noble services to Islam are cemented in its very foundations. His sacrifices in Mecca, his role in 
battles of Badar, Uhud, Khaybar to Ahzab, his noble caliphate, and above all, his companionship with 
our beloved Prophet are glaring chapters in the history of Islam. AN R.A's services to Islam 
cannot be summed up in a few pages. With this paper, we have aimed to present a few shining 
aspects from his life. His dignity can simply be understood from the hadith of Holy Prophet in 
which he said to AN R.A.: "You are in the same position with relation to me as Aaron (Harun) was in 
relation to Moses but with (this explicit difference) that there is no prophet after me"." 

Keywords: Uhud, Badar, Khaybar, Ahzab, Asadullah, Zulfikar, Kharaj, sabaite, jahalyia, Rashida 

INTRODUCTION: 

AM R.A., the fourth caliph of Islam, has offered so many noble services to the cause of Islam and his 
virtue are so many that volumes and volumes can be written to praise them. Being the first child to 
accept Islam from Prophet Muhammad S, a great warrior and victorious general, one of the greatest 
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mujtahid companions, a great jurist and the fourth of the rashidoon caliphs of Islam are some from 
the glaring virtues of Ali Ibn Abi Talib, May Allah be pleased with him and raise his ranks. Each aspect 
of the life of this gracious personality is so vivid and full of depth, that numerous channels and 
academic discussions stem out of it. Each moment of his life was dedicated to glorifying Islam, its 
preaching and furthering its cause. From being the leader of Muslim Ummah and ruler of a vast land 
to a humble man grinding flour, each chapter of his life is worth pondering a thousand times. His 
mercy was so much that even when the assassin attacked him in the mosque of Kufa, Ali directed his 
sons to provide all facilities to the assassin which are due for any other prisoner. The sixty-three 
years life of Ali R.A. present a model that can be seen the all the times to come as a true 
representation of the character we all should aspire to build. He was the true and genuine successor 
of the other three beloved rashidoon leaders of the Muslims: Abu Bakar, Umar and Othman, May 
Allah be pleased with them all and raise their ranks. 

HIS VIRTUES: 

Sa'd R.A., while explaining the three great virtues of Ali R.A., mentioned: 

“If I find one of those three things (that made him so virtuous) for me, it would be more dear to me 
than the red camels. I heard Allah's Messenger (it) say about 'Ali as he left him behind in one of his 
campaigns (that was Tabuk). 'Ali said to him: Allah's Messenger, you leave me behind along with 
women and children. Thereupon Allah's Messenger (it) said to him: Aren't you satisfied with being 
unto me what Aaron was unto Moses but with this exception that there is no prophethood after me. 
And I (also) heard him say on the Day of Khaibar: I would certainly give this standard to a person who 
loves Allah and his Messenger, and Allah and his Messenger love him too. He (the narrator) said: We 
had been anxiously waiting for it, when he (the Holy Prophet) said: Call 'Ali. He was called and his 
eyes were inflamed. He applied saliva to his eyes and handed over the standard to him, and Allah 
gave him victory. (The third occasion is this) when the (following) verse was revealed: "Let us 
summon our children and your children." Allah's Messenger (is) called 'Ali, Fatima, Hasan and Husain 
and said: O Allah, they are my family" 1 ". Ali R.A. is among the 10 noble companions who were given 
the good news of their place in paradise during their lifetime (Jalal ad-Din as-Suyuti & Abdassamad 
Clarke, 1995, p. 181). 

Explaining the matter of flag being given to Ali R.A., Umar Ibn Khattab R.A. mentions: 

“Never did I cherish for leadership but on that day. I came before him with the hope that I may be 
called for this, but Allah's Messenger (ii) called 'Ali b. Abu Talib and he conferred (this honour) upon 
him and said: Proceed on and do not look about until Allah grants you victory"' v . 

Prophet Muhammad wiped off the dust from Ali R.A. lovingly and gave him the name 'Abu Turab' 
which he loved. Sahl Ibn Sa'd R.A. said: “There was no name dearer to 'Ali than Abu Turab (for it was 
given to him by the Prophet S himself) and he felt delighted when he was called by this name. He 
(the governor of Medina at that time) said to him: Narrate to us the story of his being named as Abu 
Turab. He said: Allah's Messenger (S) came to the house of Fatima and he did not find Ali R.A. in the 
house; whereupon he said: Where is your uncle's son? She said: (There cropped up something) 
between me and him which had annoyed him with me. He went out and did not rest here. Allah's 
Messenger (is) asked a person to find out where he was. He came and said: Allah's Messenger, he is 
sleeping in the mosque. Allah's Messenger (S) came to him and found him lying in the mosque and 
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saw that his mantle had slipped from his back and his back was covered with dust and Allah's 
Messenger (8) began to wipe it away from him (from the body of 'Ali R.A.) saying: Get up, covered 
with dust (Abu Turab); get up, covered with dust («_j|jsJI III p LI ^i). v 

It is narrated by Aishah R.A.: 

’A’isha reported that Allah's Apostle (8) went out one morning wearing a striped cloak of the black 
camel's hair that there came Hasan b. 'Ali. He wrapped him under it, then came Husain and he 
wrapped him under it along with the other one (Hasan). Then came Fatima and he took her under it, 
then came 'Ali and he also took him under it and then said: Allah only desires to take away any 
uncleanliness from you, O people of the household, and purify you (thorough purifyi ng) vi . 

Ali R.A. was among the companions who washed his body for the funeral and put him in his blessed 
grave. This is indeed a status that no ordinary person can have. Ali R.A. mentioned that this is what 
the 'ahl' of a person can do for him: 

"Ali, Fadl and Usamah ibn Zayd washed the Messenger of Allah (8) and they put him in his grave. 
Marhab or Ibn AbuMarhab told me that they also made AbdurRahman ibn Awf join them. When Ali 
became free, he said: The People of the man ( Ahlahu ) serve him." v " 

Loving him and other blessed companions is an essential requirement of belief of Ahlus Sunnah Wal 
Jama'ah. Imam Nasa'i records the narration that 'Ali R.A. said: "The Prophet [SI] made a covenant 
with me that none would love me but a believer, and none would hate me but a hypocrite. 

PARENTS, BIRTH AND CHILDHOOD: 

Ali R.A. was a scion of Banu Hashim, the family of Holy Prophet. "His full name was Ali ibn Abi Talib 
ibn Abdul Mutalib. He was the paternal cousin of the Prophet SI and shared a grandfather with him 
in Abdul-Mutalib ibn Hakim. His father was Abi Talib, the full brother of Abdullah, the father of the 
Prophet ®" ("Ali Ibn Abi Talib (RA)," 2014). "Before his death, Abdul Mutalib willed for his son Abdul 
Mutalib to take care of Muhammad 8. Accordingly, he took the Prophet 8 under his care when he 
was very young" (Nadvi, 1991, p. 38; Encyclopedia Britannica, 2016). Maulana Syed Suleiman Nadvi 
explains, "Abu Talib was not a very rich man, but he kept his nephew 8 dearer to him than his own 
son". The affection that he developed with his nephew 8 did not have any match with any of his 
other relations. He could never keep Prophet Muhammad 8 away from him. Once he was going on 
for a journey to Syria. When everything got ready and he was about to depart, he became extremely 
sad thinking that he would have to leave his beloved nephew back home. His heart got filled with 
emotions and he said that 'By Allah I will take him with me and we will never separate" (Ibn Hisham, 
2000, p. 25). 

Fatima Bint Asad, Ali R.A's mother, was also a lady of great character and nobility. She belonged to 
the Banu Asad tribe. Like her husband, she also took care of Prophet Muhammad S like her own son 
(Encyclopedia Britannica, 2016). She accepted Islam and migrated to Madina with other Muslims 
(Jalal ad-Din as-Suyuti & Abdassamad Clarke, 1995, p. 181). Upon her death, Prophet Muhammad 8 
gave his own shirt as a shroud (Nadvi, 1991, p. 39). 

Being born in such a family, Ali R.A.'s love for Prophet Muhammad 8 was very natural. 
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Abu Talib R.A. had four sons (Talib, Aqeel, Jafar and Ali R.A.) and two daughters (Umm Hani and 
Jumana). Ali R.A. was the youngest son (ten years younger than Jafar R.A.). He was born 10 years 
before the grant of Prophethood to Muhammad SS (Zaheer, 2014). Many Shiites believe that Ali R.A. 
was born inside the Kaaba, however, the experts of prophetic traditions (Muhaditheen) do not 
accept this claim and mention Hakeem Ibn Hizam as the one who was born inside the Kaaba ( ^ dw' 
1998 .AjJaJI). 

Love for Prophet Muhammad S was engrained in this family. Talib (Abu Talib's eldest son) used to 
praise Prophet Muhammad S in his poetry and even though he had not openly accepted Islam, 
Mushrikeen knew very well who he really admired and praised. He also did not take part in the 
battle of Badr against the prophet S! and returned back (Nadvi, 1991, p. 42). Other three sons of Abu 
Talib, including Ali R.A. accepted Islam. 

In the times of famine, Prophet Muhammad * and Abbas R.A. went to Abu Talib R.A. to assist him 
through Kafalah (adopting and raising his children) in order to reduce his burden. Prophet 
Muhammad * took Ali R.A. under his kafalah and Abbas R.A. took Jafar R.A. (Nadvi, 1991, p. 43; 
Encyclopedia Britannica, 2016) 

ACCEPTANCE OF ISLAM: 

After the prophet Muhammad S was blessed with the prophethood, Ali R.A. saw him and Khadija 
R.A. offering prayer. He asked him S about what it was. Prophet S accordingly explained to him 
about the message from God. Ali R.A. had this conversation with the prophet * at night and the very 
next morning he embraced Islam. Imam Suyuti mentions: "Abu Ya'la narrated that 'Ali, may Allah be 
pleased with him, said, 'The Messenger of Allah S, may Allah bless him and grant him peace, was 
sent (on his prophetic mission) on Monday and I accepted Islam on Wednesday'. His age when he 
accepted Islam was ten years old. It has been said that it was nine, eight, and it has even been said 
that it was less than that. Al-Hasan ibn Zaid ibn al-Hasan said: He didn't ever worship idols, because 
of his youth" (Jalal ad-Din as-Suyuti & Abdassamad Clarke, 1995, p. 182). Since accepting Islam, Ali 
R.A. never left Prophet S in thick and thin. 

"It was also said that Ali R.A. was the first person to embrace Islam, but the correct view is that he 
was only the first boy to do so. The same applied to Khadeejah R.A. who was the first woman to 
embrace Islam; Zayd Ibn Al-Harith was the first slave to become a Muslim, and Abu Bakr As-Siddeeq 
was the first freeman to believe in the message of Islam" (Muhammad & Al-Yazid, 2001, p. 322). It 
was narrated that "Ali, may Allah be pleased with him, said: "I was the first person to embrace 
Islam", but the chain of narrators mentioned for this hadith was not correct. 

Ali R.A. used to accompany Prophet Muhammad SJ in prayers. One day Abu Talib found his nephew 
and son offering the prayers. He asked Prophet Muhammad about what was the religion he was 
following. He explained to him that this is the religion of Allah, the religion of His Angels, the religion 
of His Messengers and religion of our father Ibrahim, May Allah's peace be upon him. Abu Talib said 
that I cannot leave the religion of my elders but till the time I am alive, I will not let anyone cause 
you any harm. He then asked his son about what he was doing. Ali R.A. explained that he has 
accepted the religion of Muhammad S. Listening to this, narrators believe that Abu Talib responded 
by saying that he should continue to follow the Prophet S as he only calls towards the good (Nadvi, 
1991, pp. 54-55). Islamic Encyclopedia mentions Abu Talib in following words: "A true man of a true 
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character, he stood by the Prophet S, without declaring faith in him, but bore, what sworn friends 
and protectors cannot normally bear." (Zaheer, 2014) 

The history of Islam is strewn with examples of Ali's commitment to the cause of Islam and to 
Prophet Muhammad, may the mercy and blessings of Allah be upon him. When Prophet 
Muhammad called a meeting of his tribesman to explain the new faith and his position in it, he 
asked pointedly who would support him. When all those present grew quiet, AN, even though he 
was a young boy, stood up and pledged his support (Professor Masud-ul-Hasan, 1982a; Zaheer, 
2014). 

SERVICES TO ISLAM IN MECCA: 

AN R.A. used to facilitate the ones who used to come to Mecca in search of truth. He used to guide 
them to Prophet Muhammad S. Allah had granted him special wisdom and understanding to handle 
this task. His role in Abu Dharr Ghiffari's acceptance of Islam has been recorded by Imam Bukhari. 
Details are as follows: 

Narrated Abu Jamra: Ibn 'Abbas radhiallahu 'anhu said to us, 'Shall I tell you the story of Abu Dharr's 
conversion to Islam?' We said, 'Yes'. He said, "Abu Dharr said: I was a man from the tribe of Ghifar. 
We heard that a man had appeared in Makkah claiming to be a Prophet. I said to my brother, 'Go 
talk to that man and talk to him and bring me his news.' He set out, met him and returned. I asked 
him, 'What is the news with you?' He said, 'By Allah, I saw a man enjoining what is good and 
forbidding what is evil.' I said to him, 'You have not satisfied me with this information.' So, I took a 
waterskin and a stick and proceeded towards Makkah. Neither did I know him (i.e. the Prophet ), nor 
did I like to ask anyone about him. I kept on drinking zam zam water and staying in the Mosque 
(Masjid Al Haraam). Then 'Ali radhiallahu 'anhu passed by me and said, 'It seems you are a 
stranger?' I said, 'Yes.' He proceeded to his house and I accompanied him. Neither did he ask me 
anything, nor did I tell him anything. The next morning, I went to the Mosque to ask about the 
Prophet but no-one told me anything about him. 'Ali passed by me again and asked, 'Hasn't the man 
recognized his dwelling place yet?' I said, 'No.' He said, 'Come along with me.' He asked me, 'What is 
your business? What has brought you to this town?' I said to him, 'If you keep my secret, I will tell 
you.' He said, 'I will do.' I said to him, 'We have heard that a person has appeared here, claiming to 
be a Prophet. I sent my brother to speak to him and when he returned, he did not bring a 
satisfactory report; so I thought of meeting him personally.' 'Ali said (to Abu Dharr), 'You have 
reached your goal; I am going to him just now, so follow me, and wherever I enter, enter after me. If 
I should see someone who may cause you trouble, I will stand near a wall pretending to mend my 
shoes (as a warning), and you should go away then.' 'Ali proceeded and I accompanied him till he 
entered a place, and I entered with him to the Prophet SS to whom I said, 'Present (the principles of) 
Islam to me.' When he did, I embraced Islam immediately (Nadvi, 1991, pp. 56-57; "Story of the 
Conversion of Abu Dharr al-Ghifari - Sahih Bukhari," 2009). 

According to a narration mentioned in Musnad Ahmed, Mustadrak Hakim, Sunan Nasa'I and Musnad 
Abi Ya'ala, once Prophet S and Ali R.A. went to Masjid Al-Haraam. Prophet S! asked him to sit down. 
He then stood on his shoulders to reach the roof of Kaaba. Realizing Ali R.A.'s weakness, Prophet S 
asked him to sit down. He then asked him to stand on his own blessed shoulders. Ali R.A. mentions 
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that he felt as if his height was reaching the skies at that time. He grabbed and idol from the roof of 
Kaaba and threw it away (Khalid, 2014, p. 40; Nadvi, 1991, p. 57). 

About the night of hijrah of Prophet S, imam Suyuti mentions: "When he (the Prophet S, may Allah 
bless him and grant him peace) told Ali R.A. to remain some days behind after him in Makkah, in 
order to repay some things entrusted to and deposited with the Prophet, may Allah bless him and 
grant him peace, and for him then to join his family, he did that" (Jalal ad-Din as-Suyuti & 
Abdassamad Clarke, 1995, p. 182). Before Prophet S left, Allah SWT made him aware of plans of 
Quresh to come and try to kill him. Prophet S asked Ali R.A. to sleep in his bed and informed him 
that they will not be able to harm him at all. Ali R.A. took a handful of dust with him and left his 
house reciting verses from Surah Yaseen. He threw that dust on the heads of Mushrikoon who could 
not see Prophet Muhammad S leaving due to the shield that Allah created for His prophet S. A 
passer-by asked this group about who were they waiting for. They said that they were waiting for 
Muhammad They looked inside the house and seeing Ali R.A. they thought that Prophet S had 
not left. In the morning, Ali R.A. woke up from the bed and showed his identity (Nadvi, 1991, p. 60). 
Ali R.A. stayed in Makkah for three days after this. 

Note: There is a difference of opinion among the Muhaditheen regarding the authenticity of 
narrations related to Ali R.A. sleeping in Prophet's bed. Some consider them 'Hasan' (lesser than 
Saheeh but still considered as applicable and authentic inshaAllah) whereas some consider them 
'daif' (weak). Wallahu Aalim. As it is neither related to a matter of Ageedah nor with an act of 
worship, there may be leniency in its acceptance in accordance with the following: 

There are three conditions that must be fulfilled in order to use the weak Hadith. These 
conditions are laid down by Imam a I Hafidh I bn Hajar Al-Asgalani. 1- The weakness shouldn't 
be severe. 2- The weak Hadith should be used under already well-established principles (and 
should not bring in ideas of its own). 3- When a weak Hadith is used (after it fulfills the above 
two conditions), it should not be firmly believed to be said by the Messenger of Allah Ts 
(peace be upon him), [ lest we refer to him (peace be upon him) that which he did not say].' x 
It is reported that Ibn Abi Hatim said, he heard from Abi Ubdah who said, It was said to 
Abdullah Ibn Mubrak that A man narrated a (certain) hadith and he (ibn Mubarak) was told 
that the narrator is weak. Ibn Mubarak said, " One may narrate such narrations from [a 
weak narrator], Ubdah asked him, " 'Such narrations' like? Ibn Mubarak said , " (those 
narrations pertaining to) Good conduct 
(adab), admonition (maw'iza), and Asceticism (zuhd)." x 

Similar opinion (i.e. use of weak ahadith in the case of Fadhail Amaal) is also reported from 
Suyuti who guotes a consensus on this xi . 

MIGRATION TO MEDINA: 

Three days after the Prophet S, Ali R.A. went to Madina using his the same path that he followed. 
He reached the neighbourhood of Bani Amr' Ibn Awf where Prophet * was present at the place of 
Kalthum Ibn Al-Hadam. By that time, Ali R.A.'s feet were torn because of excessive walking. Prophet 
S was informed that Ali R.A. cannot walk. He S went to see him. He started weeping seeing the 
condition of Ali's feet. Ali R.A. was in pain covered with blisters. The noble prophet applied his 
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sanctified saliva on Ali's sores. As all those present witnessed a miracle in the making, Ali R.A.'s feet 
were healed instantly. He never had problems with his feet for the rest of his life.(Haylamaz, 2015) 

"The emigrants from Makkah were not to adjust themselves to the changed physical environments 
alone, they had to adjust themselves to changed social environments as well. To bring about such 
adjustment and rehabilitation the Holy Prophet established a fraternity among the Muslims from 
Makkah and those of Madina whereunder each emigrant was paired with a resident of Madina of 
the corresponding status. For their selflessness and help in the rehabilitation of the emigrants from 
Makkah in the society of Madina, the Madinites came to be known as 'Ansars' - helpers. The 
brotherhood that was established in Madina during this period shows to what heights men can rise 
when they are motivated by some noble purpose. The bonds established as a consequence of this 
brotherhood surpassed the ties of blood relationship" (Professor Masud-ul-Hasan, 1982b). 

Note: According to the accounts that have come down to us the Holy Prophet paired all emigrants 
except Ali with the Ansar. According to some traditions guoted by Arman Sarhadi in his book Ali b 
Abu Talib, Ali felt great disappointment in being passed over in the process of pairing. It is stated that 
Ali went weeping to his house where he was consoled by his wife Fatima. Later the Holy Prophet 
paired Ali with himself (Haylamaz, 2015) declaring him his brother in this world and the hereafter. 
It is difficult to believe in the veracity of this tradition. By this time Ali was still unmarried, and it is 
prima facie untrue that his wife Fatima consoled him. Ali was a man of great courage who could face 
any ordeal, and he was not the man to weep because he was not paired with any Ansar. At this time 
Ali was a member of the family of the Holy Prophet. Ali had not acguired an independent identity of 
his own so far apart from being a member of the family of the Holy Prophet and the question of 
pairing him with any Ansar did not arise (Professor Masud-ul-Hasan, 1982b). 

It was Ali R.A. who suggested to Umar R.A. during his Khilafah for the Hijra to be made as the 
beginning of the Islamic year with Moharram as its first month. Consequently, Caliph Omar in 21 
A.H. or 641 A.D introduced the Islamic calendar in its present form (Dr. Abdus Sattar Ghazali, 2000). 

MARRIAGE WITH FATIMA : 

Ali became the Prophet's si son-in-law when he married Fatimah after the Battle of Badr 1 . On the 
thirteenth Year of ascendancy to the office of prophethood, Muhammad ® knotted his beloved 
daughter in marriage with Ali. Fatima R.A. was from Prophet Muhammad ^l^'s first beloved wife, 
Khadija (RA) and he had a strong affiliation with her. Hassan and Hussain R.A. were the sons of 
Fatima and Ali, whom Prophet X^has decorated with the title as leader of youth in paradise x ". 
"Fatima was the only daughter of the Prophet who had children and hence her descendants came to 
be regarded as the progeny of the Prophet" (Nadwi, 1991). 

It is reported that Ali R.A. went forward to take marriage proposal for Fatimah R.A. to Prophet 
Muhammad ^ but in the presence of the Prophet, he became over-awed and tongue-tied. He stared 
at the ground and could not say anything. The Prophet then asked: "Why have you come? Do you 
need something?" Ali still could not speak and then the Prophet suggested: "Perhaps you have come 


1 According to some narrations, the nikah was done after the the battle of Uhud. Sheikh Syed Abul Hasan Nadvi 
has explained the weakness in such narrations in text and isnad. Shah Muhadith Dahelvi was also of the same 
opinion (Nadvi, 1991, p. 65). 
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to propose marriage to Fatimah." "Yes," replied Ali. At this, according to one report, the Prophet said 
simply: "Marhaban wa ahlan - Welcome into the family," and this was taken by Ali and a group of 
Ansar who were waiting outside for him as indicating the Prophet's approval. 

Another report indicated that the Prophet approved and went on to ask Ali if he had anything to give 
as mahr. Ali replied that he didn't. The Prophet reminded him that he had a shield which could be 
sold. Ali sold the shield to Uthman for four hundred dirhams and as he was hurrying back to the 
Prophet to hand over the sum as mahr, Uthman stopped him and said: "I am returning your shield to 
you as a present from me on your marriage to Fatimah." Fatimah and Ali were thus married most 
probably at the beginning of the second year after the Hijrah. She was about nineteen years old at 
the time and Ali was about twenty-one. The Prophet himself performed the marriage ceremony. At 
the walimah. the guests were served with dates, figs and hais ( a mixture of dates and butter fat). A 
leading member of the Ansar donated a ram and others made offerings of grain. All Madinah 
rejoiced. 

"Abu Bakr had taken up the responsibility of purchasing the articles given to Fatima as her dowry. 
Similarly, A'isha and Umm Salma had lent assistance to 'Ali in cleaning and preparing his house for 
the marriage" (Nadwi, 1991). 

Secondly, the Messenger of Allah (Allah bless him & give him peace) gave his beloved daughter a 
silver bracelet, two Yemeni sheets, four mattresses, one blanket, one pillow, one cup, one hand- 
grinding mill, one bedstead, a small water skin and a leather pitcher(Mufti Muhammad ibn Adam, 
2012 ). 

Fatimah left the home of her beloved father for the first time to begin life with her husband. The 
Prophet was clearly anxious on her account and sent Barakah with her should she be in need of any 
help. And no doubt Barakah was a source of comfort and solace to her. The Prophet prayed for 
them: "O Lord, bless them both, bless their house and bless their offspring." In Ali's humble dwelling, 
there was only a sheepskin for a bed. In the morning after the wedding night, the Prophet went to 
Ali's house and knocked on the door. Barakah came out and the Prophet said to her: "O Umm 
Ayman, call my brother for me." 

"Your brother? That's the one who married your daughter?" asked Barakah somewhat incredulously 
as if to say: Why should the Prophet call Ali his "brother"? (He referred to Ali as his brother because 
just as pairs of Muslims were joined in brotherhood after the Hijrah, so the Prophet and Ali were 
linked as "brothers".) 

The Prophet repeated what he had said in a louder voice. Ali came and the Prophet made a du'a, 
invoking the blessings of God on him. Then he asked for Fatimah. She came almost cringing with a 
mixture of awe and shyness and the Prophet said to her: "I have married you to the dearest of my 
family to me." In this way, he sought to reassure her. She was not starting life with a complete 
stranger but with one who had grown up in the same household, who was among the first to 
become a Muslim at a tender age, who was known for his courage, bravery and virtue, and whom 
the Prophet described as his "brother in this world and the hereafter". 

This blessed marriage lasted for 10 years till the death of Fatimah, may Allah be pleased with her and 
raise her ranks. Ali R.A. did not marry another woman while Fatimah R.A. was alive. 
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Despite his own family suffering with hunger, Ali R.A. was more concerned about the hunger of 
Prophet Muhammad S and his family. Once he came to know about that Prophet S did not have 
anything to eat. Upon hearing this, he left off to find some work so that he could buy some food for 
the Prophet ®. while searching for work, he reached the garden of Jew. That man offered him one 
date as a reward for pulling a bucket of water. Ali R.A. pulled 17 buckets and as reward collected 17 
Ajwa dates. He presented those dates to Prophet 8 who then asked him if it was the love of Allah 
and His messenger 8 that prompted him to do that? Ali R.A. affirmed. Prophet 8 explained that 
there is no one who loves Allah and His messenger 8 and poverty doesn't come his way in such a 
manner. He, therefore, advised for all true lovers to prepare their shields for this. The Arabic words 
used 'i'ia-j is basically used for protective clothing that humans or horses wear to protect themselves 
from the weapons and hits. True lovers should accordingly make themselves strong and prepared 
like that (Nadvi, 1991, p. 70). 

ALI IN BATTLEFIELDS: 

In keeping to the brevity of this article, we set below some of the key battles: 

The Battle of Badr was won by the Muslims despite them being outnumbered and ill- 
equipped as compared to their opponents. At the start of the battle, the pagans requested 
for individual combat between heroes of the two armies. Ali was among the two emigrants 
who stepped up and killed his opponent. Once the battle had begun, Ali known to possess 
courage and exceptional skill in combat, killed several of the pagan heroes with several 
prisoners of war in tow. 

The Battle of Uhud in Shawwal 3 A.H. was a major loss for the Muslims. However, Ali's 
heroism was evident as he killed many of the polytheists and strived to defend the Prophet 
8. He saved him from harm, receiving sixteen blows as he protected him and after the 
battle, treated the Prophet's 8 wounds to ensure his recovery. 

After the battle, Ali and the other Muslims accompanied the Prophet 8 to the fortress of 
Bani Quraithah. They battled the Jews who had previously cheated the Muslims. In this 
campaign, Ali carried the banner of the Messenger of Allah, fearless and their every 
intention of defending the religion, he had said, "By Allah, I shall go through what Hamzah 
went through (meaning martyrdom), or I shall breach their Fortresses." It was victory for the 
Muslims, one that highlights their unwavering faith in the defence of the religion, willingness 
and courage to fight for their cause. 

The Prophet 8 had wanted to perform the Umrah and wanted it be known to the Quraish 
that he came in peace. He assigned Ali to draft the agreement. However when the 
polytheists of Quraish insisted the erasure of the words "Messenger of Allah", Ali refused to 
comply. His love and veneration for the Messenger 8 were evident. The Prophet 8 himself 
erased those words for he was adamant in creating a peaceful treaty, The Treaty of 
Hudaybiya. 

The campaign to Khaybar in 7 A.H. was deemed as a conquest of a strategic Jewish military 
colony which was their last foothold in the Arabian Peninsula that also served as an 
observation post for them in eyeing the activities of the Muslims. The Prophet 8 started 
besieging the fortresses of Khaybar and conquered them one by one. It is narrated by Sahl 
R.A., as mentioned in Sahih Bukhari: "On the day (of the battle) of Khaibar the Prophet said, 
"Tomorrow I will give the flag to somebody who will be given victory (by Allah) and who 
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loves Allah and His Apostle and is loved by Allah and His Apostle." So, the people wondered 
all that night as to who would receive the flag and in the morning everyone hoped that he 
would be that person. Allah's Apostle asked, "Where is 'Ali?" He was told that 'Ali was 
suffering from eye-trouble, so he applied saliva to his eyes and invoked Allah to cure him. He 
at once got cured as if he had no ailment. The Prophet gave him the flag. 'Ali said, "Should I 
fight them till they become like us (i.e. Muslim)?" The Prophet said, "Go to them patiently 
and calmly till you enter the land. Then, invite them to Islam, and inform them what is 
enjoined upon them, for, by Allah, if Allah gives guidance to somebody through you, it is 
better for you than possessing red camels.". In this difficult battle with the Jews, he 
challenged the leader named Merhab and killed him, thus conquering the town. 

Conquered Mecca as pagans had broken their covenants. Ali commandeered one wing of 
the army, entered the city peacefully and proceeded to destroy the stone idols. 

In 9 Hijrah the Prophet S led an army to Tabruk to the northern border of Arabia to deter 
the Romans who were trying to destroy the Islamic State. He left Ali to be the ruler of 
Medina in his absence. Ali was not satisfied because he wanted to join the Prophet it in 
battle and felt the shame at being left behind. The Prophet S said: "Do you not like to be to 
me like Harun was to Musa?" It was only upon hearing this analogy, Ali was then satisfied. 
When the Prophet S sent the Muslims to perform the pilgrimage to Mecca, the Prophet S 
sent Ali to read a proclamation, "No idolater shall after this year perform pilgrimage. No one 
shall run around the Ka'bah naked. Who has a treaty with the Prophet S it shall continue 
binding till its end. For the rest, four months are allowed to every man to return to his 
territory, after which there will exist no obligations on the Prophet S except to war to those 
people with whom treaties have been made." 

In the 10th year of Hijrah, the Prophet S sent Ali to preach Islam to the people of Yemen. It 
was a very successful campaign for the entire Hamadhan tribe accepted Islam. 

CONTRIBUTION TO KNOWLEDGE: 

A numerous range of discipline from theology and exegesis and from law to Arabic grammar and 
Rhetoric are regarded as having been first adumbrated by Ali. 

The scholars of seerah (Prophet's biography) have mentioned the names of the Sahabah who used 
to write down the wahy (revelation) or the letters of the Messenger (peace and blessings of Allaah 
be upon him). They were: Abu Bakr al-Siddeeq, 'Umar ibn al-Khattab, 'Uthmaan ibn 'Affaan, 'Ali ibn 
Abi Taalib, al-Zubayr ibn al-'Awwaam, 'Aamir ibn Fuhayrah, 'Amr ibn al-'Aas, Ubayy ibn Ka'b, 'Abd- 
Allaah ibn al-Arqam, Thaabit ibn Qays ibn Shammaas, Hanzalah ibn al-Rabee' al-Usaydi, al- 
Mugheerah ibn Shu'bah, 'Abd-Allaah ibn Rawaahah, Khaalid ibn al-Waleed, Khaalid ibn Sa'eed ibn al- 
'Aas (whom it was said was the first one to write down anything for him), Mu'aawiyah ibn Abi 
Sufyaan and Zayd ibn Thaabit. He requested them to do that and allocated this task to them (al- 
Munajjid, 2002). 

He was highly admired for his understanding of religion. Abu Juhaifah (RAA) narrated, 'I asked ’Ali: 
'Do you have any other Divine Revelation besides what is in the Qur'an? 'Ali said, 'No. By Him Who 
made the grain split (germinate) and created the soul, we have nothing besides the Qur'an except 
the gift of understanding the Qur'an, which Allah gives a man, besides what is written in this 
manuscript." xl " 
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“There are a lot of sayings narrated by 'AN (R.A.) on the exegesis of the Glorious Qur'an which are 
mentioned in detail in the book At-Tafseer Al-Mumad Bi Asaaneedihi. Ibn Sa'ad reports that 'AN, may 
Allah be pleased with him, said: 'By Allah, no verse was revealed without my knowing the reason for 
its revelation, where it was revealed, and the person who was the caused of its revelation; indeed 
my Lord has granted me sound memory, mind, and honesty of speech'. On the authority of Ibn Sa'd 
and others who report that Abu At-Tufayl said that 'AN (R.A.) stated: 'Ask me anything about Allah's 
Book, for I know everything about the verses therein: that is, those were revealed during the day 
and night, and the verses that were sent to the Prophet S while he was on mountains" (Muhammad 
& Al-Yazid, 2001, p. 327). 

He was not only one of the most knowledgeable exegesists but also an excellent memorizer of 
hadith. "He related five hundred and eighty-six hadith from the Prophet S, may Allah bless him and 
his family and grant them peace." (Jalal ad-Din as-Suyuti & Abdassamad Clarke, 1995, p. 183) 

AN R.A was also a great scholar of Arabic language literature and he is considered to be a pioneer in 
the field of Arabic grammar (Nahv) and rhetoric /Balaghah (Maulana Muhammad Jameel, 2011, p. 
19). Had these fields not being there, it would have been very difficult to interpret the correct 
meaning of Quran and Sunnah. It was because of the mistakes that people with lesser knowledge 
started to do that companions of the blessed Prophet Muhammad S initiated and emphasized the 
field of Arabic Nahv. 

Mufti Atta ur Rahman Multani quote the following in his book "Kashifah", the Sharh of Nahv book 
'Kafiah (Mufti Atta ur Rahman Multani, 2000, pp. 7-8): 

Abul Aswad Duwaili mentions that once he went to see AN R.A. and found him very worried. 
AN R.A. mentioned that he saw someone speaking incorrectly. Based on this, he showed his 
intent to write a book on usools (fundamentals) of the Arabic language. When he (Abul 
Aswad) came back after a few days, AN R.A. gave him a book which contained rules and 
Nahv. A similar case is narrated about Umar R.A. as well who saw a person interpreting a 
Quranic verse incorrectly. He accordingly advised Abul Aswad to compile laws of the 
language. 

Similarly, someone spoke wrongly in front of Muaviyyah R.A. When AN R.A. came to know 
about this, he wrote two chapters on Nahv to correct the mistake that was observed. 

With regards to the eloquence of AN R.A., Mufti Yusuf Moosagie explains that his style of writing was 
so majestic that it cannot be surpassed. His phrases are exemplary in wisdom and his expressions are 
filled with beauty and strength. It is mentioned that besides Nabi S we cannot find anyone more 
eloquent in Arabic than AN R.A. There was none who was as articulate and well-spoken as him. The 
fluids of eloquence flowed from his tongue and his writings were filled with insightful and strong 
proofs. It is unanimously agreed that he was one of the greatest orators and writers (Mufti Yusuf 
Moosagie, 2015). Numerous short sayings of AN R.A. have become part of general Islamic culture 
and are quoted as aphorisms and proverbs in daily life. They have also become the basis of literary 
works or have been integrated into poetic verses in many languages. 

ALI'S RELATIONS WITH OTHER RIGHTLY GUIDES CALIPHS: 
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There are numerous events and incidents that show us the mutual love and respect they had for 

each other. Some of these are summarized below: 

A strict follower of the Prophetic ways, 'Ali even tried to imitate 'Umar . When suggested 
that he alight into the "White Palaces" of the former Persian rulers of Iraq, he refused on 
grounds that earlier to him, 'Umar had rejected the suggestion to alight therein (Zaheer, 
2014). 

Umm Kulthum was the second daughter of 'Ali and Fatimah, and the youngest of their four 
children. She was born in about the year 6 AH. She became of marriageable age during the 
khilafah of 'Umar ibn al-Khattab, and the khalifah asked for her hand in marriage. 'Ali said, "I 
had kept my daughters for the sons of Ja'far." 'Umar said, "Marry her to me, O Abul Hasan, 
for by Allah, there is no man on the face of the earth who seeks to achieve through her good 
companionship that which I seek to achieve." 'Ali said, "I have done so." Then 'Umar came to 
the Muhajiroon between the grave [of Rasoolullaah (s.a.w.s)] and the pulpit. They— 'Ali, 
'Uthman, Zubayr, Talhah and 'Abd ar-Rahman— used to sit there, and whenever a matter 
used to arrive from the frontiers, 'Umar used to come to them there and consult with them. 
He came to them and said, "Congratulate me." They congratulated him, and asked, "With 
whom are we congratulating you, O Ameer al-Mu'minin?" He replied, "With the daughter of 
'Ali ibn Abi Talib." Then he related to them that the Nabi said, "Every tie of kinship, and 
every association will be cut off on the Day of Qiyamah, except my kinship and my 
association." ['Umar said,] "I have had the companionship of Rasoolullaah (s.a.w.s); I would 
like also to have this [kinship]"(lbn Saad, 1990, p. 338). The marriage of Umm Kulthum has 
been unanimously accepted as a fact of history by all major biographers and historians. Its 
authenticity has never been contested by anyone— not even the staunchest Shi'ah— during 
the first four centuries after the Hijrah. It was only during the fifth century that ash-Shaykh 
al-Mufid (died 413 AH) appears to have woken up to the threat that the acceptance of this 
marriage holds for the doctrine of the Shi'ah and their particular view of history. 

Maulana Imdad ul Hasan Nomani explains that, for the marriage between Ali R.A. and 
Fatima R.A., Prophet * made Abu Bakr and Umar witnesses (Nomani, 2015). 

Three of Ali R.A.'s sons were named as Abu Bakr, Umar and Uthman 

Ali R.A.'s sons followed in his footsteps; both Al Hasan and Husayn had sons named Abu 
Bakr. This was mentioned by Al Yaqoobi and Al Masoodi, who were both Shia historians. xlv 
Asma bint Umays R.A. had been the wife of Jafar ibn Abi Talib R.A., the brother of Ali R.A.; 
After Jafar R.A. died, she married Abu Bakr and bore him a son whom he called Muhammad. 
Ali R.A. appointed him as the governor of Egypt. When Abu Bakr died, Ali Ibn Abi Talib R.A. 
married her and she bore him a son whom he called Yahya. xv 

Also another sign of love and friendship between Abu Bakr and Ahl Al Bayt was that the 
granddaughter of Abu Bakr (r) was married to Muhammad Al Baqir, the grandson of Ali, who 
is considered the fifth Imam by the Shias. Professor Ehsaan Elahi Zaheer quoted from the 
books of the shia themselves, proof of the connection and ties through marriage that existed 
between the family of Abu Bakr and Ali. Qasim ibn Muhammad ibn Abi Bakr - the grandson 
of Abu Bakr and Ali ibn Al Husayn ibn Ali ibn Abi Talib were maternal cousins, i.e 
Muhammad's and Al Husayn's wives were sisters. They were the female prisoners captured 
at the time of Umar; they were the daughters of Yazdagrid ibn Shahriyar and the 
granddaughters of Chosroes. Professor Zaheer discussed this issue in detail in order to prove 
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ties through marriage and the love and friendship that existed between Abu Bakr and Ahlal 
Bayt (As explained in his book "Ash Shiah Wa Ahlal Bayt"). All of these ties of marriage prove 
the bond of love respect and friendship that existed between Abu Bakr and Ali and their 
descendants. 

Near the days of assassination of Uthman R.A., a group of armed rebels marched to Medina 
and was met by Ali ibn Abi Talib at the outskirts, who explained the gravity of the error and 
the falsehood of the rumours to them. The plea fell on deaf ears, and they went ahead to 
confront Uthman and put his household under a long siege. Ali bin Abi Talib sent his sons Al- 
Hasan and Al-Husain along with several others to defend Uthman (Khan, 2014; Hadith of the 
Day, 2012). 

Baqir Majlisi, a Twelver Shia theologian explains the role of Abu Bakr and Umar in the 
marriage of Ali with Fatima. This, unfortunately, is seldom explained by contemporary shias 
to their followers in order to deceive them into hating the noble companions of messenger 
of Allah SS. Baqir Majlisi explains: "Next day, Abu Bakr, Umar and Saad bin Muadh were 
sitting in the masjid Nabwi. Abu Bakr said that the nobles of Quraish asked the Prophet S 
about the hand of Fatima (i.e they wanted to marry her), he replied that the matter of 
Fatima is with Allah, whomever He wills, He will marry her to him." And Ali hasn't talked to 
the Prophet SI about this, and in my opinion, nothing is stopping Ali except poverty. Then 
Abu Bakr said to Umar and Muadh, stand up and let’s go to Ali and convince him for asking 
the hand of Fatima R.A., if poverty is stopping him, then we shall help him. Saad said, "You 
are absolutely correct O Abu Bakr". So they stood up and then went to Ali. Ali was not 
present at his home, He had gone to the garden of an Ansari to water it for wages. They 
reached there, Ali inquired the reason for their coming, upon which Abu Bakr said "You have 
excelled others in good deeds and you are close to the Prophet also, what is prohibiting 
you from asking the hand of Fatima. When Ali heard this, his eyes filled with tears. He said 
"Who doesn't want to marry Fatima? But due to poverty, I feel shy to express my 
sentiments." So they convinced him for this matter and he agreed to go to the Prophet f &. Ali 
came back to his home, and then went towards the Prophet Si.™ 

Uthman R.A. was the one who assisted Ali R.A. in managing his Mahr for Fatimah R.A. and 
bearing other expenses. When Ali married Fatimah R.A., Uthman R.A. bought Ali R.A.’s 
armor for five hundred dirhams. Four hundred was set aside as mahr (dower) for Fatimah 
R.A.’s marriage, leaving a hundred for all other expenses. Later Uthman R.A. presented the 
armor back to Ali R.A. as a wedding present (Rogerson, 2006). This way, Ali R.A. got the 
money as well his armor back. Such was the love between these blessed companions’"". 
Masruq narrates from Aisha (Prophet SS wife and Abu Bakr R.A.'s daughter) and Umm Salma 
that they said that the Prophet (s) ordered them to make preparations for Fatima's going to 
Ali. So we brought mud from the valley of Batha, then prepared the home, and cleaned it. 
Then we made two cushions with our hands. Then prepared food with dates and munqa, 
and arranged drinkable water. Then we placed a wood in the corner of the house so that 
clothes and water vessels can be hanged on it. Aisha and Umm Salma narrates that they 
didn't see any better marriage than the marriage of Fatima (Ibn Maja, Kitabun Nikah, Babul 
Walima). Tusi in his 'Amali' has narrated a similar tradition that the Prophet SI ordered his 
wives to decorate the house for Fatima, which they did.™" 

Al-Husayn ibn ’Ali (radhiallahu ’anhu) mentioned that: ’"Umar said to me on day, ’O my son, 
why don’t you come and join us sometimes?’ So I came one day but he was alone with 
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Mu'awiyah and Ibn 'Umar was at the door but was not granted admittance, so I went back. 
He met me after that and said, 'O my son, did I not see you coming to us?' I said, 'I came but 
you were alone with Mu'awiyah, and I saw Ibn 'Umar come back, so I came back.' He said, 
'You have more right to be given permission to enter than 'Abdullah ibn 'Umar, for all the 
blessings we have, as you can see, are caused by Allah, then you (i.e., Ahlul-Bayt),' and he 
laid his hand on my head." xlx 

The scholar Shibli an-Nu'mani said in his book Al-Faruq, under the heading, "Rights and 
Etiquette Between the Family and the Companions (of the Prophet)" that 'Umar did not 
make any decision about any serious matter without consulting 'AM, who used to advise him 
with all sincerity. When he travelled to Bayt al-Maqdis (Jerusalem), he appointed 'AN in 
charge of matters of the caliphate in Madinah. Throughout the life of 'Umar, 'Ali was a 
sincere advisor who feared for 'Umar's life. 'Umar loved 'Ali and there was deep affection 
and mutual trust between them. Yet despite that some people still insist on distorting 
history and narrating reports that suit them and their whims and desires, so as to give us a 
picture of the rightly guided Caliphs which suggests they were all plotting against one 
another and all their affairs were run from behind the scenes (Dr. 'Ali Muhammad as-Salabi, 
2007). 

Imam Ibn Kathir mentions that When Uthman R.A. was martyred, Ali R.A. came to Uthman 
R.A. and fell on him and wept, so much that it seemed as he has joined him (i.e he has also 
passed away) xx . Al-Baladhari quoted in the 'Lineages of the Nobles' from al-Mada'ini from 
Salama b. 'Uthman from'Ali b. Zayd from al-Hasan. He said, "'Ali came in one day to his 
daughters and they were wiping their eyes. He said, 'Why are you weeping?' They said, 'We 
are weeping for 'Uthman.' He wept and said, 'Weep then."" 011 

Shia book states: When 'Uthman was murdered, he was sitting reading from the Quran. His 
wife jumped up and began to scream, "They have killed the Emir of the Believers!" Al-Hasan 
and Al-Husayn came running but found Uthman had already passed away, and they began 
to weep. 'Ali, Talhah, Az-Zubayr, Sa'd, and other Muslims from the Muhajirun and the Ansar 
(Supporters) were informed about that, and when 'Ali arrived at 'Uthman's house, he was 
driven to distraction with grief. He said to Al-Hasan and AIHusayn, "How come that the Emir 
of the Believers was killed while you were guarding his door?" Then he slapped Al-Hasan on 
the face, struck Al-Husayn in the chest, and sharply reproached Muhammad Ibn Talhah and 
'Abdullah Ibn Az-Zubayr. xx " 

CALIPHATE: 

With the departure of Prophet Muhammad the office of Islamic caliphate came into existence. 
Abu Bakar R.A. became the frist caliph of Islam followed by Umar, Othman, and Ali (may Allah be 
pleased with them all) - the four rashidoon (rightly guided caliphs according to Ahlus Sunnah Wal 
Jama'ah). These noble companions of Holy Prophet did an outstanding job in furthering his 
mission of connecting mankind to its Creator through the bond of brotherhood that Islam brought to 
humanity. During the caliphate of first three rashidoon caliphs, Ali R.A. remained a tower of support 
and assistance for them. Ali was the member of their Consultative body (Shura). 

Ali (R.A.) took a pledge of loyalty on the hand of Abu Bakr R.A. in the mosque after both the leaders 
praised each other (al-Munajjid, 2014). Ali R.A. helped him throughout his Khilafat. He was also very 
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active during the time of Umar R.A. and also married his daughter, Umm-i-Kulthum to him. He was 
among the panel of six persons who had to select the Khalifa amongst them after Hazrat Umar 
(R.A.). He also remained a member of Shura in the caliphate of Uthman R.A. 

Conspiracies in the last few years fo Uthman R.A.'s caliphate resulted in his assassination and a fitan 
that transferred over the era of Ali R.A. as caliph. The insurgents' shameful act of assassination of the 
Khalifa could never have been imagined by Ali R.A. or any other eminent Companion at Medina. It 
came as a total surprise to Ali (R.A.) whose two sons, Hassan and Husain (R.A.) were guarding the 
gate of Othman's residence. The insurgents after climbing the back wall of the residence had 
assassinated the Khalifa. The assassination of Uthman R.A. was really due to the creation of faction 
among the Muslim community which was the goal of 'Abdullah Bin Saba and his followers (the 
insurgents), and they achieved it. After the assassination of Uthman, the insurgents virtually 
controlled the capital, Medina, for several days. The Muslims were frightened and sat behind closed 
doors. After the assassination of Uthman (R.A.) an unprecedented calamity had fallen on the 
Muslims and for three days, Medina was without any government. Afterwards, the insurgents 
approached Ali (R.A.) to be the Khalifa. Ali R.A. did not accept this offer initially but upon insistence 
from people of Madina, he accepted to be the Caliph(Nadvi, 1991, p. 228). 

"As soon as 'Ali R.A., may Allah be pleased with him, was made caliph, he delivered a keynote 
address. He started off by reminding Muslims of the Glorious Qur'an which Allah revealed to guide 
man to the right path. He next called on them to do good and forsake evil. He also told them to fulfill 
Allah's Obligations and to preserve His sanctities, on top of which is the sanctity of a Muslim's life. 
'Ali R.A. hence publicly declared his views regarding any act of aggression against a Muslim, be it a 
caliph or otherwise. In his address, he also highlighted points of strength in the Muslim nation and 
urged them to strive for the sake of Almighty Allah, fear Him and abide by His Commands so as to 
win His handsome reward" (Muhammad & Al-Yazid, 2001, p. 352). 

Later on in his era, Ali R.A. faced numerous problems with regards to assassination of Ali and 
punishment of those who committed this act. 

Ali R.A. moved the capital to Kufa. Sheikh Syed Abul Hasan Nadvi explains various wisdoms behind 
this. One of the wisdoms was to clean Madina, the beloved city of Prophet Muhammad S, from all 
fitan that were happening at that time (Nadvi, 1991, p. 237). Utadh Aqqad explains that the wisdom 
behind this was to ensure that Islamic capital is positioned at such a strategic geographical location 
which is the meeting point of various nations and which is the mutual trades' passage for Hind, 
Persia, Yemen, Iraq and Syria. Kufa was also flourishing in knowledge at that time and had the right 
qualities to be made the capital of Islamic Ummah. 

Khwarij came out with strength in the Ali R.A.'s time as well. 12000 men from the army of Ali R.A. 
"separated" themselves and got called as "Khwarij". The basis of their separation was incorrect 
understanding and misinterpretation of religion. Learned companions discussed matters with them 
and some of them repented whereas others chose to remain firm on their ignorance and juhl. Once 
a man from the Khwarij interrupted Ali R.A. in his Khutbah and said that he had done shirk. Listening 
to this, other people from Khwarij also started shouting "La Hukmu Ilia Billlah" (No order except 
Allah's). Ali R.A. responded to it with very deep words saying that "These words are haq but the 
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intent and interpretation of those who are saying it is not". This is indeed a matter to ponder and 
reflect for khwarij of our times as well who misinterpret the religion and cause harm unjustly. 

Khwarij went to extreme in their views and even declared Ali R.A. as a kafir, Naoozu billah. The other 
group that grieved Ali R.A. were the sabaiyyah which went to the other extreme and raised Ali R.A. 
to a status that neither he claimed nor it was given to him by Allah and His Messenger 8. Syed Abul 
Hasan Ali Nadvi has explained these two groups at length in his book Al-Murtaza. 

DEATH 

The dissenters had set out to assassinate Ali, Mu'awiyah and Amr bin Al Aas. One night, one of the 
conspirators, Abdur-Rahman bin Muljim came into the mosque in Kufar and hid in it, aware that Ali 
would be offering his fajr prayers in the morning. As he began to pray, Abdur-Rahman came forward 
and stabbed him several times with a dagger, penetrating on the brain through the scar of an old 
wound. After he was found lying wounded on the prayer mat, Ali said to his son: "Treat the man 
kindly and give him food and water. If I die, his life is left to justice, and he shall be slain for the deed 
he had done; but do not mutilate him, for that was forbidden by the Prophet 8. 

"From the miracle of prophethood was that the Prophet 8 described to him the way Ali's 
martyrdom would occur. Ammar bin Yasir reported that the Prophet 8 said to Ali" "The most 
wretched of men are two: the people of Thamud who killed the camel and the one who would strike 
you over here (i.e. on the head) until your beard is wet with your blood." 

On Friday, 20 Ramadan, 40 Hijri, Ali passed away. He was sixty-three. Ali had always asked Allah that 
he die as a martyr for the cause of Islam and Allah accepted his prayers. 

May Allah bestow His mercy on Ali for his full dedication to the welfare of Islam and the Muslims 

CONCLUSION: 

Ali R.A. is undoubtedly one of most noble companions of the blessed Prophet Muhammad 8 whose 
services for Islam and Prophet Muhammad are engrained in each and every stage of his life. He 
belonged to the family of nobles and his offsprings bring nothing but nobility to this ummah. His 
knowledge, Zuhd, Taqwa, humility, brevity, modesty, mercy and nobility are some of his 
innumerable virtues that serve as a model for all the humanity for all the times to come. 


86 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


NOTES: 


Musnad Ahmad (3/3) No. 11012, Sunan Tirmidhi (5/656) No. 3768, Mustadrak al-Haakim (3/182) No. 
4778. Some reports also suggest that Muhsin to be among his offsprings (Nadwi, 1991). 

Sahih Muslim, Book 44, Hadith 47. Retrieved on 2/9/16 from: http://sunnah.com/muslim/44 
Sahih Muslim, Book 44, Hadith No. 50 
Sahih Muslim, Book 44, Hadith No. 52 

Sahih Muslim, Book 44, Hadith No. 59. This incident is also reported in Sahih Bukhari Book 62, Hadith 

54 and Sahih Bukhari, Book 78, Hadith 228 

Sahih Muslim, Book 44, Hadith No. 91 

Sunan Abi Dawud, Book 21, Hadith 121 

Sunan Nasa'I, Book 47, Hadith 38; Grade Sahih 

Tadreeb arRawi, 1/456 and Fath ul Mughees, 1/268 

Ibn Abi Hatim , Al Jarh wa Ta'deel, 2/31, Ibn Rajab , Shark Hal Tirmizi, 1/73 

Tadreeb ur Rawi 1/350 

Saheeh al-Jami al Sagheer 3182 

Reported from Imam Bukhari and mentioned in Bulugh ul Maraam (English), Book 9, Hadith 1204 
Tareekh al-yaqoobi,2/228;an-Nateejah wal-lshraf,p.82 

As Sulami: Khilafat Ali Ibn Abi Talib wa Tarteeb Wa Tahdeeb,Kitab Al Bidayah Wan-Nihayah,p.22 
Jila ul Ayun, p. 122-123, Bihar al Anwar , Vol. 10, p. 37-38 (A similar tradition is present in Amali of 
Shaikh Tusi, Vol. 1, p. 38 with slight difference) 

Manaqib, by Khwarizmi, p. 252-253, Kashaful Ghumma, Vol. 1, p. 485, Bihar al Anwar, Vol. 10, p. 40 
Amali, by Tusi, Vol. 1 , p. 40 
Al-lsabah, 1/133 

Al bidaya wa alnihaya Vol. 7,p. 193 

Al awaasim min al qawasim, pg 82; Al Ansab, wal Ashraf, Vol. 5, p. 103 

AI-Mas'udT, Abul-Hasan 'All Ibnul-Husayn AI-Mas'udT (d. 345/956), Muruj Adh-Dhahab wa Ma'adin Al- 
Jawhar, vol 2, page 344] 
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SEED GRAIN POLICY ACCORDING TO ISLAMIC LAW 

URDU - Jtyfjjif'ii/i 






ABSTRACT: 

Agriculture is the one of the oldest profession in the world. Not all the countries have provisions to 
make use of this prosperous occupation. But those who Allah SWT has blessed with right conditions 
for agriculture strive hard to make best use of it. However, in doing so, there are some key 
considerations that need to be kept under consideration. For achievement and progress in this field, 
Muslims need to adopt such policies which are not only according to worldly standards but also 
qualify our religious laws and matters of Sharia prescribed in this regard. In this paper, we have 
provided a brief summery about the "Seed grain policy" from the Islamic point of view and explained 
how it ensures the just rights for all stakeholders involved in the process. 

Keywords: Seed Grain Policy, Islam, Agriculture, Human Rights 
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ABSTRACT: 

Our beloved country Pakistan is facing a number of internal and external issues and threats 
such as terrorism, sectarianism, kidnapping for ransom money, corruption and other social evils. 
Wide-spread bribery is one of such evils. In order to make future of our coming generations bright, 
these issues have to be tackled on urgent basis. Is there a common root cause to these issues? Do 
they have a similar cure? What is it that we need to do at individual as well as societal level to over- 
come these challenges? In this paper, we will try to explore this while taking 'bribery' as a case 
study. "Bribe is a thing that a person offers to a judge (or to a person in position of power and 
decision-making) or an authorized person for (undue) favor in decision, or whatever the bribe-giver 
wants in return"(lbn-e-Nujaim: Albahar- Al-Raiq 2/262). Bribe is not only one of the reasons for Allah 
SWT's displeasure, it is also a poison for the collective interests of nation and country. It destroys the 
very basis of state's social setup. Its consequences are extremely harmful and appear in the shape of 
credulity, injustice, lawlessness, unlicensed freedom, anarchy, class differences, inferiority 
complexes, restlessness and killing of merit etc. This is the reason that holy prophet (Peace be upon 
him) S declared: "there is curse of God on a person who offers, accepts or deals with bribery" 
(Musnad-e- Ahmed, hadith No 22762). There is no doubt that every government in Pakistan has 
made certain efforts to stop the wide-spread of bribery from time to time, but no satisfactory results 
have been achieved in this regard so far. The reason of this repeated failure of governments' efforts 
is lack of attention to the root causes. If root causes are not identified and eliminated, this unwanted 
and widespread bush would grow-back again irrespective of how many times and effort is made to 
cut it. Same goes true for all social evils. Hence the actual need for removal of this societal disease 
i.e. bribery is to discover the basic causes, and after a thorough and critical study of these causes, 
implementation of its acceptable solution in the light of Islamic teachings. This paper is an effort to 
find out the reasons for bribery and suggest its solutions. 

Keywords: 




97 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


Jy ft ‘Z-ft V* 

syj/ J? Jf 

iv jiJi" 

!(^Z_l/w>L’sl?y^‘(J t b^l£y^ijly tf (j!l-'(j^<; i\<C~a>j>^y e [J 1 '^ 

£ J'^*£J\?^^J'$\JZ2^\}i[?.J? \z)\ 0±L£? eft y&ij-biy.l' 

VX( \ S yi\f cJ\e 

jjL£-$'tfL$>JMI<z- i}\s\ i 6{jjf’^y'j‘(y\j jt 'y'iyjJ>jyf'^\j)\j\)^)£^^^ ^ 

\^[/'lJ^.l/J , iJ‘iijtjs\^t^)^/ftiS^y' J /ijtiJ\^ l ] l l — ji^ 

ft 

^jyiS/./.j ^/ / £ 
f'vii>( yi / 
vn -^if‘yMlJ^^iJ^yl>j 

ft (/lM(j£^_>l^.»s/A/ 

uJlI^Zljli i*ij (kl* S ft \J\‘(i~^\7 c/jft^'^/lj)l‘£^ / ^jjy\fi'ft\^'l f ij^ ^iJb^P j^/.^ {J u H 

t1f>? vU£ 1^ vL> I s f\?* \j\s Ji I (£j ft ft ft/ (JjjU ft L /l‘^- Jlf i^fc* ^Pj (j£ y-'U'* ft f‘j ft& 

£^jJ_\ ; £^X-,\ ! ij\ ! fj)tC-ijy!)j!\J--\)kL‘J--\}k ;r )^y'jL- fbj£p°(£J' 
’.jjjZ — ft ft> ft y izio^Ui_iWji<ki^ui<^u 


98 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


S (i— A- jjt jJ. tj\/ 

J 

L 

[J\J? jy"ij yib\e fi f^j'ic^-Xjijsijij^i XA- 

j'f >iL-^.)\ji}j^{^ ^JkX j> J*&? JltuJ'af) 

^7jfXi2 / y UjU>>lf L 7 A. <L . j\X \ \) i6)^ys <£.\je~2^L tf.ctf Jk<Ci/^b7.)i 

Xl l ~>if J— * if i £- f 6> J i ^ ^'S 

xli ^cJ^^cJ^-2 

"i£j—bJ-lf^X('l7)jfjyj?J—bZz&/.J^sf((Jjj£)X' 
^lif l//j lOl fie/ flff^JLis Lf‘tt f-tlf l//g (i7{jilj!&f d. ^ ^c/yrl^^ 

xiii " Jjifcf f 6tfb)l‘ifs<L-‘iJ 7i)iJ 7 ‘f 
\3'^P c—\J\jL jJ.\J*\) J* c-.'vyi JX^lfX2 i}lXfl7 s&iiti'cT' Xz-.'cy: { X* c--^\g. f i£ c[/^ 

t/Sif'j- M&y s j$2-\.> ^ a\[f j/ 

9 -^j/c7’ cJ^f 7.\ U/wL ,,xiv J^^Zv 

X\[f jJ\fj! i<i>&‘j i \f‘ij/ 2j .£r > ‘if (jjzjjj^T.? 

XV ^(/^^^v^7 ' f ^£*7 f 

J~ tj f S if 1 i— ijy^ 1 0^ XL- 2l ? <L- ‘<L r )f'</. Jlk / fl 7 j ) I (j£ (jZ“^ (Jjj£ *£)[<£- 

^ LiJ\j^jX 7 f\ l f\S\^j/ £ C))Y 

c7 :jjL-l/2—yZ — f \$ cT’lf . jf x ^"J7^^Xj)\ { 7'z\f^pjt)'(jJ : ’{J\-Zf.)*fli.J'X6\f > ‘~iJ : ’\^ 

i^ZfcT’ yfrj...Jj£^L f il^'fifc^iZk'zf £[f tf ijf Xl~ 

^^lyiT^l^Clf tj/y-tf** \ji IT If 'V 


99 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

iWfi/A 

X1X .^M 

/ c^f. {/(\y <sL^y" 

[/ <=^6^ 

tjx" “ik^Jkl ^’-4 

xxi 'V^c^(/(Jjy^(JUj^^Zl / Zli. ^Ltv 

xx ii^lj^ 'yj| )[J\J\ Jrvc^_ 1 

^UCtL^y-j 

* ♦ «♦ 

(''bwiTi J_Zl2 /f^^UlZSi^L^rV 

« ♦ v «* 


jA 

wUI 

&/ 

38 


1 

19 

f&J* 

2 

18 

Jr Li_UL( Living Stander) J>LLU> 

3 

10 

Uij&felgsjLdif. / j/ 

4 

9 


5 

3 


6 


100 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


lj/ ^ Jj>b t-J <-*17. 

jA 

wUl 


1 


1 

1 

T&T* j£ \( zJsryl 

8 

1 


9 

100 

OA 



& ' 'ytj. 7 .2 

yi&iJiijAf .3 

Jit&Jti l^-l 

^>-£- 83.874% 6i> jA ^ctf;J. tf 7ji«/l877388ji>ife^^^l n/^^/2238328 
lj \%f j)\<&—<^jj\A\$ 7 j\$ L-[f' f y hi!? S 

xxv _l/*” 

& 

i — /S/'c^ifiyi^ ;yZl(jj6(3^?(X^i!— *^if 

ff'\}\J ; i\\\<L~[J\^ i£~j (VQOvdf&c—^c— 

,2l A y7.^'/t) y/j 1 ^ /(•'‘V 

-l J&. j jfS*: 


101 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

$ ij >UjZ fjj 400 S\j? *jji S ^kl Jjf S 

xxviii ^ 

if f >7 hJ 7-2 

Jb f\7\)bn*y^\f bd^b^JJlf I fOJ 

" siZfCjcful j ij‘ J f j>\ " xxx t?X> J Ul d >f > 

•“f— 

xxxl ^iv > 

y^" (j* (/*.?/" fftt'SlJ. 7^ t»J Si)rtlS(2— 7)JiJljb)jJ'l,fd^ J ' 1 ^" 

:jr 

\J^2Lj , ))<CL.\ i i^yjJ rtyj. 7 


j S'dJeVti)\J\7\ \j>\d4ef j\jsf /f f'l&'tj'lf’llsl 

^(JI £ Lk?U^ ?/ (JOt^c/k^ 

xxxii^L; (J^ l/’(^‘ Jlljy^l 

: <£_ \fj>b wTi 

<^yi* \S jLs £ \>^ /? £7yj\f“ v if T Zl j i^ ^ ^ y j i J" c^JeT S< ff 

fi}7bJ*(fbJ? <ffd7 2 ^7ifiJ‘7jjl [f jf Cr ifU ’ k 

xxxiii 1 1 jjf J(jf iyjj}lc(Jjj^ldPjsdj*J‘lrtfPff (J^fll^l 

\'/cf~2 


102 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


C^lf J-tf \j£ 

cL\(f [, i / jf^aLsf \~i c- 

77/ ^7. i /<L L J>} 6 . ' /. J> } Jd\\y -c-xf . 

\jc—i—Xi77j—yi 
xxx VyiMJitJ>b 
J (f Cjfe’ 

zL/xC^^SjJ. z7 /(f&Sc? f_l“/ . fSS (\7 

>i}\>7 jz^^nS /iS^ 7b> Jy<i^ ^ 3 / 7172^1 /{\& 

/;7{jZ<zL\>-fj J L4i \0 j>UJ?£l . jJj/^l7lJ' /jtJyiC—j Jf? I £J&‘iJZ2£j£L-&P'j 
ij * Audb^i^^yi^'f d'lj?' jA \^\e‘UZ2^\cy^ f\7 [jZ^jy* 

xxxvin )\J“J'/^7 . /" jfjjj^i \ 0A^^L-y-£^[Sj7^\7i£^^7./ \jfjjj £ Z < &5<^-\J\‘jZ2—J' 

J\s£sj& . Jf fijiyi 

— foAf jtfy ‘ ltjibe)k^t\s£Jb'. y Al/iJ^ r $3$°^ f\jy^ 

^j^jIAiScA A-iy i_ ^ 

XXXVil (ilV^Jvb 

A Jd<C-{j° ' f >7 j>\\J ' yie^f . 7Z— ly^iiS 
^j 3 J'A(}i)jJ l 6'>-jifi<y~j)^i344j)ij)7j!)slbl2‘jji7by- 1 65 

&\ktfijb)iij22—y:\!P!‘ijtJ 1 ' /\J\c-, ^iiSu' y> J 7 JlLfjs St- sit^i^-att-i/uib jt L.\7 jVii 

-e-df ■ jit'yJdA 


103 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

L-HiJUSbuJ^) 

ij^ ‘2— If llfivij&flfl (jP* Jf vl jif/ /. J" itjjp 

Zf^L f (f *. J^^yij^/ wClwXlljl^ j'<ZL.g£J\elS{‘\$ 

: 1 / Uj /y 00. U 

(f f^jy' f.‘c f jy * /. 

ijj\a f[£i j*ll$ [$\J6 tfd-l/^V / 

~ju y^ <£-0*^ > 

£0^" J'&lf J^.£~£-ty[p^^\i\p £~Jj* ^£y.f f~fe Oil' ijj IT 

(j^lJlj£ \s lyJj^Cli)&J 7 bOjl xti '\ Jj jZ ij^ IT iJ‘)‘J2 2—y: Jzilf £‘,Jj6 

yvjvji^df ij^/1 uC Jif lTlj^ c-Yir iS" jtijj/*' O' j£ itOzsj/ 

(jt^jy^ijO^jlJii O’ ’$iyi J[y jy*iji\^ x ^0 l ^t\e\d'jj2 J j./^\gs Jljiff"^ 1 

wvjliJjfvy^kS^lvK^^-- Ij 2 /^l-^Fvjl^^^CC'J’ 

f L-\? £-\jf 

" )f L-\? ijO i\ S<lJs_)^ " M l l” xl ^iJ^liJl^i'il)lbJ^lf^y'iZiil^l'.^iJly’lJA^^'d^‘‘~^ J 

>L* l bijj$ J'^ij\fc£ r \g^yiijtf: 0/6^ <C^^j\J>\) J j* flls\ 

if. JtSfO (/ J ^ ,xlv (Jj^^/iy’fiy>^iyViJl(J‘ ; ' jfl'tO-c/’. )jtj^j'^ r \ff 

v(J^ljy^^y^ xlv YiJyZ_lf 0^*00.^ £-00 S^UO' ffoi'.&ll/J— 

<L~\jf }^\L- (ji" xlvii | > ^ ij JVb^ij JViJlYf^^" ijijf'if cSs:[?ll/ijZ ^fyJO ifyO— ^ 

Jl> 

jly? <«£_2_j <0~c[js'\j? \ j& Szt—2—yi jU i ifU^y? j)i\JCytz ^ \j&' U~ j)> 

£,>Z)\ \j" V(3* Jjf 

ivii £^y^j^/^£^\£\!iji 1 ^ £^/0>0^z6^ z6^z^£^j^ 0^. £j'0' ism ^^ r jy£ >— 

-££ vj*i/ ^jl^i 


104 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

y ‘£-\e y 

^^s>\ ^ y y j^j ^ y ijty 

y/^\^o^fy^yyjy^jti\999j>yi^y.jti\977^^y^i\95^y 

xlix *;$ '^y ji>y ^y.iL. 

: f? Jc/W/ -4 

y \sj)/y y \$cj >>y 

y s )\>\Lj>y yi jfiij \y\?.y y^fy 

y.y ifSiJ — i^c^./^yy y^yj/ ij’ i y 

h -£~y 

:i jji — ^y.y s jy.y" y.y Scj))yj\^\y>^jj^<L~jyji\ 

y^jij^y JLyy ! j{$ y 
y jZ(j > i-jj—i y\£~ij)iS\ 
£~£s&f\Jir*~y (Jt 

^ i y 

yyy' yu /<zj%,y jy y\S\j^ y 

^^jiyijty (jtv^i jM? y^>{ j^^injc—c^y yc3nj\y y\j‘y y y ^ 

y^ij i(?i^ fy^ ijh^p jc/.^ y^[y ij^i 

li ?yt j& ^ vl>l o \ j[s ji I y / yy/ (J jjU S y y ^7 j <t— y “~- ft) c/l? 

s^^y?-j77—yi Jt <y ~c~ 

\JSi vjIi— / tl'c^. l/*<Ci f^z7>;)^\J)\j)\L-\Xj,j7 , y\p'C{ji ] 6{jf'j<z-- l i2—y 

£±&\L~ \)tL-,lis-\))j[fj)£-ijh)j)\<L-\ \)y<<L.\ \)'<L r )^P‘ jL~ 

jy j)\‘[j ’ yujf . 7 ‘yy i^Su* ^ • u7^7iy i <j i/ 


105 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

\J\ ?.{f’ JJ*. <L-\J\-\J\ j c^\J\ )? j\ f /L^f j\m. & 5 jt tj\ j)\eL~\? S 

/ J)\-tL-\e{$ Ay C^~ [jZ f 7. 
ii/J’i en-ZL-)\y c^~ui_U’> ^ (f 


>j\£$ icf ij/^i^y^i^ r ^'bb‘y £J ‘‘jl ijiy^-i ~'J,^' ll Jj(f c^‘206 1/ ‘10^ 4976<^i^‘/ / ‘|'iV'iJij|'iyijJi^i:^>'yiiiU>/ l i l 

5 l ( /<3^d982< L /lA »/Pi^o^^i^A262/6 
‘^f >>\ 15/6‘ ‘JL'Jb-^y ‘J^)^.‘ijb>llbijl/ {JjtJl" 

\J\/\.(f 1 7 $l'2.‘£b>\J ^\.^n\<^f'iy'J\'z/_7.‘iJ)'^\‘ 1 38/1 0‘Jji^ &\ 352<^l^ii_JvUJi 

^tf-t‘43 l/4<>'i>it/ <» yl^by‘^~^c/^o^‘280/6 

281/28^1^1398 
1 0^2004ti j,)9&fJ>.^j,)" 
1 1 5 8^ < 1 ^2004 ( /' 1 1 </A. AoA 

lt/62004 (Jv-)/8ol . / / ib)j v 

2007 /Si 9 ‘i£iSjijTJi/jj» vi 
2005 J"*2 1 ‘Jj/S^Lb)/" 
22762^^1657j'‘C1998JtJiJ(ii)ie s :' l /Ui jes^jes J^cT.i viii 

1 88^1 \cj^( fijy™' 

"^O^Vyj^CJ’ ij^il.\‘70l2 £b>\J b^ l(JI (//l* 

‘J\j4jj£j‘%0!'2 JJ>)iJ'iJlJiblJ^I(JUltj l2 ^‘ S /‘/^ Z?l(jl/‘‘56/2‘JJ>)iJ'i£^Jl/* l l£;llv‘)-££'‘ 

460/1 <>y f ^<61992^>lJl»yWcCl/'dT/ , ^>^'ir^j^'200/2 ( 3^1367<yt/Ob 7 ^ ( yt/l 
(£^l(JPl|3^ i— -w)blf(Jy^y'‘65t/ ‘>’i> £>1359(3lVl£/ lJo‘yiyiJbjpj< 7 lcJ.*?lJ' X1 
/k<200/2^i^70/2jUiM40_339/2 y^k£/1967‘(i/^i^l^U>»yf$i‘i^iy^i|'l£>iJ£/ l^io* 7 it^>/(j^^i'233/l'>cj>.»i/ 

56/2iJi 

42:»>Pi»y^ xii 

cJ ’ »jl /2 >'J>t/1968vjU’ylj‘^i^J‘ 1 _^/* , lcJLy‘(^/lJlyj^ :> t^ |X111 
140/6 .22^61954.^1^1^1^^^! 

433/2 £b>ij tf.stjfjitiJi£?<\40A39^f&f iV 

140/6juJi6i/ vi 

489/3dJi/^l>yi<361/l 1 ^r^ l ^ u4 25_434/l^^ ( jy^/ vii 

i5i/3^'^.r^(T xviii 


106 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


63_62^_T»>1 W xk 
44c*f:»>U ~tjy xx 

MI2^'A\j^- -\£^ \jA \ xxi 

173/10 

199/4 Xkaj' if~^ i xxm 
i/i_l?*Zl(Jj-^i(3(X l L/-2003^_vl^'cJ> ii> ‘-^b-v XX1V 

222-220^/ ^4v xxv 

52/2 xxvl 

1 96^6 1 99 1 &&i)Uj£iS' M' jlSj?*** 

157j’3ctC1952JS l ^ l ^‘S's&i^ ai ^M^ l ‘^ J ™ 

14^1/ JW™ 
20^_TiW xxx 

450/2 xxxi 

77 /2£^4y xxxii 

116-1 1 5j". £b)\J cf 4 1 -* /^" ^ xxx 1 1 

25^-_u Ji xxxiv 

10/2 , 1^61996cJlr > iibb<»yrl^i'-'Lj^b ;: 'i>lb y ^>ci(59/3 J^i>‘tj\990‘^\J)^>/}‘^ > ‘iX H^u^iyUr^ 1 xxxv 

1997^-/Uiy*^>'Wl> j l>;y‘''ji'^i > (^^% s? ‘4 X^‘(JvU£vI.kI xxxv1 

123/2^^4 64/2 J,lfc^ xxxvii 
53(/ XXXV111 

257 ( /44>2004j;^i234Wi/i^^ xxxix 
21L^65£/62001^/T34i/^^L-;i/ 
c^O*' -\J_/i^- ‘C2005j‘_z l 30JjJ',-$:~*i'j>j‘t/2005iJ'_z l 29)l ^j>j‘tj2005^_^29>\ b^2*l'vjv xl ' 

-jG'jr’bl^vbl^'cJj^ >‘^^)A !/ ' ‘02005^4)30 

58^-j:^i»^ xliii 

90^-j^i»^ xliv 

8^j»>l4»^ xlv 

36 1 /4^£2001 t ,_Xi ( 4< 

1 90/2 Jiicte 1 976 jyiJf'jxUl&hJifit/'&UiJi'JiiW^ 
1 81/ ‘JiitfCl 99 1 <c£i/c^l?tJbb< Jjytflbjl/J? xlviii 
123^Jt'^r 5 >yii(3iy f >t‘^v(y^ (Jy*y^iJ^AiJjiU^>>/i>v^/^J‘236t/ \ iJ5-&iij£‘iJr j 6'ij'ijiij^y'j‘j?ij£ J -yij xlix 


107 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


(/ http://www.express.pk/story/ 191261 >20 1 1 

51/62005^18.^1/^,- t 'JiJ U 
58^j>l>W mi 


108 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


QURAN; AS THE FIRST DOCUMENTARY ON LIFE OF PROPHET MUHAMMAD 

DR. BASHIR AHMED RIND 

Associate Professor, University of Sindh, Jamshoro, Pakistan 
Abdul Hameed Arain 

Lecturer, Government Sacha! Sarmast Arts & Commerce College, Hyderabad, Pakistan 

ABSTRACT: 

Who can describe the greatness of our blessed messenger Muhammad S better than Allah SWT 
himself. Quran, the most read book in this universe, is replete with the glorification of his noble 
character. Allah SWT has exalted his mention. There is not a time when his blessed name is not 
mentioned around the globe - Ashadu anna Muhammad ar Rasool Allah! This article collects and 
reflects upon some verses from the glorious Quran that open on us a window into his blessed life. 
No book of biography can be as authentic and filled with as much meaning as the word of Allah SWT 
himself. We have accordingly embarked upon this humble effort in order to encourage our brethren 
to dive deep in to the book of Allah and illuminate their lives by following the footsteps of the 
noblest of all the messengers - Muhammad S, may the peace and blessings of Allah be upon him 
and his companions, and may his mention be exalted. 

INTRODUCTION: 

The life, the way of living, the conduct, the behavior, the habits the blessed words, his sayings and 
the teachings of Prophet Muhammad have been a great motivation for Muslims around the 
globe. His wisdom and nobility does not have a match and his superior character is without a 
parallel. This epic of character was not something that he developed after the prophethood. The 
glowing nature of his personality was evident on everyone from the very early days of his age. No 
rational, sane and just reader of history can turn the pages about his time without praising the noble 

character and leadership of our beloved Messenger 

Accounts on his life and sayings come to us from countless biographies written on his bessed 
life and collections of his pearls of wisdom in hadith books. Sahl ibn Abi (died in Muawiya's reign i.e. 

41-60h)' was a first who prepared a document on the battles of Prophet Muhammad £dp. After that 
a number of biographies were documented and narrated by scholars persistently in all corners of the 
world and this continues till today. Some writers wrote about the biography, some praised his noble 
character and some collected and analyzed his noble traditions. There is no one person in the whole 

world who has been written more about then the Prophet Muhammad £dft. Even today hundred of 
books are being written every day on his esteemed character and noble personality as we write this 
paper. 

All this proves what Allah SWT has mentioned in the Quran when He says: 

'' i—SLi 
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"And We have exalted your remembrance for you (O dear Prophet Mohammad $$')■" 

This can be looked at from various perspectives: 

1. He (Muhammad is the last prophet and there is no other prophet to come till hereafter. 
It was necessary to keep his message intact forever. Allah accordingly preserved it in his 
book and opened the hearts of our righteous predecessors to capture every single moment 
of life and document it. We do not know more about any other person in the world than our 
beloved Messenger Muhammad 8, to the extent that we know how he used to eat, how he 
used to sit, how he used to out his shoes on, how used to walk, how he used to sleep, how 
he used to wake up, how he used to comb and every single detail. It is a great blessing from 
Allah that he preserved the noble life of his messenger. 

2. Prophet Muhammad was sent for the whole universe, as Quran says: 111 <J& SF. 

Accordingly, his guidance and teachings are not just for Muslims, they are for everyone 
including humans and any other creatures that have been given intellect and power to 
choose by Allah SWT. 

3. Prophet was sent for guidance" and for blessings", as mentioned in Quran. The biggest 

blessing we get because of him, may Allah exalt his mention £^p, is clarity on the way that 
connects us to our creator. 

4. Almighty Allah makes it obligatory in the Quran that believers should follow Prophet 
Muhammad ®. Confirmation of what he brought requires obedience to him because this is 
part of what he brought. Allah SWT says: 

"O you who believe, obey Allah and His Messenger ... " [Al-Qur'an 8:20], 

"Say: obey Allah and obey the Messenger ... " [Al-Qur'an 24:54], 

He, SWT, says, "Obey Allah and the Messenger and perhaps you will be shown mercy." 

[Al-Qur'an 3:132], 

"If you obey him, you will be guided ... " [Al-Qur'an 24:54], 

"Whoever obeys the Messenger has obeyed Allah ... " [Al-Qur'an 4:79], 

"That what the Messenger brings you and leave what he forbids you ... " [Al-Qur'an 59:7] 

"Whoever obeys Allah and the Messenger is with those whom Allah has blessed." [Al- 

Qur'an 4:68] 

"We did not send any Messenger but for him to be obeyed by the permission of Allah." 

[Al-Qur'an 4:63] 
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He made obeying His Messenger ft® tantamount to obeying Himself, and He placed 
obedience to Himself alongside obedience to His Messenger ft®. Such is the status of our 
beloved Messenger Muhammad ft®. 

His character is the best of examples for us: 

"Indeed in the Messenger of Allah (Muhammad ft®) you have good example to follow" 

We accordingly need to make a sincere effort to understand his noble message and dedicate our 
lives to the cause that he came to us with. It is our duty now to take his noble message around the 

globe. In the Holy Prophet's (ft®) biography is a role model for all Muslims to deal with all situations 
that can come in our way, and it is necessary for us to learn the beautiful and life changing lessons 
from his Uswah at individual as well as societal level. The noble companions, may Allah be pleased 

with them, were taught by Prophet Muhammad ft® directly and they, accordingly, became a source 
of guidance for generations to come by transmitting, teaching and spreading what they learnt in the 
blessed companionship of the best of creations, Muhammad ft®. 

With regards to the question, "How forth coming generation will learn the biography of Prophet 
ft®?", when it comes to human minds, the first and most authentic source that comes to our minds 
is Quran - the book of Allah SWT revealed on his blessed messenger ft®. 

Aisha (\jr^ Jn\tf j) was asked, "What was the character of Prophet Muhammad ft®", she replied: 

"Don't you read the Quran? Because code of Muhammad ft® was according to Quran". 

It clearly means that if someone wants to know about the life of Prophet Muhammad ft® and his 
noble character, he has to study the Quran. It will only be then that he will understand the 
biography, morality and characteristics of Prophet ft® in true sense. 

In the other words, we may say, that "Quran is the first document on life of Prophet ft®". Quran 

was revealed to Holy Prophet ft® directly and he was solely the source of explaining it to humanity 
in the manner that Allah SWT intended. From his light, he glowed other lamps which enlightened all 
corners of globe. We see the beautiful glimpses from the life of Prophet Muhammad on every page 
in the Quran. We see his life events, his mission and duties, his struggle against the evil, Allah's 
communication with him, messages Allah asked him to convey and other matters which open on us 
a window into his noble life. 
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In this article, we have collected some verses from the glorious Quran which explain the moral 
character and mission of Prophet Muhammad 

ASPECTS OF PROPHETIC BIOGRAPHY FROM THE HOLY QURAN: 

His Blessed Names: 


Allah has called his messenger with many beautiful names in the Quran. Yeniterzi (2015) VI " mentions 
that Prophet's (ii) names that come in Quran are: "Ahmad, Amin, Bashir, Burhan, Khatem, Dai, Rauf, 
Rahim, Rasul al-Rahmah, Siraj, Munir, Sirat al-Mustaqim, Ta-Ha, Ya-Sin, Ha-Mim, Abd, 'Urvah al- 
Wusqa, Qadam al-Sidq, Muhammad, Muddaththir, Muzammil, Mustafa, Mujtaba, Nabi al-Ummi, 
Nadhir, Ni'matullah and HadT". 

Allah SWT says: 


X *U)I ■ 1 U'S..a 


"Muhammad is the Messenger of Allah" 


We believe in this with all our heart - the heart that is filled with utmost love for the Messenger of 
Allah S and a determination to become his true 'Ghulam'. Ghulam surrenders to what his master 
commands him to do. And it is our fortune that our master is the best of masters, the most noble 
person to ever walk on this earth - Muhammad, the Messenger of God! May Allah exalt his mention 
and sends his peace and blessings on him, *§. 

His birth place: 

Prophet Muhammad was born in Makkah city. Almighty Allah took oath of this noble city 
highlighting its importance. Allah says: 


x jSjSi fJi V 


"I swear by this city (Makkah)" 

Duties of Prophet Muhammad 

God commanded his prophet Muhammad that whatever is being reveled to you, you should 
proclaim to the people. It is your duty. As mentioned in Quran: 

"O Messenger (Muhammad Proclaim (the message) which has been sent down to you from 
your Lord." 

contentions of Prophet mentioned by Allah: 

Prophet Muhammad was looking around for the revelation and longing for the command to face 
Kaaba as it was the direction towards which his forefather Ibrahim A.S. prayed. Allah mentions this 
in Quran as: 
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X '' (j^LoJu LaC. cJsUu Laj ^ (j*5 Oj^kil L_uSll I jlijl (j'J (. 1 3 ^. 3 ^ 

"Verily! We have seen the turning of your (Muhammad's £aJp) face towards the heaven: now Shall 


We turn thee to a Qibla that shall please thee. Turn then Thy face in the direction of the sacred 
Mosque: Wherever ye are, turn your faces in that direction. The people of the Book know well that, 
that is the truth from their Lord. Nor is Allah unmindful of what they do." 


Sight: 


Muhammad was in such complete control of himself and so exclusively attentive that he kept his 
mind and his sight focused upon the mission for which he had been summoned, and he did not let 
his sight wander to any side. Said quality is mentioned in Quran as: 

X '" Laj ^Lsaail ^-1 j La 

"The sight (of Prophet Muhammad £j&) turned not aside (right or left), nor it transgressed beyond 
the limit (ordained for it)." 

Opening of chest: 

Allah freed Prophet Muhammad £>$■ from every kind of distraction and vacillation and opened his 
heart to the realities of this world and the here-after. 

xiv jdl 


"Did We not expand for you, [O Muhammad], your breast?" 

Lenient heart: 

Kind nature of Prophet Muhammad £^p is discussed in the Quran. He was lenient, compassionate 
and loving towards his followers encompassing those that with him at that as well as those who 
were to spread far and wide on earth for centuries and centuries and raise his blessed name and 
write his praise in their humble words. Allah SWT says: 

xv t J-v.lc. Uia lCuS 


"And had You (O Muhammad been severe and harsh-hearted, they would have broken away 
from about you." 

Purification of cloths from impurity: 

Allah commands his Messenger Muhammad ££& to clean his garments because it implies that He is 
morally good and pure. His believers have to clean themselves to, externally and internally, following 
the sunnah of their beloved messenger S: 

xvi j;U ,'4'i'Zj 

"(Muhammad ft ffi) purify your garments" 
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Sufficiency: 

Indeed Allah will suffice Muhammad against the mockers. Those who try to insult him are not 
able to give him slightest of harms. All their efforts are to ruin their ownselves. Allah SWT says: 

xvii dii&s di 


“Truly! We will suffice you against the scoffers" 

Abundances of Good: 

Allah has granted abundance of the good to His blessed messenger * in both the worlds. Beleivers 
quench their thirsts in this world from the sweetness of his words and rivers of wisdom that flow 
from his noble sayings. In the hereafter, they will be blessed with the blessed drink from al-kauther. 

xviii jS jSSt .^c.i lit 

"Verily, We have granted you (O Muhammadf?^) Al-Kauthar (a river in Paradise)" 

Revelation of Quran: 

Quran was brought down by the trustworthy spirit, Gabriel to the heart of Prophet Muhammad^i. 
As it is mentioned in the glorious Quran: 

xix ilia ^ jjll Aj J jj 


"Which the trustworthy Ruh (Jibril) has brought down. Upon your heart (O Muhammad ifcffl)" 
Religion: 

In the sight of Allah, there is only one system of life and way of conduct which is both in accord with 
reality and morally right. That is Islam - peace and submission to ONE God: 

xx puwi ill lie. (J&il j! 


"Truly, the religion with Allah is Islam" 

Prophet Muhammad life's submission to message brought down to him: 

The Messenger, Muhammad SS believes in and affirms the truth of what was revealed to him from 
his Lord, the most high. Allah SWT says: 

XX ' J 4il ljj>jl IaJ il 

"The Messenger (Muhammad believes in what has been sent down to him from his Lord." 


The Prophet did not claim to know anything more than what Allah had taught him : 
This is made clear when Allah says in the Quran: 


1 [J\ J, ji U VI (2 1 (jT &L -Ji Vj ciiii fit! Vj M (Ujal v ii 
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"Say (O Muhammad ft®): I don't tell you that with me are the treasures of Allah, nor (that) I know 
the Unseen; nor I tell you that I am an angel. I but follow what is revealed to me" 

Determination: 

Allah says to his Messenger Muhammad to stay firm after he had consulted with his companions 
and to rely on Allah by putting his trust in Him: 

XXI " iit Jfc. Llujc. Ilia 

"Then when you have taken a decision, put our trust in Allah" 

Sacrifice: 

Whole life of Prophet Muhammad was dedicated to the noble causes given to him by Lord of all 
the worlds - Allah SWT. There was none of his actions that was for anyone other than Allah SWT. 

XXIV ^jOAikll C_] j AU ^jl (Js 

"Say (O Muhammad ftffl) verily, my salat (prayer), my sacrifice, my living, and my dying are for Allah, 
the Lord of the Aalamin (mankind, jinn and all that exists)." 

Allah's Refuge: 

Prophet Muhammad ftffl was an orphan. Allah SWT protected and sheltered him and his uncle Abu 
Talib embraced him when no one else did. This is mentioned in Quran as: 

x " 

"Did He not find you (O Muhammad ft®) an orphan and gave you a refuge" 


His fysgj concern for humanity : 

Prophet Muhammad ftffl was full of pity, profound compassion, mercy and desiring of all the good 
for people that they be rightly guided. Quran narrates this as: 


diji [) Viic. La 4-jic. ii ^_y± Jial 


"Verily, there has come unto you a Messenger (Muhammad ftm from amongst yourselves. It grieves 

him that you should receive any injury or difficulty. He (Muhammad ftjffl) is anxious over you (to be 
righty guided, to repent to Allah, and beg him to pardon and forgive our sins in order that you may 
enter Paradise and be saved from the punishment of the Hell-fire); for the believers (he ft®\s ) full of 
pity, kind and merciful" 

Quran also says that: 

xxv '' laLjj Cl xU.Qj |^j I^Lajj /jl jLl ^.\c. dllaq i LSaL 
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"Perhaps, you, would kill yourself (O Muhammad (> in grief, over their footsteps (for their turning 
away from you), because they believe not in this narration ( the Quran)" 

Character: 

Before being appointed as a Prophet, Muhammad had spent a full forty years with the people of 
Makkah. He was born in that city. They had observed his childhood, and then his youth, and it was in 
their city that he had reached his middle age. He had also dealt with them in a variety of ways and 
situations. He had had social interaction, business transactions, matrimonial ties, and relationships 
with his people. Accordingly, no aspect of his life was hidden from their view. Could there be a more 
powerful testimony to the truth of his claim to prophethood than his blameless life and character. 

He was known as 'al-sadiq' (the truthful) and 'al-ameen' (the trustworthy). If a person is known to 
have such a splendid and scratchless character, why would anyone not believe in him. No sane 
person would doubt his prophethood. 

XXV ''' ^ *clj9 djltll 

"Verily, I have stayed amongst you a life time before this. Have you then no sense?" 

His Exalted Mention: 


Coming of Prophet Muhammad fyp is prophecised in previous religious scriptures. His mention is 
exalted with the name of almighty Allah all over the world in Azan (call for prayer), congregational 
prayers and countless books have been written on his biography in hundreds of languages from 
around the world and in all the periods. All this happened because almighty Allah mentioned in 
Quran that: 


xxix iljSi ^ Oil J 3 

"And have We not raised high your fame?" 

His ftjpp Wives: 

Almighty Allah mentions that those women who Allah made to come in his nikah were not the 
ordinary women. They were the most blessed of the women on earth and were accordingly made 
the mothers of believers. Allah SWT mentions: 

xxx » Uiill cIjguj 


"O wives of the Prophet! You are not like any other women" 


His jbjirp Children: 

Not only his wives were noble, so were his offsprings. Allah SWT mentions them with the mention of 
his wives to affirm their status and honor: 

xxxi <%ij jV 


"O Prophet! Tell your wives and your daughters" 


His fer Ascension: 
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The night journey and the Ascension was a great blessing bestowed upon Prophet Muhammad . 
It was a journey that began from the Masjid al-Haraam in Makkah from where he was taken to 
Masjid Al-Aqsa in Jerusalem and finally he went to the seven heavens. This journey is discussed in 
Quran as: 


"Glorified (and Exalted) be He(Allah) Who took His slave (Muhammad for a journey by night 
from AI-Masjid-alHaram (at Makkah) to AI-Masjid-al-Aqsa (in Jerusalem)" 


Allah sends blessings on him along with His angels : 

It is prescribed for the Muslim to pray for peace for the Prophet and to send salaams upon him, 
just as it is prescribed to pray for blessings for him. The evidence that it is prescribed to send salaams 
upon the Prophet is the verse in which Allah says: 


xxxiii 


Iaj — Luj i jl L -uj I ^ U *Ci5uLaj iul ^jl 


"Allah and His angels send blessings (salawat - i.e. graces, honors, blessings, mercy) on the Prophet: 
O ye that believe! Send ye blessings on him, and salute him with all respect". 

A model for all humanity: 

Surah Al-Ahzab discusses the important event of the battle of trench, which took place in Shawwal, 5 
A.H. During the preparation of this battle and during the time enemy stayed in front of the city, 
resources of Muslims went really thin. Despite this, Prophet Muhammad S himself remained at the 
very forefront, not leaving his companions alone. He tied stones to his belly to overcome hunger. 
And interestingly, when all of this was happening and Muslims were apparently going through one of 
the toughest times, he had his vision as a leader right in front of him. He knew that Muslims were to 
spread across the globe and he greeted them of victories that they were to achieve over the 
superpowers of that time in the years to follow. This is a clear example of leading from the front and 
connecting to big picture. Each and every act that he ever did is replete with blessings of both the 
worlds. Allah SWT says: 


xxx ’ v o^ul j&I 

"Indeed in the Messenger of Allah (Muhammad you have good example to follow" 

Excellence of the prophet's character: 

Allah also told ys about the excellence of the Prophet Muhammad 's character in the following 
verse: 


xxxv juLc jii. J&i J 

"And Verily, you (O Muhammad^ 1 ) are on an exalted (standard of) character" 
Sayings of Prophet lijJjp: 
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All sayings and actions of Prophet Muhammad * were not from himself, but they were from Allah 
SWT. As mentioned in this verse: 


XXXVI s)| (jc. (jjkjj Uj 

"Nor does He (Muhammad speak of (his own) desire. It is only a revelation revealed" 


Duties of Prophet fer: 

Truly, God is most gracious to the humanity that he has sent to it His most blessed messenger 
Muhammad * whose guidance is for all the times to come. Allah describes the role of prophet SS by 
mentioning that he recited to people His verses, the Qur’an, purified and cleansed them of sins, and 
taught them the book, the Qur’an, the wisdom, the Sunnah: 


1 3 ^* Cjij" ‘CafUJI j UAlijj Ag.Aj)J j 13 ^ J lA 'Y3' l '0 3$'..^ 

xxxvii JL* 


"(Muhammad jugi) reciting unto them His verses (the Quran), and purifying them (from sins by their 
following him) in instructing them (in) the Book *the Quran) and Al-Hikmah (wisdom and the 
Sunnah)" 


Example of His ,-bJfr blessed Companions: 

The companions, who were the first to receive the Quran, were examples, like the Prophet S, both 
in behavior and practice for those who would come after them due to their sincere affiliation with 
Prophet SI. The companions came from all different walks of life exactly as you would find in a small 
town today. 

Quran speaks about companions as: 


* 0 * 0 * 0 '' *'o ' ' ' % 5 \ -o— Sji 0 - ^ - -o * 51 • - 

^ja (jja.'in Ajla j ^ 

Jq . Jxluall Al — LS^ ^X\a cillj ? jfi\ ^ja 

. XXXV '*' Jaaxaj ^ I <4 ^3^ 


"Muhammad is the Messenger of Allah. And those who are with him are severe against 
disbelievers, and merciful among themselves. You see them bowing and falling down prostrate (in 
prayer), seeking Bounty from Allah and (His) Good Pleasure. The mark of them (i.e. of traces of 
prostration (during prayers). This is their description in the Taurat (Torah). But their description in 
the Injeel (Gospel) is like a (sown) seed which sends forth its shoot, then makes it strong, and 
becomes thick and it stands straight on its stem, delighting the sowers, that He may enrage the 
disbelievers with them." 


The Qualities: 

Allah SWT has blessed Prophet hi>& with such a high rank and raised him to an exalted place of 
Honor that His sent as witness, bearer, warner and who invites to Allah for the right path. Allah says: 


xxx ' x 1 33 ^ Ul jx«3 ‘U ^ I lac. G3— Ijala3 ^ 3 Ga12u Jil.il ji UJ I^jLj 
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"O Prophet, indeed We have sent you as a witness and a bringer of good tidings and a warner. And 
as a summoner unto Allah by His permission, and as a lamp that giveth light." 

How to invite to the way of Allah: 

Allah commanded his prophet ^ to invite others to the way of Allah with wisdom, logic and with 
good arguments. This was the way of prophet to call for Islam. Quran narrates: 

A.J-aC. jaII j £^1 

"Invite (mankind, O Muhammad £Jp) to the way of your Lord (i.e. Islam) with wisdom (i.e. with the 
divine Revelation and the Quran) and fair preaching, and argue with them in a way that is better." 


He fysgi was guided to the path of Abraham (a.s): 

Prophet Muhammad was on straight path which was the path of Abraham (a.s) who exerted 
against the mushrikoon, as Quran says: 


xli '. 


U q " Ala I.Q j ■ lli.} jj MVu.uJa c)^ 


"Say, Indeed, my Lord has guided me to a straight path - a correct religion - the way of Abraham, 
inclining toward truth. And he was not among those who associated others with Allah." 


Migration of Prophet 

People of Makkah, the birth place of Prophet, were bitterly set against him after he brought the 
messege of tauheed to them despite that fact that they were absolutely convinced of his 

truthfulness, and trustworthiness, nobility and magnanimity. Muhammad ££& prayed to Allah SWT 
for a good migration and that is mentioned in Quran as: 


xlii 


l VMlu (j* ^ j— (Jaj 


"And say (O Muhammad My Lord! Let my entry (to the city of Al-Madinah) be good, and 
(likewise) my exit (from the city of Makkah) be good. And grant me from You an authority to help me 
(for a firm sign or a proof)." 

Humanity: 

Prophet Muhammad was a human being, a son of Adam (a.s) as it is clearly mentioned in Quran: 

xliii Ui Ull Ja 

"(O Muhammad I am only a man like you." 

Consultation with others: 

Quran encourages that the affairs should be decided though shura, i.e. in consultation. Shura is 
mentioned as a praiseworthy activity that prophet Muhammad S always practices. Allah says in 
Quran as: 


xllv yi fA jjUSj 
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"(O Muhammad ( iiffi): And consult them in the affairs" 

Justice: 

Allah SWT commanded Prophet Muhammad to be just between people, in passing judgments. 
And He made justice in everything he did. Allah SWT says: 

"I (Muhammad am commanded to do justice among you." 

Blessings: 

Allah warned the unbelievers that until prophet iS was among them, they will not be scourged. This 
is one of aspects which shows the shower of mercy on even non-believers because of his blessed 
being. 


X ' V ' Cliji j aS)I LaJ 

"And Allah would not punish them while you (Muhammad £>$■) are amongst them." 

Prophet as the authority: 

Allah bestowed authority to Prophet Muhammad and commanded the followers that whatever 
the Messenger gives you, take it; and whatever he forbids you, you should abstain from it. It is a 
'generic statement' which means that it is not 'specific' and everything he gives, be it his words, any 
form of goods or anything else, we should take it. If his word has come about something, our own 
opinions and judgments do not carry any weight at all. It mentioned in Quran as: 

x ' v '' aSc. \£.\ ,V\Vil Loj 

"And whatsoever the Messenger (Muhammad £^p) gives you, take it; and whatsoever he forbids 
you, abstain (from it)" 

Messenger for whole mankind and forever: 

Prophet Muhammad was not sent as a prophet for the people of his city, or his country, or his 
age alone, but for all the people across the globe, ever to come. It is mentioned in the glorious 
Quran: 

xlviii yk V! iliL jUij 

"And we have not sent you (O Muhammad except to all mankind." 

The Prophet Muhammad was the last prophet: 

Allah has completed his Deen so there will be no other messenger after Muhammad and neither 
a prophet. He is seal of Prophets (khatam al-nabiyyin). Allah says in Quran as: 

xlix O oj: au! j j qjs Ul .a -vl Uo 
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"Muhammad is not the father of any of your men, but he is the Messenger of Allah and the last 
(end) of the Prophets." 

The Prophet was sent as a mercy to all Worlds: 

The Prophet Muhammad ipJp was kindest to all beings. His kind-heartedness was not merely for the 
believers but also the non-believer, including his staunch enemies. Those who tortured him and his 
companions in Makkah were declared safe on the day of conquest of Makkah. Abu Sufyan's house 
was declared as a safe refuge despite all the pain he had given to prophet himself and his 
companions. Indeed, only a person with the greatest of morals can do this while entering the same 
place as conqueror from where he was forced to leave. 

I VI Laj 


"And We have sent you (O Muhammad not but as a mercy for the Alamin (Mankind, jinn and all 
that exists)" 

Intercession: 

From amongst the tremendous favors Allah has granted our beloved Muhammad ftJtP with is the 
major intercession on the Day of Judgment. It is one of the great blessings and distinctions that are 
bestowed to him over all other prophets and messengers. Allah says: 

^ li^oCa UlLi Llllix.U (jl 0 .J.C~ 

"It may be that your Lord will raise you to Maqam Mahmud (a station of praise and glory, i.e. the 
honor of intercession on the Day of Resurrection)." 


Demise of Prophet fygp: 

The Prophet was the fountainhead of Muslim life. He was and is a supreme model for all our social, 
spiritual, political, economic, military, judicial activities and all the good that one can ever do. Allah 
has taken him back to Him after he communicated his blessed message to humanity in full. Allah 
tells us that death is an undeniable reality and even his most beloved messenger had to face death 
one day. 


^ ^ic. (vuWll j] CllUa ? *cLa dlL*. VI Laj 


"Muhammad ftiffl is no more than a Messenger, and indeed (many) Messengers have passed away 
before him. If he dies or is killed, will you then turn back on your heels (as disbelievers)?" 


"Verily you (O Muhammad will die, and verily they (too) will die." 


Conclusion: 
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The life and behavior of the Prophet Muhammadjs^ is represented with the highest form of 
sublimity in the glorious Holy Quran. His attributes and life events are explained for the believers to 
ponder upon and reflect on his beautiful being and his mission. It is now in our hand how we tap into 
this ocean of knowledge and extract some beautiful pearls for ourselves, the pearls that would be 
our wealth not only in this short worldly life, but also in the never-ending life of the here-after. 
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JESUS AND THE CONCEPT OF GOD 
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ABSTRACT: 

In all Abrahamic religions, it is believed there is a supreme power that created this universe. But in 
many religions, this supreme power is called with different names and attributes. In Islam, this 
supreme power's name is ". Islam is monotheistic religion and its prime belief is that "The God 
is one and only, there is no associate or partner with Him and there is nothing like Him". Jesus Christ 
was one of the holy prophets of God. Most humans being on earth today believe in Jesus, for that 
they call themselves as Christian or Muslims. However, how these two major religions view Jesus is 
different. The main belief of Christianity is "Trinity" i.e. Father, Son (Jesus Christ) and Holy Ghost. 
What was believed by Jesus Christ is the question explored in this paper in the light of the Christian 
and Muslim texts. Did Jesus himself ever claim divinity in any unequivocal statement? Did he preach 
trinity? In the gospels, the biography of Jesus, his way of living, his conduct, his behaviour, his habits, 
his sayings, and teachings are mentioned. They are accordingly reviewed and analysed in this paper 
in relation to the concept being studied. The gospel of Mathew is rich with teaching statements by 
Jesus that give us insights into his doctrines and theological views. Nowhere in Bible Jesus himself 
claimed divinity or taught about Trinity. But He believed in the one and only God and always prayed 
to him and prostrated to him. 

Key word: Jesus, Divinity, Christians, Only one God, Islam. 
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"Jesus called them to worship the one true God who unique in His qualities. God does not have the 
attributes of His creation, nor does any creature share any of His attributes. In Mattew 19: 16-17 , 
when the man called Prophet Jesus 'good', saying, "Good teacher, what good thing shall I do that I 
may have eternal life?" Prophet Jesus replied, "Why do you call me good? No one is good but One, 
that is, God." He denied the attribution of 'infinite goodness' or perfect goodness' to himself, and 
affirmed that this attribute belongs to Allah alone." x " 
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xiv 


"Ye men of Israel, hear these words; Jesus of Nazareth, a man approved of God among you by 
miracles and wonders and signs, which as ye yourselves also know" xv . 
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URDU - EXPLANATORY APPROACH OF ALLAMA ABDUS SATTAR MUHADITH DAHELVI IN 
NUSRAT UL BARI SHARH OF SAHIH BUKHARI 

- ^ b 'ft (J~ Jj 


Muhammad Ibrahim Muhammadi 

Research Scholar, Department of Comparative religion & Islamic culture, University of Sind, Pakistan 

ABSTRACT: 


ALLAMA ABDUL SATTAR MOHADITH DEHELVI (1905-1966) is a renowned Islamic scholar from 
IndoPak subcontinent who offered matchless services to Uloom Al-lslamia in general, and 
hadith sciences in particular. He did not restrict himself to teaching and learning but also 
influenced and participated in reform and dawah movements in the subcontinent for 40 years. 
He wrote 28 books covering a broad range of subject areas related to Quranic exegesis, 
prophetic traditions, usool and jursiprudence. In this paper, we have reviewed his approach 
towards the explanation of Sahih Al Bukhari in his master-piece 'Nusrat ul Bari'. His approach is 
very profound and strongly rooted in the manhaj of the pious predecessors of Islam. 


Keywords: Hadith, Sahih Bukhari, Nusrat ul Bari, Abdus Sattar Mohadith Dahelvi, Quran 
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ABSTRACT: 

The Holy Quran, due to its unique style, eloquence and brevity has many distinctive miraculous 
features. These peculiarities can not be explained and elaborated without the skill and expertise 
in classical Arabic language. But it has to be kept in mind that though very important, language 
has a secondary rank in the deduction of commandments from Quran. The negative aspects 
related to deduction of meaning based on only language aspects and not the considering the 
other factors inappropriately neglects the following: 

1. Fixation of meaning while considering the particular contexts. 

2. Consideration and regard to the meanings of the words which were in use at the 
occasion of divine revelation of Quran (use of those words can possibly change over the 
centuries and what is important is referring to the classical Arabic). 

3. Consideration towards understadnig the distinction between the actual meaning and 
the metaphorical meaning. 

4. Prefering the rational meaning of the words which can have various different meanings. 

5. Understanding the meaning in the light of interpretation provided by the Prophet S 
himself and his blessed companions 

We see that these prime pattersn of driving the correct meaning of Quranic verses are missing 
in the Qadyani methodology of Quranic exegesis and in their other books. This paper elaborates 
these and other relevant aspects in detail while providing detailed evidences and examples. 

KEY WORDS: Qadiyani, Methodology of Tafseer, context, Fixation of meaning, actual meaning, 
metaphorical meaning, rational meaning, premise of Arabic Language. 
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£-,J& fiZsllJ'l cd)L — e^^i&d-di/**^'-^ 
~tL~ Ifljvl/J^ '/cT *!— 1 lii— yzij^ 

dXjd$ ■ Sd^f 

L~\j»f >ji> £-S‘ f >/* S d*?2— di/^J^' J—bl — /(jl >f Ld^dJ^ 

{/ jLj/jl^Y^lJlJ^UYLi/^. Jtltj^ISjl' /SdV(^ 
J^Zl^ 1 / 2—jy? y ii'P' y i\ d" ' a »T 

y dS* df^ ~\J f d^* iT 

jy y\y~y >~z~^jy^y<z~{jy"^[syy~yy ij^i'^^y^^ddudd 

d.dd^^ 

diz {jciSi? 1 <z—dd>dd‘ 

y Jji \/\Jrj0£y , .dd)dd-^&\p\J'd > ~^ , [ /$~ z^.i^SOdidy-d^iid'y^yy J~~ bL~ 

~drd^ s $ 6 ^l ddsdd-^^rfcdvd’d'dfcZ.Ji&y 

^l bd^y (J~ Jlfi L? dLzsId&Z-l/ JLddzd?^Jdd^U-£- ij/jc 

yZ— yi'd-^y ^Uld^ 

£^*f-dj^S^/^d£Jd?'i*3(\y\y?d jAjr<s_jTJ>U Jl> ijb^tif, 

dt(t ^dUyu i i'S)di<£d l iJ : {(#$ tdi \i tipi t &} : dl^/td 'z* /*> -d&2-f &bsf 

z~t>y ■ / ^y~dd^d^ yyy ^ ^ 

Jt>yj^^'i>' rr '\d/.\iy £-4. «j(/i ( S&y> y d\ 

\$ \$ ysjAjj'y y l {y^^ddj-^d^ ^2—^2— td^ji\^y yd^^/yy 

~d~y ^ ji ^ ^ & j ~ d~yy 

:d22?dZfr/+yS& 

<c~\ddiy~z^\} /{j)\di~y> i}sujy/fj f\ ^/^dddijj’\yi ij&y 

^ “~y ^ (j/k2_y^^^y &. syddd^y^&^y l fy)tj\i)t)jj.yd*' *z- 
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Jyill u-ol «J>5li ji 3 JoliP jl 

1 1 1/ i_ (J tP ^ I (J^ 1 (Jm <£^ \J\ \ 

^ploill jjjil .J»3i Ut \j^bj J 4&l\ ^ fe <5j^~ pi ^ 

— ^9^15 tT 

\S~ j'^*h>^^\£>\jt^lJ P: Jjjj' r^l £^^SzzS\\J\ 

ijPyU^-U^ iP.P^P^^f 

~{jd J&l(}/ jZtJ^ S* ! lJ^*‘Zz\})d^^ ) U'l‘diJ?/' t jpap \£bf)\^l^ij^^>j)l-{jtf. (jlJ^ ifj/ 
d^)d^P^-7-''d~>iJ'zs-jd'Jp J P J ‘S l J I <L-\j\y <L- “ z~lj‘[ jcm^p” 

idL I ?" ojju ij 3 ^ tfls ^ ^ ^1*3 3/* 1 ^ ■ - j.~. J% 

d[jd C^pP Jyj(}/ljeJp.£.lJI^I {3*^ <L 

i-P.£-£j'\b\^{}pj<£-\J\j)\\j0p.Jfc2—Pt\J 1 '/j)\/r L^IjvI/sI /C^ l^ty'^l^j/^’/" 

\d.Jddl'Md-ij\J(LJ.{jd\ d.6-7 -d >[-£—% ij i J^iJilP^i^^ii/i 

{jiP^jyi'iiP-jd \)^ -£-jd < cJ-df zd * 

\jz~A 

z2—{f ij I } 

dzz^j()X :/ j^Jl)rtd^&:\PiJj\rij)\tdj l ^fJpCd < i. j\rnjd. P.dL-\\jd Jyji}/? *_J {}yiijd^£ ? 

d~^p d'z—* cJL£bbJl(Jjlrtj)l<L- ^dlZsP I lydgijji^lpdi 

Z-z-JMl ) f ^\fbj)\j&\> / djhJl&J/^l^JUjia?JjL 

'pz 3-ij ' %l; 151 ^ £2,} : ^fzzJJ lij&tf* \S\£ 

l di'jid^ip'^cji/ul^-djj^ifd* 1 UAL , ' / ^*d-(d l ~^/uy-d{Jd~. pjM/j.^dud^^d- 
*J'i{jjj&j\p l z-y \d*-d J d-jP.tz-ij i dijpy J[p J d- d?_<z -cJ i ) Ji>ji \/ 
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/jJbl jfeSj «&' 3j^j vjl 

(Future) cT* ^ 


:UZ~Aj>y* 


*^111 0^^ 3 d0»i\ \a j '' y> yy- to jJ-J cOil 3^^ ^ ^ 

SijJy"jj£ \s 2— Jfl j^A !jii& 3 Ijloy jjl 3 Jbj 3 4 st Ij>1a ^LiS jy Jy; 


VI %\J)J'^S > ‘ £ jJyjljt ^AyaJ t _yl oL»U Je bki »liJ y> J^j j* jk£ Jb jl j>i \£ 

£ “-lL/(/^^iL.Uijy>^ i/c^iA^ji 4 st |£«i} 
l*Jj y*‘jtf. jj?s‘jZ^ljL'iJ^Ji}/if‘‘fjjLji -P" /'(Jjly'j-£-(J^JiS'cr‘ j£[^\e<L~tj^Cf (JUfcccIlJ lsv/li 


’■UjI^iJ- 




”ji/i jj\y / js^~ jttjt 

U~ yj)f ^ ^ \je\jeJ67 I J—b^Cjc/* l jiIhJ' 

ijitt Jifejif. \j^J'j—fl'tfijjl^l^ijZf[}[?>>ZllijZiJI/. j'^\ ( j{}\ ; ‘SiJ^j£~J'}^ ^\t\j£^ . f.SuH 

:<z_*u jb^Ju^i^l jPlfcJufi 
‘£c-jtjjll\j)\^jtijp-/^j'cf^ Jf Jyvjiyin” jy j 3L3 sSGLii 5, Jiil 

} c// 1 Jk. wf 


onJjtZ 

&* \Lgd$ A. yrt^J’S^i/ 
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\ J'z-iy'.y** {Juf 

c~ij f* jj'i/y'if / tfCj'Vl )J) 

(j> s\so)j)ly:^iJ^’[pijCif IlfcA/'bkZ^lf (ic/ J 
if Ijt \j l jil>^l^)if!y/i/l?^(J^jJ^i/ J l/'' Si}^ 3 ^ J~ 

^-i/?Lftbl'jt^bj)l^if‘l£lif^iJ%liy^x^lAIU[j(J?u5’llJ^lJi ! ^Lf^ : ' J ?i^ i)^.-i$ 

J_T ^L-bl'yif tjiig S<^~ 

i)*s \j\ 

iJb\))\lS J %•’’'’ jUxLi ijj 3 

& u ^{»/eL-,2s\j»\J\3ljL£j:l£' 
$ 0^)0^ tys djjj j~C^^i^/'iJj^lJiii'J^^I J /jif^jjjJiJ'l 

ItZ-.tjjCjlsjLtz^Cyi jyjLjljfalj'^^lr&lfYl/ 

n | ^ \s^jp Lo ^ 

i£jj£ i^'i) £,PXyij^ 

III j 

n ^ £3-X^ ^^3 j (jL^ ££&> _\ju Lo ljl/J .i i **" 1 **^. * 

£-i);/'£ij)jj—jti^yij l j: ijt^ j jt^} ij s\ yA’’ 


n | ^ \£>- ^ Ocy^^\ ^ j\j& p^»P l '* Jl .ll& ' LoJ *)l\ l^.xfl,IL3 \ 'Aj^j3 V 1^3 

i^^j^ifi^iJf^^jfJ—fApJfLi)(yl£it>) i _s>i'Jif L / fjfrsiift’ff' tj^i}yti\)ijl£\ij J ‘&/*o^” 

{f i^ifbitf i/jljljlv / 

iS^y'jtc <jfi $ L. ^Ac-.L. y 
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Aa~A^ ' f -i. 

:U22?^ 

zAAu^^aS('AiaA A^/xax> A^AisAa AA/o^AA' 

UL£W‘U? JV/ "c&6u' A A AAAV A^>Uj/\A$ ^yt^si ^>y^MSuj"A\.f-jJ 

jj A A? >>/ jis>^f.j}itL^ <jf‘^ijzAj'ijCfS l ^if'/A<C 

bS^-^Uj^yl>CI^/j>U)lJlju*Zl^l jb\\})'j ft j)\^*f {A*. )lT 

\~c r & A^ vyL^cT* (3^" 1^13 1 (X zA jA j)\ A* 

—i/'k^k ifji /iSdVf^ A 

^ J}^ / A^>d\j / >? A\jA‘ J . '/*/(Jj£IjIj jtX&’Af'* iJ'lAii^j? ^ j> I^T* A'^>C J ‘tA A\i))^ l> 
jl /C—&jAA\)A\ jtc /l 'y* jljl? 

V-U? 2 L 

Ad1/A^0y**ddf‘£/jA*A!A&\rJ)&JlA‘ A'CA 

£/☆{££ ^^☆{c4-jj ^.(☆{Wp GK; JJiSj jj }.■&{&, 

Jl* 

ji y. AAA A A ‘^~^° } A’ } AA-Z — f ijtf iZctffk* /{j / Jv-t Jj3^ A A i J j^vL-v (Preposition) 
c-^(j/ {Jl dill jaj JJii^ 

~yikJ , j&i\2Jej){$ A tf'iJlA AA’A J* A A A 

yiA? <S‘ j [ /^^- dAA^ y^yd^AiSA^y^AA^^A 
~<z-XX?AA ' A. A A~ A\j~A jf.sA Ay ^ 

A{j^A A A A'dd A A /l 

jm* U(J^ A A bl/*£^-tJ'l-{JjA\e<AA^\fJjA 

ti'Ad 1 /u^c AAA A A? $AA/'&J’Lfi£~[jAA S^^^AAA A ^i 

_i jjA AytAj^&ArA /^\>t>AA A \p A^jy )aA \?.£ r d y 

]^d[XiJjij\sji‘£~i \^,j^ Aa^Aa^ ‘dA j A j /‘ xxtf & ^A A j ^ 

‘Xt—yiAjL>\LoxA A(*=x)i/i”£ r && ix 
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:L Ji-x 


5 ? 


: L/i_ j(/ i l^Ll L/vl?^^yy k_-^“ 


!☆ oi-ji 3 ^ 3r° j^s jjw; (J* tiiis >-?l; 


5UjL^_uJl 

jr “,tJ^i^U>t3;i/(^l_ 

^Iv/<Lj! J^lAT 1 131 3*& 3 3)}^ \ A\ 35J} /l 


?£^<Ly i/^f 

:^l>.(jy^y|^ { 3) JCisij 3 (j)} jttf )j jl/^j/l, jUi-^Ui; /iTi^d A }\J\ 


“~tJjtl)b2—-jj^s‘(J'j^y > /'> '^■UjliJjrllbt^j^r’jC _J ji” 

jA‘ 

3 i ' yy -3 y. 3 ' 3 y 33^ 3^-y- 3 33^ 33^ 3? 233^ 3 31 ^3^3 3 '- 3 y? 3 ^° 3 - 3^ y} *— — ^ y^ 

wAuu-ijtz — /j y \ -i.^^ lT , 3 * } 

fo'Ujj.zy^ 

3 jyA' 3 


^^&x\}\ytf'£Xf$7 i/^k UjZ- '•Z'S fJij </\J 
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-^y^y ^ 

rr { joa & y£\ jo^ J3o) X 1 %} 


XX i/jljIT U '</^^S^yi\J^ ?>/ A y* y^lX” 

j>\ ){f- ^ m£~1 j^X Ji>iC(j^u/*wi 

lX<s_X ' jXX' j* S ’j^oa jtX 

)±>\/\ijj))iJjxCj)\i}l^ijZ<i. 4 Xf jX^wjy^Jr^". ' jss^s^^yi^^y jiiJiccUji” 

liXXyGiX 1 /XXv^Xi-'viJXx jy^XX^XX* i>vj(jXXjXi^^ifXXL4_^vi0iXX 
LijXiyi333XX^^_^l^W<XX>Xu^XXjXcJi(j£jXiyX^^X^^~ y Xj^J£>i^ycX 

i 5 i Sd^" . X/ ijl^XX 

l^klX^XXl^(jXX ’ /‘^/‘^J'lj'C^'ijt 

XXt4 if jy^vy^Xj-i^X^jX , jy[y* 

«- i 

{ “Xj^/” (T bXX(*#Z — ^JiUH^T* ^b'^c<y"lv/'(jlv/*(^<i_T^A J^jJi la ^ Ua. IS 3 i 4 j VJ jiii U 3 

J'^tyi{^ < \/;\&~iJZ / J , .Jti)S\$\ij'£-j£\J I } ij' l-^XX .^r^lg, (J^IT” 

X j^Xu%y- XVX jX^cw, /;iy s iy w>ui; yvC^X / ^rXbtXjii 45 & zx is} 
{£^s <zLl[jZjst?{£{jf jilJX/* Jf 

is X X xi ^iL/^xxxi/'iv^XtX* XxxX_»->U’t£i‘x^ ?u^X 
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{ix: 4 44 4 

• 2—yiL — Z'c^lXnJ^ 

jitT dii Stffj b 


<31 (* 4 ^**i li) j}.^- !><*■_ (0 

^j'ivji“-^i^Jiji-ivjL^L/'^i^^>J/”^{jfc? fe 4 - i, 4 i ^ j] 3} :<^i^^Tj'i^l£*l*vZ-jf-(r) 

i kic- ,<4 _., 4 k- 

‘ ^ ik x 41 4 sLi}:^ ji^i/i^'L-T^-Cr) 

6 { 3 -ijl' 4 3 ? 4 k- x} Jv 

jUij ^ jjii l 4 ivil 3 k-JyCjl v” 

j£sf.\Jr \ 3 - 431 ' <4 4 44 - x 

j>\f\^!s\L<L>\ 1 /TfrVjsffi 




■( jzSuyj? '** 
S^Ay^iT^J 

-OrtXyiXi/'tf' (jX £ lUsijJ'hz. — /I ~*\<£.c n\£ j>\y f -V 

n-^AcX i-f/vi^ t/iT 3? *j*i y^JiA i£Jy>Jy<C^jy-r 

tjfjii^Ijil^y^Jf^lliioj/j. 1 ^^" (jj\f>i]X (Self evident) cA (Jj'l S^~ 

-jtf \ c X c^jsXX^ iiilrS^ 

jl /{j7'\/\JX-J^b;\X-X~ US^-»[ /£rrfj\?£tti>W jljITvjl ji; /2-1?iSXjI /(TiJ? £-71js\( 14 

^ LtiZ-fc/f' jttf >jS >) j\jy<cyy\j 

at£/ljLJ(Jv 
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: 

: at"A;j>L 

7 n\7 £^j)\{j7 I 

iTWui 

:^2^7ji4i 

rr“_^ 

«- < 

i}f\cL.i r *si)J'A.yiij£\ jACT' *d—\J\yiZ£J? > L-( .£- } \jj\A lit* £-'A > <L-^>AA4~ 
IjA \i^^\ ijA j\f 

/df^ ijj^f^7 ; \J_jtJ\7 Ij) i£ 

:U2 2£-Ur*r> 

£ d>^bc£j7 ijflJbl \7h)\ 

£C> “~tf^ji}[A\p[fj)jjtijG^)y^i3‘\;J'>zs'Ji , £X£ / s/'* 

[jjAijiJl'liyL-yiZ — }j\fjs\<£* l&h£ A\7 1 
lj^ jjAi£lflAtJ'L^l/ifj&l£t^jljlAltf'l/j> S.£~[j l &f £ wl ” 

<^>j»\J$yi t>j?fs?Jl^ijZj/^j£;s*S^i]$d/k^‘^3JijZjl^i£>£i£ jjl/ 

n “j6M/»»js\£- 3?’ d&'H-di^-Of 
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J'yijbg A" 

iT &lx*?uuZT <<—'/ ^ J 5>ir m lA 

j>\\J\^J , 'A A \ £-\J\ 

i^yfel^y A ^ A ~A\j\ty) “paii jrU «.u y S AyA 

A o}&^o}£ij}t[jj' i SiS ^~A\ jy 

iS^j/lA' A Jt&ijlp \j£ * [if CJlJljjlJLclL-jlJ—l JUfAl 

A- A A~ ^ ~i^ A il/fljil 

^TA / SuJUIjjI A ^ fof / < 

j ^Loj*V^ 

\£-2—yi\S^ j'jtf g~tjyif-\s\\\7 lyt 

(3t/l-^>^*i (J/ l(/f-L*ljl/*<£^j^Uil ji-’l (ji^‘j^-U.1 j> 1 j s.LuYl ji-i Jlca/.yv'i*^’ JiL£-U 

oQ f £.LlX>*V^ -^£>-Lou »0 jtf"l^- i3“^ e ' 1 ' u ' a j ^ 

jf^£b^l£ljri-£-lj!f. VlA iJjIS&'lJ'lJ^ljL/jIfi^lJ' l/ljjljf' 


ar 


Y j*> L*U ^jA ^yc- (3 ‘, ^ ^jA y^" i^y^s^*xA ^3 
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2222? j£J\sj>22>t (Jljy'/ljLjis S22S $ <£,22^ >^\X 

sijS £p* 

ji 3 A‘^rj jUl ji Jj} ill }3** £<f v.jl'w ' & s- 4 / M AAj 3 ]} j)\<2. 2 :^ J22^J 1 ” 

[f'22 ^J^^ m 2— j) i^S y‘U^^->^U[~if‘ : f 1$ 

{j£c2.22J \jf )\{J\*J S -'S ‘LAe yi m 


^r“.ijfJ;i- 

i_^i Jk~ty:i^\yt&\)fj\}$\jtiJj? cJ\sj22? . ' m**? *\ fijO^ * 

S^y“0 J/ J eJ L'J’ l S [i £~ 

\ }j>\ S * J 22y\\jJ 22 . 22 ? I } 

^ Jr** “jji 

-ijf'. /{jS ^ 22sj>df 

j>\22? ‘ 22>^!^JX[J I 

-22lj^lf iz {J* ^{Jy^ J'd'jJ^ J.f &£/‘ls)J 

AH &-22 r^&&liSlT* ct? 1 ‘Z—if* 22 $ )\J^‘ S ')[ 

C •• l ** ^ 

aisl} (J> If'lLp, ijifl'j'jc!? l <2 <2 - 

1 tgA S' ss 

laalll ^yf* ^ JjUi\ /ob C-p- ^>- jJi3 

22^)221} lS ^$2)1 22-22^ 22 J ) S’” 

,jZ2-fj$4 t jS’<L Jt-Jl£& 22'i>/&±{^ 3 pli &1 1 \liS- |&kf U 3 } ^/^TjbF^I^IV 

**&/<-* St-JPjtij&foi 


\u&£jl^\£L 

JiiijtjS L^lf^'J/' J^_(Jl/" j- 

ScJ^U^ £j'^iJ\Ati'* r y[2’\j/ , -jSiJ’tJ^ >* A~ j /7 {Sf ^^>j>\~^Ltj2tAj<L.^\y.jS‘^22j, 
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iff \f~if S '/ /; S^dddijfj ^if ' * 

tl* 0 (4^3 uJj i J^ 2 !- ^4 ij' 

f fji i'fjijtc /iZlJlf )jyf f <£-LdJi <£- ( .\ c Js\ JM 

' y* vL „ 1 I ^ U , ■ - M ' ^y) (\ ^ t M i JjM ^ ^ i_j^ JuLa^J ^eaa^lL 1 a .^a i-^ laJkX^" fillj Me aUM (J|^*ajjI) 

-isnjf, ' [)&\f*\jp\iJL^&tLj i \f i »\j\}j»\if^-£yi 
iJ^Piif. *^(S /if*' Jl^UOjOl^ iS‘)~*tJij jd' <f-^L/if s* 1 &>y^ if 

if J>4; j 4 14 ly> 4 3-*^ 'j^l 

-& }£}^i)f ff .j'lP lei'll -I 
-JL2LJrfs;US£^£Sij?jt/t^ fjtjfji-r 
cJ^f f- ijf [j)\.jtij$ f t>S 

-if yijtf 

-£—*Jl) ti'lJyJljj'jZlS (J'lfl’tjfvl 

jt oj£y J'^ r / l ^‘j^f \j ^j)f yi^j^ f 

-if' \^{jf jlftjjflif) ^(Species)£/iyi 

if If fl't'.j[f ! ’j/i» 
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^^‘cJy 1 Si?* Jl/i— J£l& 

-\£ j^ j. t' ji\$ ij [J^\j > y ^{J)/\yi‘\Xj 


♦ 

U<J, 

114 la 

114 /<5:.>Uir 
iia /d :Li;i £ 

in /d :liJid 

rr/r.;(/^nV 

rd /4:uJi/UnV 
ir*<iri: ( / ( ^i f ; 
i4Vr:i^/JiiV 

i *d<i ♦'i:(/r<^(jyjij£,^i; /j,* 

4d /rr:J,i ☆ 
•^*1^ JJ 
i^tA^ jr 

ii /rz.iJ^ijr 
i r r4: l /<^i f j jf 

-C-Xyiyjj* J'JtiMjgij jG 
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<1 cr>, wwix l,mx s ij/ :r^u i 

s A/I* i^y JA 
. /Will'll <is 
1^1 /4; ji/DiiV 

<44/1 <l :(-/jrk 
41 /ir : j^y.^-fr 
n/rp':^.^ 
i* Ira-.J ’^) ☆ 
r/< 5 i 

ir/AA; ^isir/Av^.yfr 
i<5A /r>l>im 

ir /aa :»£Wirr 
<54 /is: f£ y>jr 
<54 /is :(£ /☆ 
p<5r /rij^uiV 

i4:^rarrr:i,y> f |j,^(//^iji'iji^i~, ( jvy^ c ;i>^i^^(/ir a ri v 

I <5 A /r>LjJ(X<5 

aa/r-.j/Ji ,n 

f ‘sf’lfJ 

<Wr; c j/Jlr S 
rr /r :c i/Jlr. 

r<5 /4S:c>^tri 
n/r^jrr 
t/i 4 : w $i a rr 
i <5 /rs: /y 1 ! rr 
r < 5 

irr_irr:(/ t ^UyiJUjyi<; ri 

irrj rriJ^s^jjLcJ u / j> £4 
ii r i r /r^/JIrA 
yr/PA;^fi ☆ 
rrit/^uu-ui^t^s 


170 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


rr /ra-.J’ii jir 
i rc /r^/J 
rr/r a :£!_£,☆ 


UU?C£* 

J-a J 

ST 

- 9 i :(/<^(jyj!J£.^Uy ST> 
_qr _qr -.J foi\ SL L 

l 9 U 9 a/M 94 A;i,<»fiJi^l iJUfUr' 2 l A 
rn/u f r, not : h<£if<&\U)£tTT<& S' 

roil 

_r*i 


di / 4 :,_ji/Di _☆ 

nr /r^i-rfr 

rr /ir:^y-^iV 

99 :i/<^; 

l/y (6A^64 / 1 ♦ y) £s-j j j jjHil J| UJ ^IjLi 3 lsV 0 '-' 1 ^' ^6** 

( Ar /l^l/'U | ){^jiltf-j j csG-i ji U Jjail & ’$ j} 

ir /n : /j\&c> 

rn &T (\.\ si 

A/ri>l>UI .64 
ri :ijViMJua~ ^ 6 A 
rr;, /‘Ul 1 S* 


171 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 

jij c* i ji (jJtfxJi tj'-ij) in /rirYi/ria.a/irr.r /rr<r 

(A_Z. /fVI^A/^IMA :j.<v^i'UT | dl^6^'^6^> J ij3Ju^ | c^t/ J i^Lf> J i^l^J> | > , ii/' 

r * / r »/^i jr 


172 


AUSTRALIAN JOURNAL OF HUMANITIES AND ISLAMIC STUDIES RESEARCH (AJHISR) 

Vol.2, Issue 1, Jan-16 to Jul-16 


URDU -THE GUIDANCE FROM THE PROPHETIC SEERAH IN THE MATTERS RELATED TO 

DEALINGS 

Dr. Khan Hafiz Munir Ahmed 

Chairman /Department of Comparative Religion and Islamic Culture 
Basheer Ahmed Dars 

Lecturer Mehran University, SZAB Khairpur Mir's 


ABSTRACT: 

The blessed life of our beloved messenger Muhammad is declared as the best example for 
the believers in the glorious Quran. Accordingly, people from all walks of life, all professions 
and all backgrounds can find the most illustrious guidance from his seerah. Such an esteemed 
status and position cannot be claimed by any religious leader, politician, philosopher or any 
ruler of the state. Even the adherents of other faiths cannot present the lives of their prophets 
and messengers as a perfect example for all the members of society. In this article, we have 
briefly reflected on the aspects of seerah related to dealings (muamalat). All the noble guidance 
and pearls of wisdom on this topic from the seerah cannot be covered in a few pages. We have 
accordingly restrained ourselves to a few key aspects. Keeping these most valuable aspects 
from the life of best of the creations at the top of our priorities is not only a prime need of 
the present age but also a source of success for the whole humanity. 

Keywords: Seerah, dealings, Quran, prophetic traditions, sunnah 
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3 -0‘ /‘wTl^Zl^C^ 1 


: J'jjZ^jt "Mohammed & Mohammedamsm"^l?3j^(/;yyi 


"Head of the state as well as the Church, 

He was Caesar and Pope in one; 

but, he was pope without the pope's pretensions, 
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and Caesar without the legions of Caesar, 

Without a standing army, 
without a bodyguard, 
without a palace, 
without a fixed revenue. 

If ever any man had the right to say that he ruled by a right divine, it was Mohammad for he had all the 
power without instruments, and without its support. 

He cared not for the dressing of power. 

The simplicity of his private life was in keeping with his public life. "4 


"The personality of Muhammad! it is most difficult to get into the whole truth of it. 

Only a glimpse of it I can catch. What a dramatic succession of picturesque scenes. 

There is Muhammad, the prophet. There is Muhammad, the warrior; Muhammad the businessman; 
Muhammad the statesman; Muhammad the orator; Muhammad the reformer; 

Muhammad the refuge of orphans; Muhammad the protector of slaves; 

Muhammad the emancipator of women; Muhammad the judge; Muhammad the saint. All in all these 
magnificent roles, in all these departments of human activities, he is alike a hero." 



Q&ij} /)^i 



" Muhammad, the Prophet of Islam"^iXjjiL 
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URDU -ROLE OF MADRISAH DAR-UR-RASHAD IN THE SPIRITUAL, EDUCATIONAL AND 

LITERARY HISTORY OF SINDH 
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♦ ** 

Abdul Aziz Nuhrio 

Government Sachal Sarmast Arts and Commerce College, Pakistan 

Saifullah Bhutto 

Quaid-e- Awam university of Engineering, Science and Technology, Pakistan 


ABSTRACT: 

People of Sindh came in contact with Quran and Hadith and the universal message of Islam through 
the great Muslim scholars who frequently came here to preach the holy message which later laid the 
foundation of Islamic state in the region. The schools built by the scholars and 'Muhadditheen' of Sindh 
in Debal and Mansoorah earned a worldwide fame. It was because of such great religious institutions 
that Mansoorah was named as "Baghdad-e-Sani" (the second Baghdad) as it re-established the scholarly 
glory that Baghadad was once lit with. Despite subsequent upheavals in the following times, many 
individuals and families stoodout as the torch-bearers of the the spiritual upbringing and Islamic 
learning. The services of the Rashdi family are indeed unforgetable in this regard. This family produced a 
number of renowned experts in the fields of learning and literature. They blessed the whole region with 
their invaluable services. The religious and educational services of Rashdi family in Pir Thando area are 
believed to be the glowing annals of history. Pir Rashid-ud-Din Shah Rashdi laid the foundations of a 
small madirsah in the village called Pir Jhando. He appointed Qazi Abdul Ghani Keerio of Khadher and 
Qazi Fateh Muhammad Nizamani from Tando Qaiser for the education and guidance of his offsprings. As 
a result, his son Syed Rushdullah Shah turned out as an eminent scholar. He later invited Molana 
Ubedullah Sindhi form Amrot Sharif in 1901 and laid the foundation of the Madirsah 'Dar-ur-Rashad' and 
established an Islamic library full of unique and precious books brought form all corners of the world. 
Molana Ubedullah Sindhi was appointed as a headmaster of this institute. Molana Najam-ud-Din from 
Jhellum, Molana Muhammad Ahmadani Laghari and Molana Abdullah Laghari etc started working as 
teachers. Because of its good governanace by these eminent scholars, this Madirsah attracted students 
form far and wide. Molana Mehmoodul Hassan Deobandi, Molana Ashraf Ali Thanvi and the vice 
chancellor of Aligarh University Dr. Ziauddin were requested to visit the institute and provide their 
valuable suggesztions regarding the institute and the examination processes. At the graduation of first 
batch, a convention was organized on September 12, 1910. Shaikh Hussain bin Mohsin Ansari Yamani 
was the Chief Guest on the ocassion. The Madrisah Dar-ur-Rashad kept thriving and continued adding 
value to the community. The scholars who graduated form this 'madrisah' opened other institutes of 
this kind in their native areas and prmoted the cause. One candle lit many others. The founder of 
madrisah Dar-ul-Huda Therhi, Habibullah Memon, son of Qazi Abdullah, was also a graduate of this 
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Madrisah. Madrisah Dar-ur-Rashad can justly be entitled as the "Umm-ul-Madaris" (Mother of 
Madrisahs). 

Keywords: Dar ul Irshad, Baghdad e Sani, Madrasa, Islamic Education, Sindh 
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ABSTRACT: 


Human beings are the creatures which live a social life. In the society, every human being is 
engaged in working with other fellow human beings in some capacity. If we are isolated from 
others, it becomes a source of pain and grief. These mutual relationships among the human 
beings are not only required for effective functioning of the society but also become a source 
for our joy and happiness. In the Muslim societies, it is absolutely essential to feel for, take care 
and compassionately deal with the fellow human beings. Several Quranic verses and Ahadith 
(sayings of the Prophet Muhammad, peace be upon him ®) highlight the importance of this 
deep affection and brotherhood. Even it is said that one is not a true believer until he likes for 
his brother what he likes for himself. Islam emphasises helping others in a selfless manner. 
Islam also highlights the spiritual need of those with wealth to give some of it to the needy 
people of society as it would help them to remember that they are humble before Allah, and 
that every blessing they have in this life comes from almighty Allah - therefore they must not 
hoard it, but recognize that He wishes for us to be compassionate and share our provisions with 
our brothers and sisters in humanity. Indeed, the Quran warns us against the feeling of being 
proud, or reminding others of the charity and favours we have provided. Welfare and looking 
after the others and providing for the needs of other human beings are undeniable 
cornerstones of the Islamic faith and its social system. It is necessary for all Muslims to 
remember others during their thich and thin. 

Key words: charity, zakat, mutual support, poor people. 
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URDU - IJTEHAD AND ITS NEED IN THE PRESENT TIMES 

Naheed Arain 

University of Sindh, Jamshoro, Pakistan 
Samina Naz 

University of Sindh, Jamshoro, Pakistan 


ABSTRACT: 

Praise be to Allah Almighty Who created man and placed him on the earth, sent His prophets to 
guide the mankind and made the Prophet Muhammad PBUH as the last and most of them all, chose 
Islam to be the religion that would stay applicable for all the times to come. The basic matters of 
creed in Islam such as tauheed, belief in the prophethood, qadr, paradise and hell, angels etc. are 
unanimously agreed by all those who belong to Ahlus Sunnah Wal Jamaah. However, in the matters 
of fiqh, there is room for disagreement. Even in the times of the beloved Prophet Muhammad PBUH 
there used to be occasional disagreement between the companions. When they could ask the 
Prophet Muhammad PBUH, they did, but when an opportunity was not available, they use to do 
Ijtihad. However, in order to do the ijtihad, a comprehensive knowledge of Quran, Sunnah and 
existing body of fiqh is required so that a person can understand the illah or the reason behind the 
rulings in order to deduce solutions for new problems. This article covers this important concept of 
Ijtihad and explains the relevant requirements regarding how and when to perform this. 

Keywords: Ijtihad, Islam, Mujtahid, Quran and Hadith 
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ABSTRACT: 

In Arabic, rizq means 'what is bestowed forever' and it can denote all types of bounties. Allah swt 
has not only created these bounties and favors for us but also given us the means and ways by which 
we can earn an increase in his favors the rizq. The first and the foremost among these ways is taqwa 
which guides us to be mindful about whatever our body does and whatever our mind thinks. Then 
comes the repentence which wipes of our sins and replaces them with the good deeds. Other deeds 
such as propagation of hadith, loving the Quran, making oneself free for the remembrance of Allah, 
visiting the house of Allah for hajj and umrah and other good deeds also result in increase and 
abundance. Allah swt not only tied this reward to the matters of worship but also added societal and 
social factors. Such factors and keys include marrying, spending in the way of Allah, spreading peace 
and salam in the society, being compassionate and loving each other and dining together. Islam, the 
most beautiful religion, if practiced the way it is intended to be practiced makes this world a 
beautiful place to live and earns us a beautiful place to reside in the here-after. 

Keywords: Taqwa, Rizq, Tawbah, Peace 
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